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Preface

The coming of the Mahdi" has always been an issue of great interest
for the Muslim Ummah at large. The love and admiration for the
Mahdi is a quality instilled in the hearts of the believers and shall In
Sha’ Allah be a uniting factor for Muslims around the globe, upon his
emergence. The Muslim Ummah has always been found eager to
hear anything relative to the Mahdi, be it regarding his era of
emergence, his facial features, the place of his origin, the manner

in which he shall emerge, etc.

Unfortunately, some details of the awaited Mahdj, despite not being

» The word ‘MahdT’ is not a name, but rather a title, which means ‘the
rightly-guided one’. In Islam, there have and will be many such people.
However, special mention is made in many Ahadith of one such ‘Mahd?’
that will appear a few years prior to the descent of Sayyiduna “Isa i,
In this book, the name ‘Mahdr’ is in reference to this blessed individual,

who is also described as « x| saglh - ‘the awaited MahdT'.
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mentioned in sound narrations, have over the course of time come

to be understood as ‘accepted-facts’.

Deviant groups utilized many of these narrations to dupe the
masses into thinking that they indeed are followers of the ‘awaited
Mahdi’. On the other extreme, certain ‘prominent’ scholars, on
account of the numerous fabrications regarding the ‘Mahdr’, passed
a blanket-ruling over all the narrations regarding the Mahdi,
declaring the entire notion to be a fabrication. According to their
‘research’ there shall be no rise, prior to the second-coming of
Sayyiduna “Isa 3Nk, of a ‘true Islamic State’ at the hands of a
‘Mahdf’. Due to the prominence of some of those who purported
such an erroneous view, there are unfortunately many today, who
do not believe at all in the coming of the ‘awaited-Mahdi’, despite

this being a solid Islamic belief.
Hafiz Abt al-Hasan al-Aburri as-Sijzi (d. 363) has written:

“The Ahadith with regards to the Mahdi are Mutawatir
(narrated through so many chains, that the possibility

2

of all being incorrect does not exist).
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In recent times, the emergence of a party, falsely claiming to have
erected a true ‘Islamic State’, under the name of ISIS, and the many
narratives that they utilized to support their claim, caused many
simple-minded, sincere Muslims to race headlong towards their
call. Many, later realised the deceitful nature of this group, but by
then much harm had already been done. The worst harm perhaps
caused by ISIS is the fact that they totally spoilt the pure image of

an ‘Islamic State’.

One thus fears that when the true ‘Islamic State’ does rise, many, in
ignorance, or due to having already being deceived by ISIS, shall
become deaf to this true call, and shall regard it as another

deception.

In even more recent times, a series titled ‘The Messiah’, has grabbed

Many great scholars quoted this statement of Hafiz al-Aburri as-Sijzi,

expressing their agreement with it. Amongst them are:

Imam al-Qurtubi (d. 671) in al-Tadhkirah; Hafiz al-Mizzi (d. 742) in Tahdhib
al-Kamal; ‘Allamah ibn al-Qayyim al-Jawziyyah (d. 751) in al-Manar al-
Munif; Hafiz ibn Hajar al-‘Asqalani (d. 852) in Tahdhib at-Tahdhib; ‘Allamah
as-Suytti (d. 911) in al-Urf al-Wardt; Hafiz Ibn Hajar al-Haytami al-Makki
(d. 974); Mulla ‘Al al-Qari (d. 1014); ‘Allamah Mar¢i ibn Yasuf al-Hanbali
(d. 1033); al-Barzanji (d. 1104) in al-Isha‘ah; ‘Allamah az-Zargani (d. 1122)
in Sharh al-Mawahib.
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the attention and the hearts of millions world-wide. The hero of the
series is portrayed as a devout, ascetic, kind-hearted preacher, that
calls for world-peace and upon whose hands miraculous acts are
performed. He cures the ill and the injured by the passing of his
‘blessed hand’ over their wounds; he moves between countries,
without any apparent means; he strives to bring an end to the strife
between the Muslims and the jews; despite facing the opposition of
Western countries and Israel on the one side, and an ‘Islamic State’
on the other. The intended purpose of the series is to paint a
distorted picture of the awaited-coming of Sayyiduna Isa Sk,
(Jesus) the true Messiah.

Nabi Isa 2k, during his first stay on earth, i.e., prior to his
ascent to the heavens, was perhaps similar to what the series
depicts. The sick, the leper and the blind would be cured through
the blessings of his miraculous hand. He would inform people of
matters that were hidden from the general eye. He was an ascetic
of the highest level. Whilst inviting others to the truth, he would
travel from area to area. He had no fixed place of residence and; and
he would not call to Jihad. And perhaps his greatest miracle would
be when he would, through the permission of Almighty Allah, bring
the dead alive.

In the second-coming of Nabi ‘Isa 32, his matter will be entirely
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different.” He will descend, not merely as an inviter, but as a just
leader. He will call for Jihad, break the cross, kill the swine and
abolish the Jizyah (tax collected from non-Muslim citizens). Jizyah

will no longer be an option. It will be either Islam or the sword.

Prior to the second-coming of Nabi ‘Isa Sk, dajjal (the false
Messiah) shall emerge amongst the people and will wreak havoc
amongst the masses, deceiving many into believing that he indeed
is the ‘promised Messiah’. As a proof to his claim, he will display
super-natural feats similar to what Nabi ‘Isa 3l had displayed

during his first-coming.

Those blessed with the knowledge of the Sunnah, upon witnessing
these super-natural acts, shall increase in their conviction of his
being dajjal, ‘the false Messiah’. Unfortunately, not all will be like
this. Many will submit to dajjal, on account of these super-natural
feats, and will accept him as ‘the true Messiah’, the ‘promised

saviour’ i.e., as Nabi ‘Isa ik (Jesus).

Had such people pondered over the word ‘al-Masih ad-Dajjal’ (the
false Messiah), they would perhaps have understood that they were

soon to face a ‘master liar’, posing in the disguise of a Messiah. They

ss
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would have then perhaps responded to the feats of dajjal, by saying:

“Now I am even more convinced that you are dajjal,
since my Nabi J&5.&4{ has already informed me of
this.”

In the light of the Ahadith regarding dajjal, one could safely say that
the character being shown in the series ‘The Messiah” hardly bears
any resemblance to Sayyiduna ‘Isa =ik, during his second-
descent. Yes, to a very great extent, the character resembles dajjal,
the false Messiah, the anti-Christ. The false perception of the
second-coming of Nabi ‘Isa &k which is being created through
the series, ‘The Messiah’ and other such movies/films will
undoubtedly and unfortunately cloud the minds of many and will
blind them to the reality of ‘dajjal - the false Messiah’. Already we
hear of Muslims expressing love and admiration for the hero of ‘The
Messiah’. If the love of this fictitious character could grip so many,
so firmly, what then can one expect when this fiction shall turn

real.

Another aspect of confusion that will be caused by this series is with
regards to the notion of an ‘Islamic State’. The series ‘The Messiah’
portrays an ‘Islamic State’ as something evil, similar to the state of
Israel. A heart that gets gripped with the thrill of such a series shall
without doubt find itself sceptical, when it hears of the emergence
of the ‘Mahdr.
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From the above, one can well gain a glimpse of the confusion that

shall be witnessed amongst the Muslims, upon the first mention of

allegiance having been pledged to a man at the Ka‘bah.

Those in distress and in constant fear of persecution from

oppressive regimes shall obviously grab the glad-tiding with joy

and will immediately begin preparations to join their long-awaited

leader. Others however, may not find their hearts so accepting, on

account of some of the following factors:

Hypocrite leaders and scholars shall proclaim the concept of
the ‘Mahdi’ to be a farce, and will present as proof the fact
that neither did Imam al-Bukhari, nor Imam Muslim narrate
a single narration in their famous collections, Sahih al-
Bukhari and Sahih Muslim, in which explicit mention is
made of the Mahdi. They will beguile the masses by quoting
the view of some historians and a few prominent scholars,
who totally denied the concept of the ‘Mahdi’, merely on
account of not finding explicit mention of it in narrations
classified as ‘Sahil’. Those, who had for years been fed the
lie that only that which is narrated in Sahih al-Bukhari and
Sahih Muslim is to be relied upon and that all other
narrations and compilations are not worthy of
consideration, such people shall unfortunately fall for the

trap and shall show reluctance from stretching out their
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hands in allegiance.

e Those, whose minds had been corrupted through the film
industry, be it the series titled, ‘The Mahd{’, or other similar
clips/movies, shall perhaps even express anger at the news,
on account of an incorrect perception already existing
within the crevices of their hearts regarding an ‘Islamic
State’.

e Those, who had been deceived by previous, false claims of
an ‘Islamic State’ shall doubt the truth of the new call, on the

basis of ‘once bitten, twice shy.’

e As for the wealthy and those living in luxury, it may well
happen that the fear of losing their ease and luxury will
cause their hearts to react in a sceptical manner to the news.
They will then present lame excuses as to why they are not
prepared to submit to the new Muslim leader. Their excuses
shall hold no real weight, but it will obviously push the
gullible into doubt.

A need has thus been felt to shed light upon the aspect of the
awaited Mahdj, in the light of sound narrations, thus enabling one
and all to relate with the Mahdi, in the manner that the established

Sunnah demands.




CHAPTER ONE

THE MAHDI IN THE LIGHT
OF AUTHENTIC
NARRATIONS
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Chapter One - The Mahdi in the Light of Authentic
Narrations *

' It should be understood from the onset that the concept of the ‘awaited
Mahdr’ is established by numerous Ahadith. Scholars have in fact stated
that the concept itself is established from Mutawatir Ahadith (i.e., so many
narrations exist regarding it, that the possibility of it being a

misconception cannot in anyway be considered).

Although explicit mention of the word ‘Mahdi’ in reference to the
‘awaited-Mahd1’ cannot be found in narrations, classified as Sahih li-
Dhatihi (authentic, on its own accord), there are however numerous
narrations which fulfils the requirements of the grades below this. Such
narrations may fall into the grading of Sahih li-Ghayrihi (authentic, on
account of other supporting narrations) or Hasan li-Dhdtihi (sound, on its
own accord) or Hasan li-Ghayrihi (sound, on accord of supporting
narrations). All of these are of a higher grade than that which is known as
Da‘if (weak). Such narrations, with regards to aspects concerning events

that shall occur before Qiyamabh, are regarded as ‘reliable’.

Besides the above, there are numerous narrations, classified as Sahih li-
Dhatiht, in which, although explicit mention is not made of the ‘Mahdr’,
but the indications are quite clear that it refers to none other, but the

Mahdi. In the Sahih of Imam al-Bukhari and Imam Muslim many such
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In the pages that follow, mention shall be made of the sound
narrations, in which explicit mention is made of the Mahdi,
followed by those sound narrations, in which the word ‘Mahdt’ is
not mentioned explicitly, but the indications of it referring to the

‘Mahdf’ are quite clear.

S

Sound Narrations in Which Explicit Mention
Is Made of the Mahdi1

Note: The description that these narrations provide of the Mahdi

narrations have been recorded.

The collection of all of the above narrations, in which either explicit or
indicative reference to the issue of the ‘Mahdi’ can be found, is indeed
more than sufficient in establishing the concept of the ‘Mahdi’ as a
‘definite belief.

Denying the concept of the ‘Mahdr’, merely on the basis of it not being
mentioned explicitly, in the Sahih of Imam al-Bukhari and Imam Muslim,
is an act of ignorance, stemming from not understanding the principles

of Ahadith, and how rulings are extracted therefrom.

10
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should not be regarded as ‘definite proofs of one being the Mahdr’,
but rather as signs which will be found in the Mahdi. Having these
signs alone is no proof of one being the Mahdi. Yes, to be the Mahdi,

one needs to have these signs.

For example, mention is mention in sound narrations of black flags
from Khurasan rising, after his emergence. The mere rising of black
flags from this region is no proof of one being the Mahdi. Deviated
sects in the past utilized this, as well as other such signs of the
Mahdi, to strengthen their claim of being the army of the Mahdi.
One group in fact came with black flags from Khurasan and had a

leader called the Mahdi, but their claim was obviously a blatant lie.”

? History has seen many who have laid claim to being the ‘promised
Mahdi’. With the passing of time their lie was exposed, but unfortunately
only after it had duped many to pledge their allegiance and at times

sacrifice their lives for a liar. For example,

Harith ibn Surayj, in the year 116 A.H. rebelled against the Umayyad
dynasty, claiming himself to be the Mahdi, and the one accompanied by
black flags. He managed to gain control over a few cities of Khurasan, but

was finally defeated.

The caliph, Abii Ja‘far Mansiir, due to his name being ‘Abdullah, chose the
name Muhammad for his son, and titled him as Mahdji, in the hope of his
son, Muhammad ibn ‘Abdullah, being the promised ‘Mahdr’. Black flags

11
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would also accompany this ‘Mahdi’” when he assumed the role of the
caliph in 158 A.H., but he too was not ‘the promised Mahdr'.

Muhammad ibn ‘Abdullah Tumrit, a Berber, laid claim to being the
‘MahdT’ in the year 515 A.H. In order to achieve his fabricated dream of
having all submit to his command, countless innocent souls were
slaughtered by his oppressive soldiers. His most filthy lie finally ended
with his death in 524 A.H.

Muhammad ibn Ytsuf of Jounphur, India, during his Hajj in 901 A.H. laid
claim to being the Mahdi. To strengthen his claim, he changed the names
of his father and mother to Abdullah and Aminah, and then set off for
Khurasan, hoping to gain for himself the black flags of Khurasan. Death

however grabbed him before he could even enter Khurasan.

Muhammad Ahmad ibn ‘Abdullah of Sudan laid claim to being the ‘Mahdr’
in the year 1298 A.H. With great conviction in his being the ‘Mahd1” he
sent letters of warning to the Ottoman Sultan, Sultan ‘Abdul Hamid, to the
leading authorities of Egypt and to the queen of England. He made bold
claims of receiving glad-tidings from Rasiilullah J=.E4{ie that upon his
reaching Makkah Mukarramah, all believers shall pledge at his hands and
he shall gain control of the world. His sudden demise in 1302 A.H. however

exposed the lie behind his claims.

In 1400 A.H. Juhayman ibn Sayf al-“Utaybi had the doors of the Haram of

Makkah locked, and announced the arrival of the Mahdi, in reference to

12
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Many of the ignorant fell for their lie, merely on account of not
understanding that having the signs of the Mahdi is no proof of
one’s being the Mahdi. Yes, when the Mahdi does emerge, we shall
most definitely find within him the signs mentioned in the sound

traditions.

Searching for the Mahdi, through the signs mentioned in the
narrations could prove disastrous, since there shall always be the
possibility of an evil element creating within themselves the signs
of the Mahdi and his army, in order to dupe the masses and gain
strength for their nefarious plots. This has occurred many a time in
history and shall perhaps occur again in the future. May Almighty
Allah save us all from such liars and their propaganda. Thus,
understanding this principle is of extreme importance as we await

eagerly the coming of the Mahdi.

The rise of the Mahdi shall indeed occur, and Almighty Allah shall
create such signs and events around him which shall create, within
the hearts of the scholars and the pious, conviction of his being the
Mahdi. These scholars and pious individuals shall then guide those
who have trust in them to pledge their allegiance to the Mahdi. The

one of his companions. His claim, and his hold onto the Haram for close
to two weeks, led to a huge amount of blood being spilled in the Holy

precincts.

13
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nature of those signs and events shall be fully understood when the
time comes. Spurious decisions should not be made in accepting
any and every individual as the ‘awaited Mahd1’, even if he displays

some of the signs mentioned in the narrations.

Imam Abl Dawiid narrates that the great scholar of Islam, Sufyan

ath-Thawri £i%5, thus said:

SVW5e) SN ig B o) 52 Y6 i g ol G B A Bl
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“Even if the Mahdi passes by your dwelling, then too
one should not emerge (to pledge allegiance). Rather,
one should wait until the people gather” (i.e., one
should not make a spontaneous decision, but should
rather wait to see what the majority of scholars agree

upon).

Amongst the aspects relating to the Mahdi, that have been
established through sound and explicit narrations, are the

following:

The Mahdi Shall be from the Ahl al-Bayt

1. The Mahdi shall be from the family of Rastilullah J5.E4iz:

14
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Sayyiduna ‘Ali 24 narrates that Rastlullah 5.4 said ™

(azbs pl) 0T 3 01 asdad e ol e Gl

“The Mahdi is from amongst us, i.e., from the Ahl al-
Bayt (the family of Rasiilullah d5.fie). Allah shall

make him capable in a single night.”

In the explanation of the phrase ‘Allah shall make him capable in a

single night’, ‘Allamah ibn Kathir has written:

NS Sy 1) O Say 03 anglly aligys ade Sgny Gl @) 3 Al ol
(£1.41)

“Allah shall direct His attention towards him, guide and
inspire him, blessing him with that which he did not
have prior to this night.”

Seeing the word («)e w4, which generally means to accept one’s
repentance, some deduced that the Mahdi will be involved in sin,
prior to the day in which allegiance will be pledged at his hands.

Such a deduction however appears to be incorrect, due to the

o3l el s o aidas 3 S T UGy  edh b i) aldeh 3 3P ) 5,
celall s JBy Crnd oolia tazle ) G e akdes 3 Ly3, Y nt JB, oo
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following factors:

o The word (Je w4 (Allah shall direct His attention towards

him) does not necessarily demand that one has been a great
sinner prior to this. Such a phrase has been used in the Qur’an

in reference to Rastilullah 4.4l himself.*

e The phrase that has been mentioned in the narration is aday)
@J & 4 (Allah shall make him capable in a single night’). Being
incapable before this does not necessitate that the Mahdi shall
be involved in sin before this night. Rather, all it refers to is that
the potential and ability to rule, which demands great wisdom,
strength, courage, etc. Almighty Allah shall bless him with all of
this in a single night.

Thus:

e Mulla ‘Al al-Qari, in al-Mirgat, explained the phrase: 4l asla)

* Refer to verse 117 of Surah at-Tawbah:
GoaZbe “;_L’A\ 2D 35S S5 JAJWY)JM}&‘ 2 ‘\:C)\JJ:ES%&
S~ ~ NP . 2 N -~
[V i 2] %@w@awm\wqbﬁ»@ SN R
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“Allah will settle his matter and elevate his position in
a single night, or in an hour of the night, whereby those
upon whom decisions rest will unite upon his being the

caliph”.

e ‘Allamah ‘zz ad-Din Amir as-San‘ani in at-Tanwir, the

commentary of Jami¢ as-Saghir, explained it as:

S5 1 3 a5l o e hehady AV 2 sl 0ald 3 40 el

o

“Allah shall complete his matter for him and shall grant
him power over those who oppose him in a single

night.”

e Shaykh ¢Abdul Ghani al-Mujaddidi in Injah al-Hajah, the

commentary of Sunan ibn Mdjah, explained it as:
Bxdg s Bl By 55U asbaad ris 3 ) sy 55
“Almighty Allah shall make him capable to suddenly
assume the role of a caliph.”

From the above it becomes clear that the notion of the Mahdi not

17
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being righteous, prior to being recognized, is incorrect. Rather, as
mentioned by Sayyiduna ibn ‘Abbas &zdiz;: he will be kept safe

from trials and evils, even before ascending to power.
Sayyiduna ‘Abdullah ibn ‘Abbas &g said:
Mgl oy ) 28 J 85 ol Jol e 5 B U A a8
iz 3l Y cilall).
“The world shall not end, until a youngster from us, i.e.,

the Ahl al-Bayt, takes control. He shall be such that

trials/evil had not touched him, nor had he ever touched it.”

2. The Mahdi shall be from the progeny of Sayyidah Fatimah
Sayyidah Ummu Salamah Gz&dis; has narrated that Rasilullah

Il said:

(® 555 &j ) 3D :CS) D AR e :g.,\.@.\\))
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“The Mahdi will be from my family, from the progeny

of Fatimah”

On account of certain narrations of Sayyiduna ‘Abdullah ibn ‘Abbas
&4, in which mention is made that the Mahdi will be from their
family, some groups misunderstood that the Mahdi will be from the
progeny of Sayyiduna ‘Abbas icfiss;, and thus searched for the
Mahdi amongst the caliphs of the Banii ‘Abbas. The above quoted
narration from Sayyidah Ummu Salamah Gz4iz; makes it clear that

the Mahdi will not be from the progeny of Sayyiduna ‘Abbas zc&iss;,
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but rather from the progeny of Sayyidah Fatimah Gzdis;, the
beloved daughter of Rastlullah Jsafsfie.’

7 In the Musannaf of ibn Abi Shaybah, Sa‘id ibn Jubayr is quoted as saying
that Sayyiduna ‘Abdullah ibn ‘Abbas &z said:

(Wdi . \g,b.i.m).“f;g@\ﬁ.f ¢ "'\\15 "&ﬂ\&c%%@»
3R = AP T

“Three are from us. ‘Saffah’ (the one who shall spend freely
or who shall let blood flow) is from us. And ‘Mansiir’ (the one
who shall be aided) is from us. And the ‘Mahd{’ (the rightly-

guided one) is from us.”

During the initial era of the Banii ‘Abbas, the first three caliphs adopted
the titles of ‘Saffah’, ‘Mansur’, and ‘Mahdi’, in the exact sequence as
detailed in the narration. Their true intention behind this will perhaps
never be known, but it is highly possible that it was done in order to dupe
the masses further into accepting the legitimacy of their movement, just
as how they adopted black flags as their symbol, and fabricated numerous
Ahadith mentioning their movement as the ‘true caliphate, that would
directly hand the flag over to the Mahdr'.

Abi ‘Abbas ‘Abdullah ibn Muhammad (d. 136) was the first caliph of the
Bani ‘Abbas caliphate. He adopted the title of ‘Saffah’, which means ‘the
most generous’. Upon his demise, his brother, Ab Ja‘far ‘Abdullah ibn
Muhammad (d. 158) became caliph. He adopted the title of ‘Mansir’, which
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means ‘the one aided’. He then named his son Muhammad and titled him
as ‘al-Mahdr1’, thus making him ‘al-Mahdi, Muhammad ibn ‘Abdullah’.

His son, Muhammad ibn ‘Abdullah al-Mahdi did succeed him as caliph and
ruled until 169 A.H. Since this movement rose from Khurasan and its flag
was black, some at that time could have been duped into thinking that
Muhammad was the ‘awaited-Mahdi’, who would hand over rule to
Sayyiduna ‘Isa e, Muhammad’s demise in 169 A.H. however proved

this notion incorrect.

The nature of the rise of the first three caliphs of the Banii ‘Abbas and the
oppressive measures they implemented in order to strengthen their
movement (which will be discussed under the chapter of ‘Black Flags from
Khurasan’), makes it quite clear that Sayyiduna ‘Abdullzh ibn ‘Abbas
&zfly could never have been referring to such people in the above

statement attributed to him.

Rather, just as the initial leaders of the Banti ‘Abbas adopted many other
devious means to prove their legitimacy, here too they most-likely stole
the titles mentioned in the narration, merely in order to stamp their

authority even further.

As for who Sayyiduna ibn ‘Abbas &4l was actually referring to in his
statement: ‘From us is Saffah, from us is Mansar and from us is the Mahdr’, it is
highly possible that he was referring to three great individuals that this
Ummah shall see, that shall come from the Ahl al-Bayt. (All of this is on
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the assumption that the narration of ibn ‘Abbas has not been fabricated.
According to ibn al-Jawzl none of these narrations regarding Saffah and

Mansir are authentic, as mentioned in al-Tlal al-Mutanahiyah).

From these three, the Mahdi, who shall come before Nabi Isa ¥zl is the
most famous and his appearance at the end of time is definite. As for
‘Saffah’ (the most-generous) and ‘Mansir’ (the aided), their era could
perhaps be long before or shortly before the era of the Mahdi, or perhaps
during his era, or perhaps even after. And for the three to come in the
sequence mentioned in the narration, i.e., Saffah first, followed by Mansir

and then the Mahdi, that too is not necessary.

Also, it is not necessary that each one of them be a caliph. Rather, the title
‘Saffah’ merely demands that one be extremely generous and the title

‘Mansir’ demands that one be aided in his battles/endeavours.

As for what has been narrated, by al-Khatib al-Baghdadi, that Aba Sa‘id
%5 has been quoted to have said: ‘T heard Rastlullah Jz5.245iz saying:

VI T AR ERPICHECHI T S L PP A TIPS PUEL PP H A
H3 Mg gl Gy S Fans 58 FELN, ISR HE R A @5 e
(s1ks go3) AR TARENEES

“From us is ‘Qa’im’ (the one that shall stand erect), from us is

Mangtr, from us is Saffah and from us is the Mahdi’. The

caliphate shall come to Qa’im, without any blood being spilt.
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When Sayyiduna ibn ‘Abbas &4l mentioned that the Mahdi will
be from his family, what he most likely meant was that the Mahdi
will be from the Ahl al-Bayt, i.e., the family of Rastilullah JzE4ie.
In fact, he himself made mention of this in clear words, when he

said:
SRy Sl 2308 5 et ol G g B QU G (g

“The world shall not end, until a youngster from us, i.e.,
from the Ahl al-Bayt, takes control. He shall be such that

No flag of Mansir shall be sent back (i.e., he will always be
victorious). Saffah shall let wealth and blood flow. And the
Mahdi shall fill the earth with justice, just as it was filled with

oppression.”

Regarding this narration, Hafiz Dhahabi in Mizan al-Itidal, under the

discussion of Muhammad ibn Jabir, has written:

Z s, 5,
(13 7S s

“It is an extremely Munkar narration.”
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trials/evil had not touched him, nor had he ever
touched it”.

As for the issue of which of the two sons of Fatimah £e4i; will the
Mahdi be from, Imam Abt Dawid has narrated the following
statement of Sayyiduna ‘Al1 £e&i;:

B A LS S 156 1B e ) s, el A U6
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“Whilst looking at this son, Hasan, ‘Ali £ said, ‘This
son of mine is a leader, since that is what Rasalullah
Az.k4{ie called him. And from his progeny shall come
a man, who shall have the name of your Nabi, and who
shall resemble your Nabi in character, but not in
appearance. (‘All £zl then mentioned an incident,
and at the end of it, said:) He shall fill the earth with
justice”.
In this statement, clear mention is made of the one, who shall fill
the world with justice, (who most probably will be none other than

the ‘Mahdt’), being from the progeny of Sayyiduna Hasan ibn ‘Ali
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The chain (Sanad) of this statement is however weak « Cb.a.u».g Thus,

until it is not strengthened from other sources, it cannot be deemed

as a proof ."

The Mahdi Shall Rule for Seven or Eight
Years

Sayyiduna Abii Sa‘id al-Khudri #efis; narrates that Rastlullah
Il said:
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“The Mahdi shall emerge towards the latter part of my
Ummah. Allah will send rain upon him and the earth
shall give off its vegetation. He will distribute wealth
with justice. Livestock will be in abundance and the
Ummah will be huge. He will live (after becoming

leader) for seven or eight years.”"'

Nabi ‘Isa 3Elik Shall Pray Behind the Mahdi

Sayyiduna Jabir ez narrates Rasiilullah Jzs. il said:
i

el et 81 s 125 Sl el Dy 25 0 e I

' As for the narration of Sayyiduna Abii Sa‘id al-Khudri £z that has
been recorded in the Musnad of Imam Ahmad, in which mention is made
of his rule being either seven, or eight or nine years, this narration has

been classified as weak, on account of the narrator Zayd al-‘Ammi.
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“Isa ibn Maryam 3k will descend. Their (the
Muslims) leader, the Mahdi, will say to him, ‘Come
forward and lead the Salah’. Nabi ‘Isa ¥z will reply,
‘No, some of the Muslims have been made leaders over
others, as an honour that Allah has bestowed upon this
Ummah’.” (i.e., a person from the Ummah should lead
the Ummabh, even if a Nabi of a previous Ummah is

present).
With regards to whether the Mahdi will continue leading the
prayers after Sayyiduna ‘Isa &k kills dajjal, ‘Allamah Taftazani
has written in Sharh al-‘Aqa’id:

o S o L 2y 5 ol e J6

Imam Muslim has recorded a similar narration in his Sahih, except that in

it the word ‘Mahd1’ is not mentioned.
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“The most correct opinion is that Isa Nk shall lead
the prayer and the Mahdi will perform Salah behind
him, since he (i.e., Nabi ‘Isa 2)ix) is the most virtuous

and is thus most deserving to be the Imam of the Salah.”

As with regards to why he will not lead the first Salah, scholars
explain that since the Iqgamah had already been given for the Salah,
Nabi ‘Isa &l will not feel it appropriate to take an Imam off his
Musalla. This answer finds support in a narration of Sayyiduna Aba
Umamabh al-Bahili 22455, in which it is mentioned that when asked

to lead the Salah, Nabi ‘Isa e will decline, saying:

(231,201 3 s ezt ol,) (el LA a3 L3 12

“You lead the Salah, since the Igamah has been given for

”

you.

The narration of Sayyiduna Abii Umamah #efis;, quoted in al-
Fawa’id however is weak (_aa»). A similar statement is recorded

from Ka‘ al-Ahbar, as quoted by Abii Nu‘aym. Its wording is:

sl BUIs B33 1 lae Johd (Gl )l Ul fa s LGN LUy
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“And the Salah shall begin/or the Igamah shall be given

(i.e., just before the descent of Isa i), The leader of
the believers, the Mahdi, (seeing Nabl Isa ik
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descending) shall move back. Nabi ‘Isa will say: ‘Move
front, since the Iqamah has been given for you. So, he
(the Mahdi) shall lead that Salah. After that, Nabi ‘Isa

will be the Imam.”

The words of Ka® al-Ahbar however are not adequate to provide

strength to a weak narration, nor can any ruling be based upon it.

Thus, since there is no explicit mention of whether the Mahdi will
continue leading the prayers after Sayyiduna ‘Isa ¥zl kills dajjal,

or not, it will be best to entertain both possibilities.

A proof that may be provided for the possibility of the Mahdi
leading the prayers, even after dajjal is slayed, is the reason given
by Sayyiduna Isa 3 himself, i.e., that as an honour for this
Ummah, Almighty Allah ordained that the Imam be from the people
of this Ummah. Had this only been for one Salah, and that too, on
account of the Igamah having already been given, or the Saldh
already having begun, then that would not be regarded as ‘a great

honour’, but rather as an issue of necessity.

Discussing this honour, Rasiilullah d5E4{ie said:

($)dloly)) dedmis ARl s 005 5 U5 13) ol e
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“What shall be your state when the son of Maryam
descends upon you, whilst your leader ” is a man from

amongst you!”

‘Allamah al-Munawf, in at-Taysir, explains this Hadith as:
NG <155 L bl 535 V1 0db 35 0y i)y 4y o) e 25D

“How happy will those alive not be to meet with him,
and how proud will the Ummah not be that Rah al-Allah
(Nabi ‘Isa $alik) performs Salah behind their Imam.”

Explaining a possible reason for Nabi ‘Isa ik not leading the
Salah during the era of the Mahdi, ‘Allamah ibn al-Jawzi writes:
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“If Nabi Isa 32l had to move forward as the Imam, a

doubt would enter the minds of the followers, as to

whether Nabi ‘Isa will now bring a new law, or if he will

3
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be a mere vicegerent. He will thus perform his Salah as

a Mugqtady, so that this doubt does not arise.”

Mulla ¢Ali al-Qari, in al-Mirgat, explained it as follows:
Mef=is C“)r&‘j@ﬁ\ﬁp’ r—‘”y-’)u r&d\ﬁ\ﬁ\ ?3]:;;?«‘\} :jji:_e»

(Nabi Isa il will reply: ‘No’), i.e., “I will not become
an Imam over you, so that the thought does not arise

that perhaps I have come to abrogate your faith.”

He then writes:
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“Another reason that has been given for his declining
leading the Salah is that the Iqgamah had already been

given for the Mahdji, thus he is now most-deserving to

lead the prayer.”
Mullz “Ali al-Qari, then says:
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“However, the first mentioned reason is supported by
the general nature of the words of Nabi ‘Isa =i,

wherein he stated, (‘it is some of you, i.e., someone from
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your Ummabh, that have been made leaders over the
others’), be it in worldly matters or in religious affairs,

and ], (i.e., Nabi Isa 3=f.f) have been sent merely as an

aid.”

Another proof that could be provided for this view is that since Nabi
‘Isa ¥zliae shall only resume leadership over the Muslims after the
demise of the Mahdi, it would seem that until then, just as he would
not be taking leadership away from the Mahdi, he would not also
take away the right to lead the prayer.
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The Mahdi Shall Have a Broad Forehead and
an Elongated Nose, With an Elevation in the
Centre

=

Sayyiduna Abu Sa‘id al-Khudri Zefis; narrates that Rastlullah

1zsadeiie said:
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“The Mahdi is from me (i.e., my family). His forehead
shall be broad™ and his nose shall be elongated, with an

elevation in the center.”"

The forehead and the nose" of Rasiilullah Jzs4%2= was of a similar
nature. Amongst the Arabs this is a facial feature that portrays

greatness and nobility.

I

" The meaning of iz |>) as given by the scholars is that there exists

very little hair on the area between the temples, i.e., there is hardly any
hair on the area that touches the ground in Sajdah. This results in one's

forehead being broad.
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The Mahdi Will Fill the World with Justice

Sayyiduna ‘Ali £z&i; narrates that Rastlullah J. 5w said:
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“If only a day was left of this world, then too Almighty
Allah shall raise a man from my family, who will fill the
earth with justice, just as it had been filled with

oppression”.

Although the word ‘Mahdi’ is not mentioned explicitly in this
narration, scholars like Imam Abw Dawiid, ibn Abi Shaybah and Abii
‘Amr ad-Dani, amongst others, have recorded it under the chapter
of the Mahdyi, since filling the world with justice is a distinguishing
trait of the Mahdi.
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The Name of the Mahdi Shall be Similar to
the Name of Rasiilullah Jz.Es{ie, And His

Father's Name Will be Similar to the Name of
Rasilullah J55.E{i s Father

Sayyiduna ‘Abdullah ibn Mas‘id #z4is; narrates that Rasilullah
I said:
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“The world will not end until a man from my family
rules. His name shall be similar to my name, and the
name of his father will be similar to the name of my
father. He will fill the world with justice, just as it had

been filled with oppression.” (prior to his appearing)

Note: Since clear mention has not been made in any sound
narration of the name of the Mahdi being Muhammad ibn
‘Abdullah, despite this being the most probable explanation of the
word ‘similar to my name and the name of my father’, the possibility
shall always exist of the Mahdi having another name, which in

meaning or in scale is similar to the name of Rastilullah ..
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The Mahdi Shall Distribute Wealth in a Most
Generous Manner

Sayyiduna Abii Sa‘id al-Khudri and Sayyiduna Jabir &4 narrate
that Rastlullah Jz.&s{e said:
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“At the end of time there shall be a caliph who will

distribute wealth, without counting.”

Black Flags from Khurasan

Thawban %efis; narrates that Rastlullah J5. 82l said:
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“Three shall fight by this treasure of yours (i.e., by the
Ka‘bah*). Each will be the son a caliph. None of the
three will however gain control over it. Black flags will
then appear from the East. (Probably Khurasan®) They
will fight against you in a manner which has no parallel.
(or “They will kill you, in a manner you have never seen
before!’ **).

Rasiilullah J&.k4e thereafter mentioned something,
(which I cannot remember *°). He then said:

‘When you see him, pledge allegiance to him, even if it
requires that you drag yourself on ice to get to him, for
verily he is the vicegerent of Allah, the ‘MahdT’ (the one
rightly-guided).”

The apparent wording of this narration indicates to an army,
carrying black flags, that shall rise in opposition to the Muslims, or

to the Arabs, and shall attack them in a most brutal manner. This
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army shall thus obviously not be an army in favour of Islam.

Due to Rasilullah Jz5.E4{e thereafter making mention of other
events (which Sayyiduna Thawban 2§z could not recall), before
discussing the issue of the Mahdi, it is not essential that this evil
army be found during the era of the Mahdi himself. Rather, it is
highly possible that this ferocious, barbaric attack upon a part of
the Muslim Ummah, from the army of the east, carrying black flags,
could occur long before the advent of the Mahdi. (Most likely

referring to the Abbasid armies)

Al-Hakim has narrated the above wording of Thawban from as-
Saffar, from Muhammad ibn Ibrahim, from Husayn ibn Hafs, from
Sufyan ath-Thawri, from Khalid al-Hadhdha’, from Aba Qilabah,

from Abi Asma’ ar-Rahabi.”

Imam ibn Majah has also narrated this Hadith of Thawban &z
from Muhammad ibn Yahya and Ahmad ibn Yasuf, from ‘Abd ar-
Razzaq, from Sufyan ath-Thawri, from Khalid al-Hadhdha’ from Abt

Qilabah, from Abti Asma’ ar-Rahabi.

Both these chains have been declared to be sound. In both, the

narration is being quoted from Sufyan ath-Thawri, either through
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Husayn ibn Hafs, or “Abd ar-Razzaq as-San‘ani. In both, mention is
made of some other matters being discussed by Rasilullah
144, between the mention of the black flags, and the mention

of the Mahdi.

Hafiz al-Bayhaqi has narrated this Hadith of Thawban &efis;, with

similar wording, through three different chains, all linking up to
‘Abd ar-Razzaq, from Sufyan ath-Thawri, from Khalid al-Hadhdha’,

from Abu Qilabah, from Asma’.

Here too, mention is first made of an army carrying black flags
launching a terrible attack upon the Muslims. Then mention is
made of Rasilullah Jz.E4{ie discussing something, and only after
that is mention made of the Mahdi. There is no indication of the
army carrying black flags being in the era of the ‘MahdT’, nor of the
Mahdi being in this army.

In fact, in one narration, quoted by Hafiz al-Bayhagqi, by separating
the incidents with the word (3 (then), clear indication is made that

the era of the Mahdi shall occur at a later stage, and not during or
soon after the attack of the army carrying black flags. The

narration, quoted by al-Bayhagqi, from ibn ‘Abdan is as follows:
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“Then black flags shall come, and they shall kill you, in a
manner which has no parallel. Then the vicegerent of
Allah, the Mahdi shall come. When you hear of him, go
to him and pledge allegiance, for indeed he is the
vicegerent of Allah, the Mahdi.”

Certain narrators however, whilst quoting the above narration
from Abii Qilabah, from Abii Asma’ ar-Rahabi, from Thawban &2,
omitted the mention of the phrase &% S35 & (He Tsade
thereafter mentioned something, which Thawban could not
remember), thus creating the impression that the Mahdi will be
found in the very army that would launch a ferocious attack upon a

part of the Muslim Ummabh.

For e.g., in al-Fitan of AbQi ‘Amr ad-Dani, the narration of Sayyiduna

Thawban &8l appears as follows:
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“Three shall fight by this treasure of yours. Each will be
the son of a caliph. None of the three will however gain
control over it. Black flags will then appear from

Khurasan. When this happens, go to it, even if it requires
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that you have to crawl on your knees to get to him, for

7 M

verily in it is the vicegerent of Allah, the ‘Mahdr'.

In this narration, mention is made of the Mahdi being a part of the
army that will come with black flags from Khurasan, whereas the
full narration of Sayyiduna Thawban £efizz; makes it clear that the
army coming with black flags shall fight against a part of the

Muslim Ummabh, and not in their favour.

Al-Hakim in his al-Mustadrak, has also quoted something similar,
from ‘Abdul Wahhab ibn ‘Ata’, from Khalid al-Hadhdha’, from Aba
Qilabah, from Abii Asma’. Abu Nu‘aym in al-Fitan, has quoted
something similar from Abt Nasr Khaffaf from Khalid al-Hadhdha,
from Abt Qilabah, from Abt Asma’. And Hafiz al-Bayhaqf, in Dala’il
an-Nubuwwah, has quoted something similar from “Ali ibn Zayd ibn
Jad‘an, from Khalid al-Hadhdha’, from Abua Qilabah, from Aba
Asm@’, from Thawban #z8is;. The wording of these narrations is as

follows:
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“When you see black flags rising from Khurasan, then

go to it, for in it is the vicegerent of Allah, the Mahdi.”
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“When black flags shall come from the furthest corner
of Khurasan 7, then go to it, even if you have to drag

yourself, since in it is the vicegerent of Allah, the
‘Mahdi’.”

In this narration of Thawban £24iz;, which is narrated through the
very chain of the initial narration, clear mention is made of the
Mahdi being accompanied by an army from Khurasan, that shall
come with black flags. According to this, this army shall fight for
the Muslims, and not against the Muslims, whereas the initial
narration had clearly mentioned that the army of black flags shall
fight against the Muslims.

Other weak narrations, of Sayyiduna Abii Hurayrah iedis”,
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Sayyiduna ‘Abdullah ibn Mas‘td &8, and Sayyiduna ‘Abdullah

ibn Harith £24i™ also make mention of the Mahdi being in the

army that shall come with black flags, or of the fact that such an

army shall come to aid the Muslims, and not to fight against them.

On account of the conflict found regarding whether the army of
black flags shall be fighting against the Muslims (as shown in the
first narration of Thawban £24iz;) or with the Muslims (as shown in
the above-mentioned narrations) certain scholars have declared all
the narrations indicating towards the army of the Mahdi having

black flags to be fabricated.”

Others however, on account of the various narrations in which
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indication is made of the Mahd1’s army, or of a unique Muslim army
at the end of times having black flags, have opined that although
there is weakness in each narration, but when all are brought
together, a certain amount of strength is created within it, and thus
it should not be discarded totally.*

In al-Mirgat, Mulla ‘Ali al-Qari offered an explanation that reconciles
between the narrations that show the Mahdi being in the army of
black flags that shall come from the east and between those that
show him being in Makkah and Madinah. He writes:
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(Gotoit) “i.e., go to the flags and welcome its people and
accept the command of its leader.” (For verily in it is the
vicegerent of Allah, the Mahdi)

el o pad 1D

“i.e., by joining this army, you are aiding the Mahdi and

responding to his call.”
(51511) ke 201 ona A 3 &5y W1 Goed) ) pa 2l O 314 Do

(Mulla ‘Ali al-Qari then writes) “This is thus not
contradicting what has been mentioned of the Mahdi

initially being in the Harams of Makkah and Madinah.”

As for the contradiction between what some narrations show of the
army of black flags fighting against the Muslims, whilst others show
them to fighting for the Muslims, as yet I have not come across any
writing that indicates to a method of reconciliation. A possible
method of reconciliation that comes to mind shall now be

mentioned. If it proves correct, then that is indeed from the favours
of Allah.

A possible explanation of the Hadith of Thawban &8

The first flags that shall come from the east (and most probably
Khurasan) shall be of an army, that will fight and kill many Muslims

in a most brutal manner. Later on, however, black flags shall again
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arise from Khurasan, except that this time its army will be coming
to aid the Muslim Ummabh, and shall be responding to the call of the
Mahdi, or shall be moving under the command of the Mahdi. The
full narration of Thawban £2&iz; would thus have made mention of

black flags arising twice.

Some of the narrators however made mention only of the black
flags that will come from the east and shall attack the Muslims,

whilst other narrators made mention only of the black flags, in

which the Mahdi shall be found.

Thus, those who narrated from Khalid al-Hadhdha’, from Abu
Qilabah, from Abii Asma’, regarding black flags fighting against the
Muslims, they were narrating the first part of the narration of

Sayyiduna Thawban £e4is;, which is:
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“Three shall fight by this treasure of yours. Each will be
the son a caliph. None of the three will however gain
control over it. Black flags will then appear from the
East. They will fight against you in a manner which has

no parallel.”

And, those who narrated from Khalid al-Hadhdha’, from Aba
Qilabah, from Abii Asma’, from Sayyiduna Thawban izfi
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regarding black flags of Khurasan that shall fight in support of the
Mahdi, they were narrating the second part of the narration of

Sayyiduna Thawban £edi;, which is:

((gJQ\w\w@sgbufbuubdauﬁwf ),J\u\;\)l\ \)\3\

“When you see black flags rising from Khurasan, then
go to it, for in it is the vicegerent of Allah, the Mahdi.”

If the above is correct, a possible interpretation of the narration of

Sayyiduna Thawban £25i; could then be given as follows:

o Three princes fighting close to the treasure of the Muslim,
i.e., at the Ka‘bah:

Byaxdl) dogin 215 J) s ¥ 25 s ) of mmrfjsww
(=)

The narration first makes mention of three great personalities that
would rise to power and fight at least one of their battles, close to
the ‘treasure of the Muslims’, which has been defined by the
scholars to refer to the treasures that lie under the Ka‘bah. These
three personalities would all be the sons, or grandsons of a previous

caliph.

The word used in some narrations is (Xa)s - 5 and in some it is
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(@ads 5 ). Both the words «;h and «J, are used in the Arabic

language in the meaning of ‘sons’ as well as ‘grandsons’, ‘great-

grandsons’, etc.

In history, three such personalities did rise. They were Yazid, (the
son of the caliph, Sayyiduna Mu‘awiyah #24is;), ‘Abdul Malik ibn
Marwan, (the son of the caliph, Marwan ibn Hakam) and Sayyiduna
‘Abdullah ibn Zubayr &zgiz; (the grand-son of the first caliph of
Islam, Sayyiduna Abii Bakr £24is;). Under the command of each one
of them a battle ensued in the Haram of Makkah, close to the
Ka‘bah.

In the year 64 AH. Yazid ibn Mu‘wiyah ordered Husayn ibn
Numayr to lay siege to Makkah Mukarramah and to quell the
uprising of Sayyiduna ‘Abdullah ibn Zubayr &gl and his
supporters. The siege lasted for 64 days, and was only lifted due to
the news of the demise of Yazid reaching the army. It was during
this siege that the covering of the Ka‘bah caught fire, due to which

a great portion of the Ka‘bah was damaged.”

** Some claimed that the fire was on account of burning rocks and sticks
that the Umayyad army had shot into the precincts of the Haram. Hafiz

Dhahabi in ‘al-Muntaqa’ refuted this, and explained the incident as follows:
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When ‘Abdul Malik ibn Marwan rose to power in Sham, after the
demise of his father, Marwan, he sent an army under the command

to defeat the army of ‘Abdullah ibn Zubayr £24i;. This battle ended
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“The army had no intention of showing dishonour to the Ka‘bah. Their
aim was ibn Zubayr. According to the consensus of the believers Yazid did
not cause the Ka‘bah to collapse, nor did he cause it to burn. Rather, a
flame from a fire, which a woman had lit, was blown unto the covering of
the Ka‘bah. It was due to this that it caught fire.”

Azriiqi in Akhbar Makkah, however mentioned that the fire, which was
caused by the actions of a woman, that had occurred in the era of

ignorance:
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And Almighty Allah knows best.
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with the tragic martyrdom of ‘Abdullah ibn Zubayr &4y, in the
year 72 A.H. after which the Umayyad dynasty became the ruling
authority of the Muslim world. During their rule of close to 100

years however, the treasures of the Ka®bah did not enter into their

hands.

e Anarmy of black flags from the east (Khurasan) attacking in

a most brutal manner
panl1) 075 A3t I8 s T35 5 a1 pm 3,201 SIS s 2
(rs:\xu

In the year 132 A.H, Abii Muslim Khurasani led a rebellion against
the ruling Umayyad dynasty, and succeeded in toppling the
caliphate, replacing it instead with rulers from the progeny of
Sayyiduna ‘Abdullah ibn ‘Abbas &:iis;, viz. Saffah, Abi Ja‘far

Mansir, Mahdi, and so on.

Historical accounts indicate that the manner in which Abi Muslim
and Saffah snatched rule from the Umayyads was indeed one of the
most brutal that the Muslim world had until then seen, especially

since it was committed by ‘Muslims’ against fellow Muslims.

Shaykh Muhammad Khudari Bek, in his book, Muhdadarat Tarikh al-
Umam al-Islamiyyah, has written in detail regarding the principles
that the initial leaders of the Abbasid dynasty followed, in order to

stabilize their rule. The crux of their principles was to kill
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whomsoever one doubted, with regards to his sincerity to the

movement, especially the Arabs of Khurasan!

(Note: In the footnote™, a slight background to the atrocities

3* The rise of the Bani ‘Abbas

Efforts towards establishing this dynasty and toppling the existing
Umayyad caliphate began around the year 100 A.H. (perhaps in the very
year during which ‘Umar ibn ‘Abdul ‘Aziz was caliph). ‘Ali, the son of
Sayyiduna ‘Abdullah ibn ‘Abbas &:4is; was requested, in an extremely
secret manner, to support this effort and allow his name to be used where
necessary in order to give credibility to the movement. Understanding

their motives to be sincere, he accepted.

(The progeny of Sayyidah Fatimah Gz&is;, who were the closest and the
most recognized as the ‘Ahl al-Bayt’, was for unknown reasons, not
approached to head the movement. Perhaps it was due to the Umayyad’s
tight surveillance over their movements; or perhaps it was that this
family had, after being deceived by the people of Iraq already, on
numerous occasions, lost trust in the ‘sincere’, ‘persistent’ calls of
individuals from Irag, Iran (Khurasan) and Egypt, who had been begging
them to become their leader and pledging their full support from the era
of Sayyiduna Mu‘awiyah iedis;, yet when Sayyiduna Husayn iefis

accepted their invitation and journeyed to Iraq to fulfil their request, he

found none standing in his support. In fact, they openly denied writing
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any letter to him or ever personally, or through secret delegations,
requesting him to come over to Iraq. Sayyiduna Husayn Zedis; was
deserted by the ones in who he placed his trust, and alone had to face the
military of the Umayyads. He agreed to proceed to the caliph, Yazid, and
explain the reasons for his coming to Iraq, but unfortunately, the very evil
forces that had written to him and practically begged him to come over
and accept leadership, had already decided to have him martyred, and to
pin the blame upon the Umayyads, as a trump card for their future call to
topple the caliphate. (Further details of this may be obtained from my
book, titled ‘Karbala -understanding it from another angle’, available on the

site spirituallight.co.za)

Those that survived from the caravan of Sayyiduna Husayn &2, learnt
alesson from this most fateful event, which was that the ‘sincere’ calls for
reform of the people of Iraq and Iran (Khurasan) as well as Egypt can
never be trusted. It was perhaps for this reason that they were now side-

lined and the progeny of Sayyiduna ‘Abdullah ibn ‘Abbas &zgiz; were
approached. And Almighty Allah knows best.)

Between the years 100 A.H. and 120 A.H. much of the efforts of this
movement were done discreetly, with callers to the movement acting as
traders. Emotions of the one’s they would invite to their call would be

stirred through:
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1.

Constant repetition of the false notion that rule in Islam should
be inherited, just as how it has always been the case with the
Persian leaders of Iraq and Iran. Thus, the caliphate belongs solely
to the direct family Rastilullah J55.%4f(z, and it is the right of this
blessed family, the Ahl al-Bayt, that all Muslims endeavour to
return this right to them.

Constant repetition of fabricated Ahadith, fabrications in which
the Umayyads are severely criticized; and fabrications in which
the family of Sayyiduna ‘Abbas icdis; is identified as the ‘true

leaders of the believers, who will hand rule over to Sayyiduna ‘Isa
)@Lﬁ‘\’é;jé .

Constant repetition of fabricated incidents, detailing the rule of
the first four rightly-guided caliphs, followed by the rule of the
Umayyads, to be a most oppressive rule, in which the Ahl al-Bayt

were continuously deprived of their rights.

The lies of the callers to this movement hit target, especially upon the
sincere hearts of the Persian-reverts, and thus from the year 120 A.H.,
after gaining sufficient strength, this movement was able to start its call
in a more public manner, in the lands of Khurasan. At the forefront of this
call was a freed-slave, known as AbG Muslim Khurasani, whose upbringing
was in the house of Bukayr ibn Haman, a known supporter and promoter

of the shia movement, during the early stages of Islam.
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By the time the movement was ready to announce its claim for the
caliphate, Ali, the son of Sayyiduna ‘Abdullah ibn ‘Abbas &zgis;, as well as
his son, Muhammad, had already passed away. The son of Muhammad,
Ibrahim, is thus appointed to accept the rule as the caliph of this newly-
formed dynasty. Before he can proceed to Iraq however to accept this
role, he is arrested by the Umayyad forces, and passes away in prison.
Before his arrest, he appoints his brother, ‘Abdullah ibn Muhammad

(Saffah), as his successor.

(The arrest of Ibrahim ibn Muhammad at such a crucial stage of the
movement would have indeed been a surprise for many at that time, since
until then the identity of the ‘new Imam’ had been a well-guarded secret.
All that was known to the public was that a call was being made to support
‘a member for the Ahl al-Bayt’, which the Umayyads understood to refer
to someone from the progeny of Sayyidah Fatimah Gz&is;.

The secret of Ibrahim ibn Muhammad was exposed on account of a letter
being discovered, supposedly written by Ibrahim, ordering AblG Muslim to
execute every Arab-speaking Muslim in Khurasan as soon as he finds
sufficient power to do so. Whether Ibrahim ibn Muhammad had ever
written such a letter will never be known, since he was not afforded any
real opportunity to explain his side of the incident. Had the identity of
Ibrahim not been exposed and had he been allowed to move over to Iraq

and assume leadership, much of the mass merciless killings, that were
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later executed on the basis of it being the ‘bequest of Imam Ibrahim to

Abii Muslim, would perhaps not have occurred.

The individual that benefitted the most from the arrest of Ibrahim ibn
Muhammad, followed shortly by his demise in prison, on account of a wall
collapsing upon him, was undoubtedly Abi Muslim himself, since he now
found himself in a position to make any claim, policy, order, etc, and
merely label it as also being from the ‘secret bequests that Imam Ibrahim
ibn Muhammad had made to him.)

Two of these so-called ‘bequests’ that led to perhaps the worst blood-
shedding of thousands of innocent individuals that Islamic history had

until that time witnessed were:
a) the order to execute all Arabic-speaking men of Khurasan

b) the order to execute any such individual whose sincerity to the
movement was doubted, even if the suspicion was based upon the most
trivial of reasons. The ‘bequest’ statement of Imam Ibrahim, which would

be repeated time and again, was:
(ad ESSE oo 5l

“And kill whosoever you doubt.”

The Banii ‘Abbas dynasty and the slaughter that followed after its rise to

57



<£ UNDERSTANDING THE MAHDI %}

power

On the 13" of Rabi® al-Awwal 132 A.H. the pledge of allegiance was openly
made to ‘Abdullah ibn Muhammad ibn ‘Ali ibn ‘Abdullah ibn ‘Abbas,
commonly known as Abi al-‘Abbas, or as as-Saffah. The caliph at that time
was Marwan ibn Muhammad. Hearing of the rise of a ‘new caliph’ he set
out with a force of 120 000 soldiers. As-Saffah appointed his uncle,
‘Abdullah ibn “Ali, to confront the Umayyads. The two forces met at
Mawsil (Iraq). The Umayyads suffered a terrible defeat and Marwan fled
the battle-field. ‘Abdullah ibn ‘Ali had all surviving Umayyad soldiers
executed and sent Salih ibn Ali in pursuit of Marwan. On the 27" of Dhii
al-Hijjah, the last caliph of the Umayyad dynasty was captured in Busayr
(Egypt) and executed.

Thereafter began the mass killings which many had perhaps never
imagined could ever occur under a Muslim banner. Wherever there was a
doubt or a slight fear of some tribe, group or person one day creating
instability to the new caliphate, that person or group would immediately

be executed.
According to historical records:
Abti Muslim Khurasani alone had 300 000 executed in this manner.

Senior members of the Umayyad cabinet were brought in front of the new

caliph, as-Saffah, and executed, on the excuse that they were all
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responsible for the martyrdom of Sayyiduna Husayn £2&i;. Only one son

of ‘Umar ibn ‘Abdul ‘Aziz was spared, on account of Dawad ibn ‘Ali

interceding on his behalf.

‘Abdullah ibn Ali had all the male off-spring of the caliphs of the
Umayyad dynasty, which he could track down in Sham, executed. Only
one milk-suckling infant was spared and the few who managed to escape

to Spain.

‘Abdullah ibn Al also ordered for the graves of Sayyiduna Mu‘awiyah
£z, Yazid, ‘Abdul Malik ibn Marwan and Hisham ibn ‘Abdul Malik to
be exhumed. In most of the graves nothing was found (perhaps due to
loyal supporters having already shifted it to a safer location). The body of
Hisham however was found intact. It was hung up and set on fire. Its ash

was then flung into the air.

Sulayman ibn ‘Al led the mass executions in Basrah and had the corpses

laid unto the main highway.

Dawiid ibn “All lead the mass executions in Makkah and Madinah. He did
not spare a single Umayyad, and claimed that he was taking revenge on
behalf of the Ahl al-Bayt.

The heart-less attitude displayed by the elite of the newly-formed
caliphate was not restricted to only the Banli Umayyah. Rather, any

person or group suspected of having supported them was also, without
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any trial, mercilessly executed.

The principle ‘and kill whoever you doubt’ finally bounced back upon the

very people who sacrificed greatly in forming this new dynasty, viz:

Abii Salamah, Hafs ibn Sulayman, the first host of the family of Ibrahim
ibn ‘Ali in Iraq, who was titled as Wazir (helper) of the Ahl al-Bayt, was
suspected of inclining towards the family of Sayyiduna ‘Ali £ediz; and

being desirous of the caliph being from amongst them. On this basis, he

and all his supporters were executed.

Sulayman ibn Kathir, who was described by Ibrahim ibn “Ali as the well-
wisher of this movement, and a senior who cannot be opposed, he was
accused of deceiving the ‘Imam’ and thus executed. No concern was given
to the great sacrifices made by these men for the movement, despite their

not even being part of the ‘Abbasi family.

‘Abdullah ibn “Alj, the uncle of as-Saffah, played a pivotal role in laying
the foundation of the Abbasid caliphate. He, in fact, was the one that
defeated the Umayyad army at Mawsil, and brought an end to their
empire. The news that his nephew, as-Saffah, had appointed his brother,
Abii Ja‘far Mansdr, as the caliph after him, infuriated him. Regarding him
to be a threat, Abl Ja‘far, upon becoming caliph, asked Abii Muslim
Khurasani to aid him in killing ‘Abdullah. A major fight broke out between
the two factions in the year 137 A.H. Upon sensing defeat, ‘Abdullah fled
to Basrah and took shelter by his brother, Sulayman ibn ‘Ali. When the
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news reached Aba Ja‘far of the whereabouts of his uncle, ‘Abdullah, he
wrote to Sulayman, ordering him to send ‘Abdullah to him, promising
‘Abdullah amnesty if he willingly came. ‘Abdullah agreed, but as as-Saffah
and Abii Ja‘far had done with so many other promises, here too he ignored
the sanctity of his oath, and had ‘Abdullah immediately imprisoned.
‘Abdullah thus remained in prison, till his demise, 9 years later, in the year
147 A.H.

After Abt Muslim had removed this major threat, the suspicious eye of
Abi Ja‘far now fell upon Abli Muslim himself. Fearing that AbG Muslim
might, one day, incite some party or person to rise against him, he felt it
wise to end the hold that Abi Muslim held over the Abbasid rulers. Abx
Muslim Khurasani thus met his fate through the very principle, which he
had taught as-Saffah and Abii Ja‘far, i.e., ‘and kill whosoever you doubt’!

This then is a crux of the brutality which accompanied the establishment
of the Abbasid caliphate. Besides a few lines, most of these details have

been quoted from what Shaykh Muhammad Khudari Bek wrote.

It is possible that in some of the events there is exaggeration. However,
so much is definite, that high levels of oppression were meted out upon
the Umayyads, by the elite members of the Banii ‘Abbas. Had it not been
so, the falcon of the Banti Umayyah, ‘Abd ar-Rahman ibn Mu‘awiyah ibn
Hisham ibn ‘Abdul Malik would never have fled his homeland and taken

refuge in Spain.
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committed during their initial period, in accordance to what
history has recorded, has been provided, from which one can gain

an idea of how aptly the narrations fits the rise of the Bant ‘Abbas).

o The emergence of the Mahdi

Tads L 8BS Jo 155 15 B A0 LA 15 e 3,20 LN a8 5
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The manner in which the Bana ‘Abbas rose to power, brutally eliminating
every and any possible future threat, with black flags as its symbol, and
Khurasan as its base, fits perfectly with what has been described in the

narration of Sayyiduna Thawban £24is, i.e.,
(55:0) 1Y) 055 NE o s o8 5 BN £ g D
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“Then black flags shall come from the east, and they shall kill

you/fight against you, in a manner which has no parallel.”
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“Black flags will then appear from Khurasan. When this
happens, go toit, even if it requires that you have to crawl
on your knees to get to him, for verily in it is the
vicegerent of Allah, the ‘Mahd1’.”

The narration of Sayyiduna Thawban #cgiz; ends with the mention

of the arrival of the Mahdi. As with regards to whether his army too
shall have black flags, it is highly probable that it will.

As mentioned above, there is no authentic (Sahih) narration that
speaks of the Mahdi coming in an army of black flags. However, on
account of its mention being found in many weak narrations, a
slight amount of strength is gained and its possibility thus should
be entertained. Also, as explained by Mulla ‘Ali al-Qari, it is not
necessary that the Mahdi himself be in the army. For the army
coming from Khurasan to be at his service, that alone is sufficient
for it to be described as ‘in it is the vicegerent of Allah, the ‘Mahdr.

Two Major Battles Right at the Kabah

Sayyiduna Abii Hurayrah %4 narrates that Rastlullah Jzs. e

said:
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“Allegiance will be pledged to a man between the Rukn
al-Yamani and the Hajr al-Aswad. None will commit acts
against the sanctity of the Ka‘ah, except his family.
And when they do so, the Arabs will face great
destruction thereafter.

Then (after a long period) the Abyssinians will come.
They will totally destroy the Ka‘bah. They will then

remove the treasure of the Ka‘bah.”

Note: Certain scholars mentioned this narration, in their
compilations, under the chapter of ‘the Mahdi’. The wording of the
narration however makes no indication whatsoever that it is
regarding the Mahdi. Rather, it is well known that after allegiance
is pledged to the Mahdi, no act will be committed against the
sanctity of the Ka‘bah, not by the family of the Mahdi, nor by
anyone else. Rather, the land of Makkah and the surrounding

Muslim lands will see great justice. It will bring new life to the
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Arabs, not destruction.

It is highly probable that this narration concerns some other
individual who will call for allegiance right at the Ka‘bah, and
whose call will then lead to blood-shed right at the Ka‘bah, followed
by great destruction falling upon the Arabs. It is possible that this
incident has already occurred™, and it is possible that it is still to

occur.

* In the year 1979 a bloody siege which lasted for two weeks and resulted
in the death of hundreds, known as ‘The Siege of Makkah’ occurred at the
Haram of Makkah Mukarramah. It was perhaps the world’s largest
hostage crisis in history, with an estimated 100 000 pilgrims trapped
within the complex. On Tuesday, the 1 of Muharram 1400 A.H. (20" of
November 1979), at the time of Fajr, Juhayman al-‘Utaybi, with between
400 to 500 loyal followers, took control of the Masjid. The purpose of the
siege was to announce the arrival of ‘the Mahdr'. Juhayman’s brother-in-
law, Muhmmad ibn ‘Abdullah al-Qahtani, was proclaimed by the group as
‘the Mahdi’ and allegiance was pledged to him at the Ka‘bah.
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A Statement of Sayyiduna ‘Al Zediy
Regarding the Mahd1

Note: Statements of Sahabah #zdis;, despite being transmitted
through a sound chain, can never acquire the status of an authentic
Hadith, i.e., total reliance cannot be placed upon it. The reason
being that the possibility shall always exist that the Sahabi had
heard the statement, not from Rasilullah J4E4{e, but rather
from Ka‘b Ahbar, or some other scholar, who had in turn narrated
it from scholars of the previous scriptures (Isra’ili narrations), or

from the previous scriptures directly.

Yes, the scholars have mentioned that a Mawqiif narration (i.e., the
statement of a Sahabi) will be considered as Marfu‘ (i.e., a statement
that he heard from Rasiilullah Jz5.&4{le) when it is regarding
matters which cannot be comprehended with the mind alone. The
condition for this is that the Sahabi should be one who is not known

to have narrated Isra’ili narrations.

However, even here a slight possibility shall always exist of it not
being something that he heard directly from Rasilullah iz Ediie.
Thus, its level shall always be below the level of a sound Hadith.

A statement of Sayyiduna ‘Ali £edis; with regards to the Mahdi,
which has reached us through a sound chain, shall now be

mentioned:
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The Mahdr1 Shall Emerge After a Great Battle
In Sham

Sayyiduna ‘Ali £24is; is quoted to have said:
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“A great trial will occur, through which unique people
will be brought out, just as how gold is extracted from a
mine. Thus, do not criticize the people of Sham. Rather,
criticize the ones that oppress them, since amongst
them are Abdal (selected servants of Allah, who occupy

very high ranks).
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Allah will soon thereafter send upon them a flood from
the skies, causing them to scatter. At that time, even if
foxes were to attack them, it would overpower them.
Then, Allah will raise a man from the family of
Rasilullah Jz5.64{e, who will come with between
12 000 to 15 000 warriors. They will come under three
flags. Their motto will be 'kill, kill'. The enemy, under
seven flags, will face them in combat, with the leader of
each enemy flag being desirous of acquiring for himself
total rule. The two parties will engage in battle and the
enemy will be defeated.

After some time passes, the Hashimi (a member from the
Bant Hashim) will appear. Allah will then return to the
people ease and unity. They will remain in this state

until dajjal emerges.”

The ‘Hashimi’ most probably refers to the Mahdi. Thus, according to
this narration, before the emergence of the Mahdi there will be one
other individual from the family of Rastlullah J&.&4{le that will
bring victory to the people of Sham. And Almighty Allah knows
best.
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CHAPTER TWO

AHADITH REGARDING THE
MAHDI NARRATED
THROUGH WEAK CHAINS

Chapter Two - Ahadith Regarding the Mahdi,
Narrated Through Weak Chains

In this chapter, mention shall be made of narrations regarding the
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Mahdi that are not mentioned in sound narrations, but rather in
Ahadith which the scholars have graded as:
a) weak; b) very weak; c) possibly fabricated.

It should be understood well that not every narration regarding the
Mahdi is acceptable. Rather, there are numerous narrations in this
regard that are totally unreliable. Precaution in this matter is thus

vital.

The following points should be remembered:

1. Many of the narrations regarding the Mahdi are to be found in
the books of al-Malahim (books written regarding the wars that
shall occur until Qiyamah). Regarding such books, Imam Ahmad
ibn Hanbal said:

(k) ) oMl mally ekl 55 ool Wb i) LI 53D

“Three books (i.e., subjects) have no basis (i.e., the basis
of its narrations is not solid). These are the books
regarding ‘al-Maghazi’ (narrations regarding the battles
that occurred in the initial era of Islam); narrations

recorded in the books of at-Tafsir; and al-Malahim”
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(narrations predicting the wars that shall occur until

Qiyamah).'

' Commenting on this, Hafiz ibn Hajar writes:
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“The books containing narrations regarding virtues for good
deeds should also be included in this, since this is the valley
of weak and fabricated narrations. The reason being that the
foundation of al-Maghazi (narrations regarding the battles
that occurred in the initial era of Islam) rests upon men like
al-Waqidi; the foundation of narrations of at-Tafsir rests upon
men like Mugatil and Kalbi; the foundation of al-Malahim
(narrations predicting the wars that shall occur until
Qiyamah) rests upon Isra’iliyat (narrations taken from the
previous scriptures or narrated from the scholars of the
previous scriptures). As for narrations regarding virtues of

deeds and people, one cannot count the number of
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narrations fabricated by the rawafid (a sect of the shia) with
regards to the virtues of the Ahl al-Bayt. And then, in
response, ignorant men of the Ahl as-Sunnah fabricated
narrations with regards to the virtue of Sayyiduna
Mu‘awiyah 24, as well as with regards to the virtues of
Sayyiduna Abii Bakr and Sayyiduna ‘Umar &4z, whereas
Almighty Allah had already made them independent of such
fabrications and had raised their position to the highest of

levels.

Khatib al-Baghdadi commented on the above quote of Imam Ahmad ibn
Hanbal:
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“This ruling refers to those books that have been compiled
specifically dealing with these three topics, but which cannot
be relied upon due to the poor nature of the author himself,

and due to the ones narrating the incidents not being
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2. Many of the narrations discussing the Mahdi are narrated solely
from Nu‘aym ibn Hammad al-Marwazi (d. 228), in his
compilation titled ‘Kitab al-Fitan. In this book, the author
gathered an immense number of narrations regarding the
Mahdi, ranging between Ahadith, statements of the Sahabah
and Tabi‘in; and narrations from the previous scriptures. This
compilation could perhaps be regarded as the most
comprehensive book written on the topic. In fact, most of the
narrations recorded by Imam as-Suyti in al-‘Urf al-Wardi, have
been taken from this book. The reliability of this book however

is questionable.”

credible, and due to many of the narrations being quoted
from men known as story-tellers. With regards to the books
of al-Malahim, all of them are of this nature. Very few
authentic narrations exist with regards to the coming wars

and trials.”
? The reason of the book Kitab al-Fitan of Nu‘aym ibn Hammad being
deemed unreliable is on account of the following two reasons:

a) The author, despite being extremely pious and a renowned jurist,

has been criticized by many of the masters of the field of Rijal (the

73



<£ UNDERSTANDING THE MAHDI %}

science that deals with the credibility of narrators), on account of

the many errors he made whilst narrating.

Hafiz Dhahabi said regarding him:
(Bladls S55) o é_é Y, cc_l{.)\ atcj oo 083

“He is a container of knowledge, but his word cannot be

regarded as a proof”.

He himself was truthful in narrating. The guilt of erring in the weak
narrations, which have been recorded solely from him, has been placed
upon the one’s from who he narrated. His error was only so much that he
gathered narrations without thorough sifting, whereby the clean could be

separated from the dusty.

Maslama ibn Qasim thus said regarding him:
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“He is truthful. However, he has erred on many occasions. He

has recorded Munkar Ahadith regarding al-Malahim, which

have not been narrated by anyone else.”
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b) The second issue that exists with regards to the narration of
Nu‘aym in Kitab al-Fitan is with regards to the one that has
narrated this book from him. At present, the script that is found
is that which Abi Zayd ‘Abd ar-Rahman ibn Hatim al-Muradi

narrates from Nu‘aym ibn Hammad.

Regarding Abi Zayd, Shaykh ‘Abdul ‘Alim al-Bastawi, in his book ‘al-Mahdi

al-Muntazar’ writes:

“Ibn Yinus said regarding him, in Tarikh Misr: ‘The scholars have
criticized him’ «as \,Jle=s. Maslamah ibn Qasim said: ‘He is not
regarded by the scholars to be reliable’ s e ). Tbn al-
Jawzi said: His narrations are not acceptable «eoud| 4, o, Hafiz

Dhahabi said: He is weak (Caa).”

Narrations of Nu‘aym, similar to that which are recorded in Kitab al-Fitan,
have also been narrated from him by at-Tabrani, Abi Nu‘aym al-Asbahani
and Khatib al-Baghdadi. These narrations however are also through the
chain of Abti Zayd; thus, they cannot serve as a support for what appears
in Kitab al-Fitan.

Al-Hakim in his al-Mustadrak narrates from Nu‘aym ibn Hammad,
narrations similar to what is found in Kitab al-Fitan, through Abai Bakr,

Muhammad ibn Mu’ammal, who narrates from Fadl ibn Muhammad ash-
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3. Many narrations concerning the Mahdi were narrated by Ka‘b
al-Ahbar, who sourced his information from the previous
scriptures. Reliance cannot be placed at all on such narrations.

4. The shia (especially the sect known as the Batiniyyah), in their
attempt to discredit the rule of the Umayyad caliphate and to
support their continuous calls for rebellion, fabricated many

narrations with regards to the Mahdi.

Sha‘rani, who narrates from Nu‘aym ibn Hammad. The scholars have also
criticized Fadl ibn Muhammad, thus he too is weak. Despite this, his
narrations from Nu‘aym could well serve as a support for what Abt Zayd
narrates from Nu‘aym in Kitab al-Fitan. Unfortunately, as yet, a complete
manuscript of Kitab al-Fitan, through the chain of Fadl ibn Muhammad,

has not been found.

Thus, until such a manuscript is found, the narrations of Kitab al-Fitan,
which are not found through any other source, except from Aba Zayd,
from Nu‘aym ibn Hammad, shall be considered unreliable «;, 7=t W, due
to Abal Zayd. Yes, it may serve as a support for other similar narrations
GlaeN s, (End of quote)

And even if this is found, then too, the weakness of Abii Nu‘aym himself

shall affect the reliability of the narration.

76



<£ UNDERSTANDING THE MAHDI %}

On account of these few points, great precaution needs to be
exercised when reading and narrating Ahadith regarding this
subject. As for when a narration has been declared weak, or
extremely weak, or possibly fabricated, the principle for such
narrations is that since the possibility is great that this is not the
words of Rastilullah Jz54E4{%, or at least not the exact words, such

narrations should hardly be considered.

Yes, if upon the emergence of the Mahdi, such signs/matters are
found, which correspond with what is mentioned in the narration,
that shall then be a proof that the information of that particular
narration is correct, despite the chain through which it reached us

being unreliable.

A few of such narrations shall now be mentioned, which are famous
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Al-Harith Harrath

amongst the masses.

Sayyiduna ‘Ali 24z has been quoted as saying that Rastlullah
I kdile said:
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“A man shall emerge from Transoxiana (Ma Wara an-
Nahr). He will be known as al-Harith Harrath. At the
front of his army will be a man called Manstir. He shall
prepare the ground for the family of Muhammad
Iz, like how the Quraysh prepared the ground
for Rasiilullah Jsaiie.

7

Imam Abu Dawid has not mentioned the name of the one from
whom he narrates this. Hafiz Mundhiri has thus declared it to

be Mungati* (its link is cut). Also, one of the mentioned narrators,
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Hilal ibn ‘Amr al-Kafi, is Majhiil (unknown).” The narration has

thus been declared as weak.

An Announcement from the Sky

Sayyiduna Talhah ibn ‘Ubaydullah &4 is quoted as saying that

Rasilullah J5.E5e said:
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“A trial will occur, one part of which will not subside,
except that another will rise. This will continue, until a
caller will call from the sky, ‘Indeed, your leader is so

and so’.”
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The Sanad of this narration is extremely weak.

Another narration in this regard is what has been quoted from
Sayyiduna ‘Abdullah ibn ‘Amr %25 that Rastlullah Jz5. 245 said:
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“When the Mahdi will emerge, there will be an angel
above his head, announcing, ‘This is the Mahdi, thus

1
!

follow him

This wording has been narrated from ‘Abd al-Wahhab ibn Dahhak.’
Imam Abt Dawiid has criticized him severely, and stated that he
would fabricate Ahadith.
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The Mahdi Will Hit Some People

Sayyiduna Abii Hurayrah #4is; is quoted as saying that Rasiilullah
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Il said:
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“The hour will not be established until a man from my
family emerges. He will hit the people until they return
to the truth. I asked, ‘How much/old will he be?” He
(Assafi{le) replied, ‘Five and two.” I asked, ‘What is five
and two?’ He (Jz4£4) replied, ‘T do not know’”.”

This narration is transmitted through Murajja ibn Raja’ al-YashkurT.
Some scholars, like ad-Darqutni and Abii Zur‘ah have declared him
reliable, whilst others, like Imam Abt Dawid and ibn Ma‘in have
declared him weak. Accordingly, according to some the narration is

reliable, whilst according to others it is weak.

The wording of the narration, regarding the question ‘how
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much/old will he be’, and the answer ‘five and two’, and then
Rasilullah J5.4fle saying that he is unaware of the meaning of
‘five and two’, does indicate to some weakness in the transmission

of the wording of this narration. And Almighty Allah knows best.

The Mahd1 Will Rule Over the Mountains of
Daylam and Constantinople

Sayyiduna Abi Hurayrah &4, is quoted as saying that Rastilullah
I said:
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“If only a day remains of this world, then too, Allah will
lengthen it until a man from my family rules. He will
rule over the mountains of Daylam (Jilan - Iran) and

Constantinople (Istanbul).”

The first sentence of this narration has been narrated through
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many sound sources, from Sayyiduna Abii Hurayrah 2z, As for
the second sentence, (He will rule over...), it is only Qays ibn Rabi®
that narrates it from Abt Husayn, from Abu Salih, from Sayyiduna

Abii Hurayrah $e4iss;.

The scholars have written that the memory of Qays deteriorated
greatly in his old age. Taking advantage of this, his son, who had an
evil nature, added words to his narrations." Thus, wording that is

only narrated from him, cannot be relied upon.

As for the content of the narration, all it shows is that the Mahdi
will rule over Constantinople (Turkey) and the mountains of
Daylam. Since both of these are Muslim lands, it is highly possible
that the rule of the Mahdi shall be over it as well."

B yale B yos i1 3 ddalisSy o by sLosdll il e e 5Ll S 0l 23l J63 20
C._;Li@f@d; J6ade J43 086 eyl 3l ool i sl ST GG e o Eis
By RS ) Jams el Lo o351 55,801 S s el o 3T 25 25 0 S Sl
e ) 5T, s 15eml 4l 3 cund) Slowal s il gn 331 d 0 42t ol

(e )

" This narration makes no mention of the Mahdi conquering

Constantinople and the mountains of Daylam. The phrase ‘he will conquer
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Constantinople and the mountains of Daylam’ has only been narrated by
Yahya ibn ‘Abdul Hamid al-Himmani, in his Musnad, from Qays ibn Rabi®,
Imam Ahmad has declared Yahya to be an open liar (Mizan al-I‘tidal), thus
his wording is not worthy of consideration, especially since it contradicts
the wording of Qays as narrated from him by 1) Abti Dawiid at-Tayalist, 2)

Yazid ibn Hartin and 3) Ishaq ibn Manstr, who are all reliable narrators.

Yes, mention of a man from the family of Rasilullah Js.fifie
conquering Daylam has been recorded by Hafiz Khaythamah ibn

Sulayman al-Atrabulusi, through the following chain:
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In this narration however, no mention is made of this man conquering
Constantinople. Rather, mention is made of his conquering Rimiyyah
(Rome). Together with this, this narration too is unreliable, since Kathir

ibn ‘Abdullah is an extremely weak narrator.

Nu‘aym ibn Hammad in al-Fitan, has quoted a statement of Sayyiduna
‘Abdullah ibn ‘Amr ibn al-‘As %efis; that the Mahdi will conquer

Constantinople. He quotes it from Rishdin (who is weak); from ibn Lahi‘ah
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(who is weak). Together with this, Nu‘aym himself is weak, as well as Abti
Zayd who quotes the book from him. And finally, even if all the narrators
were reliable, then too the statement of Sayyiduna ‘Abdullah ibn ‘Amr

iz, would still hold the status of being ‘a possible Isra’ili narrative’.

Abi Nu‘aym al-Asbahani in Akhbar Asbahan, has quoted an incident in
which mention is made of a group setting out for the land of Balanjar for
Jihad. In the narration it is mentioned that Sayyiduna Hudhayfah &2z
said to the group:

“You will not conquer this land in the near future, nor during the rule of
the Bani Umayyah. None will conquer Balanjar and the mountains of
Daylam and Constantinople, except a Hashimi. With them has this matter

begun and with them it will end.”

Besides the weakness in the chain, history itself has exposed the lies of
the text, since Muhammad al-Fatih was the one who conquered

Constantinople, and he was not a Hashimi.

As for whether Istanbul will be taken over by the Christians before the
emergence of the Mahdi, I have discussed this in detail in my book, ‘Will
Istanbul fall to the Christians’. 1t may be downloaded from the site:

spirituallight.co.za.
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The Skies and the Earth Will Let Forth its
Blessing During the Era of the Mahdi

Sayyiduna Abd Sa“d al-Khudri &zdis; is quoted as saying that

Rasilullah Jz.Edile said:
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“At the end of times a severe calamity will befall my
ummah from the side of their sultan (leader), such that
had never been heard of before. Life for the believers
will become difficult, despite earth’s vastness. The earth
will be filled with oppression. A believer will not find
any place of refuge. Then Allah will raise a man from my
family. He will fill the world with justice, as it had been
filled with oppression. The inhabitants of the sky and
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the earth will be pleased with him. The earth will give
off its full produce, not leaving a seed unsprouted. The
skies will rain in torrents upon the lands. He will live (as
a leader) for about seven, or eight or nine years. Seeing
the blessings of this time, the believers will wish if the

dead could also have experienced it.”

The Sanad of this narration is quite weak, thus Hafiz Dhahabi, in
his book at-Talkhis, described it as (o), Le., totally dark, with

many of its narrators unknown. As for its meaning, most of its
content can be found scattered amongst other stronger

narrations.
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The Mahd1 Will Distribute Without Counting

1) Sayyiduna Abii Sa‘d al-Khudri £2is; is quoted as saying that
Rasilullah Jz.Ede said:
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“From your leaders will be a leader who will openly
distribute wealth, without even counting. A man will
ask and he will say, ‘Take!’ The man will spread out his
shawl and will fill it up. Describing the scene, Rastilullah
Jzkdile  spread open a thick shawl, which he was
wearing and imitated the action of the man filling the
cloth. Rastlullah Jz:&4fle then folded up the cloth

and said, ‘He will take it and leave’.”

The Sanad is weak, due to Mujalid ibn Sa‘id. As for the content of the
first part of the narration, i.e., the Mahdi distributing, without

counting, mention of it has been made in many sound narrations.

2) Sayyiduna Abu Sa‘id al-Khudri #28is; is quoted as saying that
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Rastlullah J5:Ed{le said:
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“At the end of times there will be a leader, who will be
the most generous. He will place so much in the lap of
the one who will come asking for something, that the
person will then begin worrying of who in his family he
will give the Zakat of this amount to, since all will be

enjoying times of ease.”

The Sanad of this narration is extremely weak, on account of Sahl
ibn ‘Amir" (Muttaham - i.e., he has been accused of fabricating
Ahadith) and ‘Atiyyah al-‘Awfl,” (Mudallis of the worst type, i.e., he
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would narrate in such a manner that one would think he heard it
directly from the source he quotes, whereas that is not the case),

especially when he narrates from Aba Sa‘id al-Khudri £e4is;.

That Ummah Will Not Be Destroyed in the
Centre of Which is the Mahdi

Sayyiduna ‘Abdullah ibn ‘Abbas &4z has been quoted as saying
that Rastilullah Jz. k(e said:
DS 0G5 3 Gaglly 3T (3 4 e o sy b3l 3 6l el o
(P @Y )
“That ummah will never be destroyed, in which I am at

the front, “Is3, the son of Maryam, is at the end, and the

Mahdi is in the centre.”

The meaning that the narrations seem to imply is that the Mahdi
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shall appear somewhere in the middle of this ummah’s time-frame,
and Nabi ‘Isa 2l will appear at the end. This is contrary to what
is found in authentic narrations, which show clearly that both will
appear towards the end period of this Ummah, with the Mahdi
preceding Nabi ‘Isa 2k by just a few years.

The Mahdi Will Be From ‘Ali &5, And
Not From ‘Abbas &l

Sayyiduna ‘Abdullah ibn ‘Umar %24 has been quoted as saying
that Rastilullah J25.84{> once took the hand of ‘Abbas £e&is; in his
right hand and the hand of ‘Ali 224 in his left hand and said:
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“From the progeny of this one (i.e., Sayyiduna ‘Abbas) a
village will emerge that will fill the earth with
oppression. And from the progeny of this one (i.e.,
Sayyiduna ‘Ali) a village will emerge that will fill the
earth with justice. When you see this, hold unto the
youngster from the tribe of at-Tamim. He will come
from the east and he will carry the flag of the Mahdi.”
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At-Tabrani has narrated this from ibn Lahi‘ah, who in turn narrates
it from ibn ‘Umar al-‘Umari. Both of these narrators are weak.
‘Allamah al-Haythami, after quoting this narration in Majma‘ az-
Zawd'id, declared it to be Munkar (contradicting what reliable

narrators have mentioned)."’

Al-Qa’im, Al-Mansur, As-Saffah and the
Mahd1

Sayyiduna Abt Sa‘id al-Khudri &4 has been quoted as saying that
Rasilullah J5.&5e said:
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“Al-Qa’im (the one who stands upright) is from us. Al-
Mansiir (the one who is aided) is from us. As-Saffah is
from us. And the Mahdi is from us.

The caliphate will come to al-Qa’im without a drop of
blood being spilled. No flag of al-Mansiir will be repelled.
As-Saffah will cause both wealth and blood to flow. As for
the Mahdji, he will fill the earth with justice as it had

been filled with oppression.”

After quoting this narration in Mizan al-I‘tidal, whilst discussing
Muhammad ibn Jabir ibn Sayyar, Hafiz Dhahabi declared it to be
extremely unreliable (.o S 0.

At Which Masjid Will Sayyiduna ‘Isa ik
Descend?

Sayyiduna Jabir ibn ‘Abdullah 224 has been quoted as saying that

Rasilullah J5.E5e said:
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“A group from my Ummah will remain fighting for the
truth, until ‘Isa ibn Maryam descends upon the Mahdji,
at the time of dawn, at Bayt al-Maqdis.”

According to this narration, Nabi ‘Isa 3zl will descend at Bayt al-

Magqdis (Jerusalem).” This is contrary to what is mentioned in

e b aad Jale ass (s ool rgyid) cdall e J5 1

¥ This has also been mentioned by Kab al-Ahbar, as quoted by Aba
Nu‘aym. Due to it being in conflict with authentic narrations, it is not

credible. The full narration of Kab al-Ahbar is as follows:
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“Dajjal shall lay siege to the believers at Bayt al-Maqdis. They
will be afflicted with severe hunger, due to which they will
even eat the strings of their bows. At that moment they will
hear a voice in the darkness. They will say, ‘This is the voice
of one who has eaten well’. They will look and find it to be

‘Isa ibn Maryam.”
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authentic narrations * that Nabi ‘Isa 3zlixe will descend at a white

minaret, on the eastern side of Damascus.”
As-Sufyant and Shu‘ayb ibn Salih

In certain narrations discussing the Mahdi, mention is made of a
man called as-Sufyani and another called Shu‘ayb ibn Salih. Nearly
all of these narrations are transmitted through weak, unreliable

chains, and mostly through Abi Nu‘aym.

There is one narration however which al-Hakim in his al-Mustadrak,
has classified as fitting the conditions of al-Bukhari and Muslim,

and Hafiz Dhahabi agreed with his classification. The narration is as
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follows:

1) Sayyiduna Abii Hurayrah £24iz; has been quoted as saying that
Rasilullah J&.&5e said:
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“A man called as-Sufyani will emerge from the furthest
part of Damascus.” The majority of his followers will be
from the tribe of Kalb. He will slit the bellies of women
and will kill children. The tribe of Qays will gather
against him, but he will defeat them terribly, leaving

them in a most weak and disgraced state.”
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A man from my family will then emerge at al-Harrah (in
Madinah). The news will reach as-Sufyani, who will
send an army against him, but they will be defeated. The
as-Sufyani himself will then set out with his followers.
When they reach an open space of land, all will get
swallowed by the earth. None will survive, except the

one who will inform regarding this.”

Note: Despite Hafiz Dhahabi agreeing with the classification of al-
Hakim, certain scholars have still preferred to be cautious with
regards to its authenticity. The reason being that it has been
narrated from Walid ibn Muslim, from Imam al-Awza‘i, whereas
Walid was well known for spoiling the narrations of Imam al-Awza‘i

in a manner that it would appear to be authentic.

If he would find a weak narrator in the chain (for e.g., B), he would
skip his name and pretend as though (A) had heard it directly from
(C). By making use of the word «,e), which merely means that (A)
narrates ‘from’ (B), without being clear whether (A) narrates

directly from (B) or indirectly, he would regard himself absolved of

his responsibility to be truthful in his narration.
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Discussing this trait of Walid ibn Muslim, ‘Allamah ibn Kathir writes
0 0oy 7oA G oS

“Ad-Daraqutni has stated that Walid ibn Muslim would
narrate from al-Awza“l narrations that al-Awza‘? had
heard from weak Shuyikh (teachers), who in turn
narrated from (reliable) Shuytkh that al-Awza‘T himself
had met, like Nafi¢, ‘Ata’ and az-Zuhri. Walid would
however omit the names of the weak Shuytkh, and
would narrate it from al-Awza‘i, from Nafi‘; or from al-

Awza‘, from ‘Ata’."

Ibn Kathir then quotes from Salih ibn Jazarah who has mentioned
that he heard Haytham ibn Kharijah say *:

24
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“I said to Walid ibn Muslim, ‘You have spoilt the
narrations of al-Awza7’. He asked why. I replied:

‘You narrate (a) from al-Awza‘, from Nafi¢; and (b) from
al-Awza9, from az-Zuhri; and (c) from al-Awza‘i from
Yahya ibn Sa‘id; whilst others narrate (a) from al-
Awza‘, from ‘Abdullah ibn ‘Amir al-Aslami, from Nafi‘;
and (b) from al-Awza‘i, from Ibrahim ibn Murrah, or from
Qurrah, or from someone else, from az-Zuhri. What makes
you do such a thing?” He replied, ‘1 lift al-Awza‘T away
from the taint of having narrated from such weak
narrators!’

I then said then to him, ‘If al-Awza‘T has in fact narrated
from such unreliable people, and you then delete their
names from the chain and pretend as if al-Awza1 has
narrated it directly from a reliable source, by this act of
yours al-Awzail has been made unreliablel” Walid

however did not pay any heed to my advice.”
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Ibn Kathir also quotes from Abx Mushir, who said *,

“Walid would take the Ahadith of al-Awza‘i from ibn
Abu Safr, who was a well-known liar, and would then

say, ‘al-Awza‘ has narrated...”.”

After understanding this, a glance at the Sanad of the above
narration of al-Hakim will reveal that here too Walid ibn Muslim

has utilized the word « ,c» between al-Awza‘T and Yahya ibn Kathir.

The Sanad is as follows:
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In the narration at hand, since Walid has made it clear, through the
usage of the word (Lsu>) that al-AwzaT has narrated this directly to
him, the likelihood of it being from ibn Abai Safr now falls away.
However, since he has thereafter utilized the word « e, there will
always remain a great possibility that, in accordance to his habit of

deleting any weak narrator that appears between al-Awza‘7 and a
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reliable source, here too he has done the same.”

¥ Hafiz al-‘Iraqi, in his commentary on the Muqaddimah of ibn Salah,
(zla))y a2:0h made mention of certain narrators known for omitting

names from the chain (known as a Mudallis), who would use the word

(Lsa>) between them and the one they directly narrate from, but would
later in the chain utilize the word «,e) in order to omit the mention of

weak narrators. Under this discussion, he makes special mention of Walid
ibn Muslim, and his habit of doing such a thing with the Ahadith of al-

Awza“.

Hafiz al-‘Iraqi described this as the worst form of Tadlis, and as an area of
‘great deception’, on account of which weak narrations could have been

classified as ‘Sahih’. Part of what he has written is as follows:
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After discussing the above in great detail, Shaykh ‘Abdul ‘Alim al-

Bastawi, writes **:

“For this reason, I prefer not to form an opinion
regarding this Hadith, until Allah opens up its reality to
me. And He is the best of those who discloses realities.
My heart, however, is more inclined to grading it as
‘weak’. And Allah knows best.”

As for the other narrations regarding the man called as-Sufyani and
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Shu‘ayb ibn Salih, due to it being transmitted through weak chains,
and mostly through Nu‘aym, whose condition has already been
discussed, the need to reconcile between the many contradictions
found in these narrations does not arise, nor is there any real need

to make mention of these narrations.

Will the Mahdi Emerge at the Age of Forty?

Sayyiduna ‘Abdullah ibn ‘Amr 25, has been quoted as saying that
Rasilullah J5.E5e said:
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“Between you and the Romans there will be four truces.

The fourth will occur on the hands of a man from the

family of Hercules. It will remain for seven years.
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A man from the tribe of ‘Abdul Qays, known as al-
Mustawrid, asked, ‘O messenger of Allah, who will be
the leader of the believers on that day?’

Rasilullah Jz4E4 e replied, A man from my progeny.
He will be forty years old. His face will resemble a
shining pearl. On his right cheek there will be a black
mole. He will wear two white over-coats (with stripes of
black).” It will seem as though he is a man from the
Bant Isra’ll. He will rule for twenty years. He will

extract treasures and conquer the cities of polytheism.”

‘Anbasah ibn Abi Saghirah has narrated this from Imam al-Awza“.
Hafiz Dhahabi criticized this narration of ‘Anbasah declaring it to
be a false narrative. Hafiz ibn Hajr however questioned the

declaration of it being a fabrication.” ‘Allamah al-Haythami
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declared ‘Anbasah to be a weak narrator. The narration is thus

regarded as weak.

The text of the narration which mentions that the period of his rule
will be twenty years, contradicts authentic narrations which make

clear mention of it being between seven to eight years.

Will the Mahdi Have a Stutter?

Sayyiduna Abu at-Tufayl &efis; has been quoted as saying that

Rasilullah Jz.&4{le described the Mahdi:
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(32 )L?‘ o f':’vj

“Rasillullah 15« Ed{le made mention of the Mahdi
having a stutter, and that he will hit his left thigh with
his right hand when he finds difficulty in speaking.”

Abii Nu‘aym has recorded this narration in his book, ‘al-Fitan’. Both
he, and the one who has narrated this book from him, i.e., Abii Zayd,
have been declared unreliable. Together with this, in the chain ibn
Lahi‘ah, who is a weak narrator, and he in turn is recorded as
narrating it from Isra’ll, from Maymiin al-Qaddah. Since Maymiin
was not known to have narrated Ahadith, the scholars of Rijal have
not made mention of him. Yes, his son, ‘Abdullah has been
discussed, since he would narrate Ahadith. He has been severely

criticized by the scholars.

As for Maymiin himself, mention of him has been made in the books
of history. He was a leading figure in the creation of the

Maymiiniyyah/Qaramitah/Shia movement.” No reliance can thus
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<£ UNDERSTANDING THE MAHDI §>

be placed upon him. The narration is thus weak and unreliable.

Will the Mahdi be from the Progeny of Both

=0

Hasan and Husayn &=giz;?

Sayyiduna ‘Ali al-Hilali #e&is5 has been quoted as saying that

Rastlullah J. &4l said to Sayyidah Fatimah Gegis; prior to his

demise:
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<£ UNDERSTANDING THE MAHDI %}

“O Fatimah, by the oath of the One who sent me with
the truth, the Mahdi of this Ummabh is from your two
sons. When the world will be in turmoil and war, and
trials and tribulations will be many; when roads will be
blocked, and some will be launching attacks upon
others; when the elderly will show no mercy to the
young, and when the young will show no respect to the
old, at that time Allah will raise one, through who Allah
will conquer and break down forts of misguidance and
closed hearts. He will raise this religion at the end of
times as I raised it at the beginning. He will fill the world

with justice as it was filled with oppression.”

‘Allamah ibn Hajr and Hafiz Dhahabi have declared this narration

to be a fabrication.”
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<£ UNDERSTANDING THE MAHDI %}

Will a Man from Qahtan Rule After the
Mahd1?

S

Sayyiduna Abii Jabir, Majid as-Sadafi &g has been quoted as
saying Rastilullah Jo5. 4o said:

255 55 B0 2151 035 3ay 1A S g ey BT (05 50 H5500
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“After me there will be caliphs. Then there will be
Amirs. Then there will be kings. Then there will be
oppressors. Then a man from my family will emerge,
who will fill it with justice, just as it had been filled with
oppression. He will then appoint a man from Qahtan to
rule. By the oath of the one who sent me with the truth,
he (the man from Qahtan) will not be any lesser (in

greatness) than him.”
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<£ UNDERSTANDING THE MAHDI %}

The Sanad of this narration is weak. Shaykh Albani declared it to be
a fabrication.”” Hafiz Dhahabi, whilst discussing Abt Jabir as-Sadaft
mentioned, ‘One Munkar narration is attributed to him’.” Al-
Haythami, after recording this narration, stated, ‘In it are narrators
that I do not recognize’. (Majma‘ az-Zawd'id)

As for its subject matter, regarding a man from Qahtan ruling after
the Mahdi, this contradicts what appears in sound narrations, that

after the Mahdi, Sayyiduna “Isa ¥zl will rule.”

(3305 d‘,q_.\A—\ (J)) ((MM Ca\_;.\ s 37
S coas d:3adl e glas s e Z @l T 1,40 3 el J5 70

** Mention of a man from Qahtan (Qahtani) assuming rule after the Mahdi
is also made by Nu‘aim ibn Hammad in his book, al-Fitan, in about six
different narrations. All these narrations however are quoted from ibn
Lahi‘ah (weak), from ‘Abd ar-Rahman ibn Qays, from his father, Qays
(Mgjhtl/unknown), from Jabir as-Sadafi (or from his grandfather, Majid,
i.e., Abii Jabir).
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<£ UNDERSTANDING THE MAHDI %}

Will the Mahd1 be Located Between the Rukn
Al-Yamant and the Magam-lbrahim?

Qatadah has been quoted as saying that Rastlullah J&.&4{ie said:

S G S gt e ) a5 3G ) 2D e 52 D
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“He (the Mahdi) will leave Madinah for Makkah, where
people will locate him and pledge allegiance to him,
between the Rukn al-Yamani and the Hajr al-Aswad,

despite his unwillingness.”

Nu‘aym ibn Hammad and the one who narrates from him, Abi Zayd,
are weak. Together with this, the narration is Mursal i.e., Qatadah is
a Tabil. The one who Qatadah narrates from has not been
mentioned, thus breaking the link of the Sanad. The narration is, on

account of these issues, weak.
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<£ UNDERSTANDING THE MAHDI %}

Bloodshed at Mina

o

Sayyiduna ‘Abdullah ibn ‘Amr £edis; is quoted as saying that
Rasilullah J&.&5e said:
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“In the month of Dhii al-Qa‘dah there will be a clash
amongst the tribes. The Hujjaj will be looted. A battle
will occur at Mina, in which many will die. Blood will
flow, even upon the Jamarah al-‘Agabah. Their man (i.e.,
the Mahdi) will flee and will come to the area between
the Rukn al-Yamani and the Hajr al-Aswad. Allegiance
will be pledged to him there, whilst he is unhappy. It

will be said to him, ‘If you refuse, we will slit your neck!’
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<§ UNDERSTANDING THE MAHDI %}

The number of participants in Badr (i.e., 313) will pledge
allegiance to him. The inhabitants of the sky and the
earth will be pleased with him.”

Al-Hakim narrates this from Nu‘aym ibn Hammad (weak), who
narrates from Abu YGsuf al-Maqdisi (Majhul/unknown). Hafiz
Dhahabi in his at-Talkhis, has mentioned that this Sanad is «lasl

(unreliable).

Nu‘aym ibn Hammad and AbG ‘Amr ad-Dani, have recorded
something similar from Salamah ibn Abi Salamah al-Qurashi; from
Shahr ibn Hawshab (a Tabi‘), who skips his source and narrates
directly from Rastlullah Jz.Es{ie. In the beginning of his

narration the wording is:

) LA D)\ 53 (65 &5 iilin 15 5 «Dgo Bliak; G 05D
(e IR

“There will be a (loud) sound in Ramadan. And in
Shawwal there will be a lot of provoking.” And in Dhi
al-Qa‘dah the tribes will fight each other.” (The rest of

the wording is similar to the above narration)
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<£ UNDERSTANDING THE MAHDI §>

Besides the fact that Shahr ibn Hawshab has been declared as weak
by some scholars”, he has omitted the mention of his source,

causing the narration to become even weaker and thus unreliable.

Will There be a Battle Between a King of The
East and a King of the West, Prior To the
Emergence of the Mahdi?

Sayyidah Ummu Salamah Gz&is; is quoted as saying that Rastilullah
I said:
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<£ UNDERSTANDING THE MAHDI %}
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“A king from the east will launch an attack upon a king
from the west and will kill him. Then a king from the
west will launch an attack upon a king from the east and
will kill him. Then he will send an army to Madinah,
which will be swallowed into the earth. He will then
send another army. They will capture many from
Madinah. A man will flee to the Haram for protection.
People will gather around him, like how scattered birds
gather. Three-hundred and fourteen people will gather
around him, amongst whom will be women. He will gain
victory over every oppressor and over the son of every

oppressor. He will bring about such justice, that the
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<§ UNDERSTANDING THE MAHDI %}

living will wish the dead could experience it. He will live
for seven years. After that, what is below the earth will
be better than what is above (i.e., death will be better
than life).”

After narrating this, Imam at-Tabrani mentioned that none besides
Layth ibn Abi Sulaym have narrated this, and from the students of
Layth, none besides Muttalib ibn Ziyad narrated it from him.

Layth ibn Abi Sulaym, besides being a Mudallis (one who skips
mentioning his source by utilizing the word «,e», which means
‘from’, with no indication if it is from the source directly, or
indirectly, has also been declared weak by many scholars.” Since he
is the only narrator of this, and he utilized the word « ) between
himself and Muhammad ibn ‘Ali ibn Husayn, the narration is

regarded as weak.
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<£ UNDERSTANDING THE MAHDI %}

Will the Mahdi Distribute Booty from the
Tribe of Kalb?

Sayyidah Ummu Salamah 224 is quoted as saying that Rastilullah
Il said:
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“There will be confusion upon the death of a caliph. A
man from Madinah will flee to Makkah. The people of
Makkah shall force him to come out, despite him being

unwilling. They will pledge allegiance to him between
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<§ UNDERSTANDING THE MAHDI %}

the Rukn al-Yamani and the Magam. (i.e., Magam-
Ibrahim)

A group from Sham will be sent against him. They will
be swallowed by the earth, at an open field between
Makkah and Madinah. When the people will witness
this, the Abdal (selected servants of Allah) of Sham and
groups from Iraq will come to pledge allegiance to him.
A man from the Quraysh will rise against him, who
mother’s family will be from the tribe of Kalb. He (i.e.,
the man from Makkah - as narrated by Imam Ahmad)
will send an army against this person (i.e., against the
new leader), but they (the leader and his followers) will
defeat them. That will be the army of Kalb. And loss is
for the one who is not present for the spoils of war from
the tribe of Kalb.

He will distribute the wealth and will lead the people in
accordance to the Sunnah of their Nabi Jz.&i{ie. He
will greatly strengthen the Islamic world. He will pass
away seven years later. The Muslims will perform his

Janazah Salah.”

Besides Imam Abu Dawiid, many other scholars too made mention
of this narration in their compilations. All the chains however meet

up to one narrator, viz. Qatadah, who was reliable, except that he
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<£ UNDERSTANDING THE MAHDI %}

was a Mudallis. Since he has narrated this with the word « ), there
will always be a slight amount of weakness in the narration, as it
will never be known whether he is narrating directly from his

source or indirectly.

Despite the weakness created from this, scholars like Imam Aba
Dawad, Hafiz Mundhiri and ibn al-Jawzi did not criticize the
narration. In fact, ibn Qayyim al-Jawziyyah graded it as Hasan in
(Caud) L,

Recent scholars, like Shaykh Albani (in his Tahgiq of al-Mishkat) and
Shaykh ‘Abdul ‘Alim al-Bastawl in (gugll cuslat & icyuslb differed
and felt that the narration should be regarded as weak, on account
of Qatadah narrating it with the word « ¢, and on account of the
link further in the chain not being clear.” And Almighty Allah

knows best.

*7 The details of this are:

The Sanad of the narration, as mentioned by Imam Aba Dawud is as

follows:

EIl B e o oo o8 B Gl o 2 s 2
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<§ UNDERSTANDING THE MAHDI %}

“From Qatadah; from Abt Khalil Salih; from *‘his companion’;

from Ummu Salamah.”

With regards to who Salih narrates from, two students of Qatadah, viz
Hisham ibn ‘Abdullah and Hammam, make mention of the Sanad as
mentioned above, i.e.;: ‘from Qatadah; from Abi Khalil; from ‘his
companion’; from Ummu Salamah. Since the ‘companion’ of Abi Khalil is

ambiguous, weakness is created in the Sanad.

Abii Hisham Rafii mentions the Sanad as: ‘from Hisham ibn ‘Abdullah;
from Qatadah; from Salih; from Mujahid; from Ummu Salamah. Abt Ya‘la
and ibn Hibban quote the narration of Abt Hisham. According to Aba
Hisham Abt Khalil narrates from Mujahid. Abi Hisham however is weak,
thus his word alone cannot be relied upon, especially since he is also
quoting from Hisham ibn ‘Abdullah, yet he contradicts what the other
more reliable students of Hisham, viz Mu‘ath, ‘Abd as-Samad and Hirmi,
narrated, i.e., ‘from Hisham; from Qatadah; from Abu Khalil; from ‘his

companion’; from Ummu Salamah.

‘Imran al-Qattan mentions the Sanad as: ‘from Qatadah; from Aba Khalil;
from ‘Abdullah ibn al-Harith; from Ummu Salamah. Imam Aba Dawiad,
after quoting the above narration, as quoted this one from ‘Imran.
According to ‘Imran, the ‘companion’ of Abh Khalil is ‘Abdullah ibn al-

Harith. ‘Imran al-Qattan however is weak; thus, his word cannot be relied
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<£ UNDERSTANDING THE MAHDI §>

Will Two-Thirds of the Army of the Mahdi Be
Martyred in Two Days?

Sayyiduna Abii Hurayrah 224 is quoted as saying that Rastilullah
Il said:
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“The Romans will send an army against a governor from

my family. His name will be similar to my name. They

upon, especially since it contradicts the manner that the other more
reliable students of Qatadah narrated it from him, i.e., without the
mention of ‘Abdullah ibn al-Harith.
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<£ UNDERSTANDING THE MAHDI %}

will meet at a place called al-‘Umaq. On the first day,
one-third of the Muslims will be killed. On the second
day, again one-third of the Muslims will be killed. On the
third day, the Muslims will gain victory. They will then
continue until they conquer Constantinople. Whilst
they are distributing, with their shields, an
announcement will be made, ‘Dajjal has taken your

R R4
!

place amongst your children

Khatib al-Bhagdadi has made mention of this narration, in his book
‘al-Muttafiq wa al-Muftarig’. The author of Kanz al-‘Ummal has quoted
it from there. There is no mention of it in the famous books of

Ahadith. T have not as yet come across an investigation into this

Sanad.
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<£ UNDERSTANDING THE MAHDI %}

Chapter Three - Some Statements of the Sahabah
#edle; and Tabi‘In iz Regarding the Mahdr,

Which Nu‘aym ibn Hammad Has Recorded in His
Book, Al-Fitan, Through Weak Chains

1) Sayyiduna ‘Ali £efiiz; has been quoted as saying:
L2 0T e ade 1 a0 0pdB ) dl sz caw
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“An army will be sent to Madinah. They will arrest
whoever they can from the family of Rastlullah
Izl They will kill many men and women of the
Banii Hashim. That is when the Mahdi and the ‘white
one’ will flee from Madinah to Makkah. Men will be sent

in pursuit of them, but they will reach the Haram of
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<£ UNDERSTANDING THE MAHDI %}

Allah, and the place of safety, i.e., Makkah

Mukarramah.”

Besides the weakness created by Nu‘aym, as well as the one
narrating from him, i.e., Abii Zayd, the Sanad reaches Sayyiduna ‘Ali

through ibn Lahi‘ah, who has been declared weak.

2) Sayyiduna ‘Abdullah ibn ‘Abbas &z&kz; has been quoted as

saying:
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“Allah will raise the Mahdi after despondency sets in,
and when the people begin saying that ‘there is no
Mahdr'. His helpers will be men from Sham. They will be
315 men, equal to the number who participated at Badr.
They will come to him from Sham, and will force the

Mahdi to emerge from a house at Safa. They will pledge
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<£ UNDERSTANDING THE MAHDI %}

allegiance to him, despite his unwillingness. He will
then lead them in prayer at the Magam-Ibrahim. He will
perform two Rakats, since he will be a traveler. He will

then ascend the pulpit.”

Besides the weakness created by Nu‘aym, as well as the one
narrating from him, i.e., Abti Zayd, there are quite a few other issues

that create weakness in this narration, amongst which are:

a) Walid ibn Muslim has narrated this saying, using the word

(4. He is known to omit the names of extremely weak
narrators from a chain, by merely saying «,e» (which means
‘from’), instead of (Ls.>) (which means ‘he narrated to us’).
b) Abii ‘Abdullah, from who Walid indicates he is narrating
from, is (] 542 (unknown).

c) Aban ibn Walid, who narrates this statement from ibn

‘Abbas &z, is also (] 42 (unknown).
3) Sayyiduna ‘Abdullah ibn ‘Amr &24is; has been quoted as saying:
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“People will make Hajj and ‘Umrah together, despite
having no leader. Whilst they are at Mina, it (a major
trial that had already surfaced) will grab them like a
dog. Tribes will attack each other, until blood will flow
at ‘Aqabah. The people will, in panic, approach the best
amongst them. They will find him with his face stuck to
the Ka‘bah, crying. It is as though I am looking at his
tears. The people will say, ‘Allow us to pledge
allegiance!’ He will say, ‘Alas, how many pacts you have
already broken and how much of blood you have
already spilled!” Allegiance will be pledged to him,
despite his unwillingness. If you find his era, pledge
allegiance to him, for he is the Mahdi in the earth and
the Mahdi in the sky.”

Al-Hakim and Aba ‘Amr ad-Dani have also narrated this incident
with the same Sanad. Hafiz Dhahabi declared the Sanad of this
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narration to be (L3l (worthless).’

The Sanad leads up to Muhammad ibn “‘Ubaydullah al-Arzami, who

is (4, o (i.e., his narrations are not considered worthy of being

narrated).’

4) Sayyiduna ‘Abdullah ibn ‘Amr &z£iz; has been quoted as saying:
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<§ UNDERSTANDING THE MAHDI %}

“Indeed, there will be a trial, whilst people will be
praying together, making Hajj together, going to ‘Arafat
together and slaughtering together. Then the trial will
spiral out of control, causing the people to kill each
other, until blood will flow at ‘Agabah. At that time the
innocent will find his innocence unable to save him, and
the one who avoided (arguments) will find that his
distancing to be of no avail. Then they will force a young
man (to accept allegiance), whose back will be resting at
the Rukn (most probably Rukn al-Yamani), and who will
be shivering. He will be called Mahdi on earth and he is
the Mahdi in the sky. Whoever finds him should pledge

allegiance to him.”

Besides the weakness in the narration created by Nu‘aym, as well as
the one narrating from him, i.e., Aba Zayd, the fact that Sayyiduna

‘Abdullah ibn ‘Amr &zgiz would narrate Isra’ili narratives adds

further weakness to this narration, since even if its Sanad was

sound, it would still carry the possibility of it being an Isra’li

narration.
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5) Sayyiduna ‘Ammar ibn Yasir &4z has been quoted as saying:
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“From amongst the signs of the Mahdi are: a) When the
Turks will fall upon you; b) your caliph, who would
amass wealth, will die; ¢) after him a weak caliph will be
appointed, who will be removed from his post two years
later; d) the earth will sink at the western-side of the
Masjid of Damascus; e) three men shall emerge (and
take over) in Sham; f) and a group from the west shall
emerge and move towards (and take control of) Egypt.
And that will be the sign of the Sufyani.”

The Sanad of this narration is extremely weak. Besides the weakness
in the narration created by Nu‘aym, as well as the one narrating

from him, i.e., AbT Zayd, the narrator after Nu‘aym is Rishdin, who
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is weak; followed by ibn Lahi‘ah, who is weak; followed by Aba
Zur‘ah, who is Matriik (his narrations have not been given any

consideration by the scholars).

6) Sayyiduna ‘Abdullah ibn Mas‘Gd &&fis has been quoted as
saying:
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“When businesses will stop, roads will close and trials
will increase, seven scholars from areas far apart will
meet up in Makkah, without having made any prior
arrangements for the meeting. At the hands of each one
of these seven, a little over three-hundred people will
have pledged allegiance. One will ask the other, ‘What
has brought you here?’

They will say, ‘We have come in search of the one, upon
whose hands this trial will be subdued and upon whose
hands Constantinople will be conquered. We know his
name, the name of his father, the name of his mother
and his features.” Each of the seven will explain that he
too has come for the same purpose.

They will search for him and locate him in Makkah.
They will say, “You are so and so, and your mother is so
and so, the daughter of so and so.” He will reply, ‘No, I
am a man from the Ansar.” With this, he will manage to

sneak away from them. They will then describe the
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features of this man to the people who have knowledge
in this regard. They will say, ‘That is the man who you
are searching for, and he has now gone to Madinah.’
They will then travel to Madinah but he will sneak past
them and come back to Makkah. Here they will finally
catch up with him. They will say, “You are so and so, and
your mother is so and so, the daughter of so and so, and
in you is this and that sign. You escaped us the first time,
so now spread out your hand, so that we may pledge
allegiance to you.’

He will reply, ‘I am not the one you seek. I am a man
from the Ansar. Allow me to leave and I will show you
the one you seek.” With this ruse, he will manage to
escape them again. They will travel to Madinah to find
him, but he will again sneak pass them and return to
Makkah.

They will finally locate him at the Rukn al-Yamani. They
will say, ‘Our sin is upon you and our blood is upon your
neck, if you do not stretch your hand out for us to
pledge allegiance. The army of Sufyani are after us,
being led by a man from Jurm. He will sit between the
Rukn and the Magam (Magam-Ibrahim) and will stretch
out his hand. Allegiance will be pledged at his hand.
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Allah will place his love in the hearts of the people. He
will proceed forth with a nation, who are lions during

the day and worshippers at night.”

Besides the weakness of Nu‘aym ibn Hammad and Aba Zayd, from
the beginning till the end of the chain there is weakness. Abii ‘Umar
is Majhil (unknown). Ibn Lahi‘ah is weak. ‘Abd al-Wahhab ibn
Husayn is Majhal (Lisan al-Mizan). Muhammad ibn Thabit is weak (at-
Tagrib). And Harith al-A‘war is extremely weak (Mizan al-I‘tidal).

Through this very Sanad al-Hakim has quoted a Hadith in his al-
Mustadrak.’ Hafiz Dhahabi commented on this narration as ¢ ;s 15
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(:O\Jl, “This is a clear fabrication’. The ruling for the above, due to it

being through the same Sanad, will thus be the same, i.e., a clear

fabrication.

7) Sayyiduna ‘Ammar ibn Yasir &zgiz; has been quoted as saying:

Sl 822 o 3 30 s B 8 o, £ 2
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“When the ‘pure one’ and his brother are killed in
Makkah, a caller will call from the sky, ‘Your Amir is so
and so’! And that will be the Mahdi, who will fill the
earth with the truth and justice.”

This narrative is narrated through the exact Sanad as the previous

one, thus it too is extremely weak.

8) Muhammad ibn ‘Ali (al-Hanafiyyah) £i5z5, the son of Sayyiduna
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‘Ali 225 has been quoted as saying:
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“The rule of the Banii ‘Abbas will stand in the year 97 or
99. And the Mahdi will emerge in the year 200. (i.e.,
AH)”

We have already entered the year 1442 and the Mahdi has still not
emerged. Time itself has thus exposed the true nature of this
fabrication. The only reason it has been quoted is so that one may
realise the extent of fabrications that exist in the books regarding
the issue of the Mahdi, and the weak nature of the book of Nu‘aym

ibn Hammad, known as al-Fitan.

9) Sa‘id ibn al-Musayyib &4z has been quoted as saying:
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(" e 2

“There will be a trial in Sham. Its beginning will be the
playing of children. The matter of the people will then
not settle and they will find no united group, until a
caller from the sky calls out, ‘Hold onto so and so!” And

7
.

a palm will appear, pointing (in his direction)

Nu‘aym narrates this statement through two Sanads. In the first is
Ishaq ibn Yahya (Matritk -the scholars would not narrate from
him"). In the second is ‘Iyad ibn ‘Abdullah al-Fihri (Imam Bukhari
declared him to be Munkar al-Hadith - his narrations contradict the
narrations of reliable sources ). Together with this is the weakness

of Nu‘aym and Aba Zayd.
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10) Tbn Shihab az-Zuhri £i%z5 has been quoted as saying:
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“From the family of Abii Sufyan, the 2™, an Amir will be
appointed over the Hajj. When they will reach the plains
of Hajj, they will hear an announcement from the sky,
‘Listen well, your Amir is so and so!” A caller from the
earth will then announce, ‘He has lied!” A caller from the
sky will reply, ‘He has spoken the truth!” This will
continue and the people will not know who to follow.
The truthful one is the one who will announce from the
sky the first time. Thus, when you hear it, remember
that the word of Allah is the highest, and the word of

the devil is the lowest.”
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Besides the weakness of Nu‘aym and Abh Zayd, Walid ibn Muslim

narrates this with the word « ), which is not acceptable from him.

And then he identifies his source as ‘from a shaykh’, without

clarifying who this shaykh is.
11) Matar al-Warraq {iz; has been quoted as saying:
(% ood Ral)) E5ez L S S Gaedll 32 D)
“The Mahdi will not emerge, until Allah is openly
denied.”

Yahya ibn al-Yaman narrates this from Minhal ibn Khalifah. Both of
them have been declared to be weak. Together with this is the

weakness of Nu‘aym and Abi Zayd.
12) Artat ibn Mundhir (a reliable Tabi‘i) has been quoted as saying:
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The Sufyani will fight the Turks. Then they (i.e., the
Turks) will be uprooted at the hands of the Mahdi. This
will be the first flag the Mahdi will tie, and send to
(against) the Turks.”

Despite Artat ibn Mundhir being reliable, he has made no mention
of the source of this narration. Thus, it cannot be relied upon. Also,
Abi Zayd, followed by Nu‘aym, who narrate this from Artat, both

have been declared weak.

Nu‘aym has quoted many other narratives regarding the Mahdi,
from Artat ibn Munthir, through this chain. Their ruling will be the
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same as the above.
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Chapter Four - Some Statements of Ka'b Al-Ahbar
Which Nu‘aym ibn Hammad Has Recorded in His
Book, Al-Fitan

Note: Ka‘b Ahbar accepted Islam in the era of Sayyiduna Abii Bakr

ez, Prior to this, he was recognised amongst the great scholars
of the Jews of Yemen. Much was learnt from him with regards to
the previous nations and past history, in accordance to what the
religious scriptures of the past had recorded. His narrations will
thus be on the category of Isr3’iliyyat (i.e., narratives from the
previous scriptures). And if the Sanad to him is not strong, then this

will further increase the weak nature of the narrative.

1) Ka‘b Ahbar has been quoted as saying:
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“The leaders appointed by the Mahdi will be the best of
people. His helpers and those who will pledge allegiance
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to him will be from Kiifah and Basrah, from Yemen, and
the Abdal (high-ranking servants of Allah) from Sham.
Ahead of him will be Jibril and behind him will be
Mika’il. He will be beloved in the creation. Allah will
extinguish the trials that had blinded man. The earth
will become so peaceful, that a woman will travel in a
group of five women, accompanied by no man, yet she
will fear none but Allah. The earth will give off its

produce and the sky will send down its blessings.”

Walid ibn Muslim narrates this, with the word «,e). His narrations
in this manner are not acceptable. Together with this, he then
makes no mention of who he had heard it from, and merely says
that ‘someone’ had narrated it to him from Ka‘b.

This narration is thus extremely weak and unreliable.

2) Through the above Sanad, Nu‘aym also narrates the following

from Ka‘h.
(et A1) A3 (Bl Cor 38 3,2 s r*‘ éz;»

“A comet will appear from the east, before the

emergence of the Mahdi.”
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This narration is extremely weak and unreliable, on account of the

reasons mentioned above.

3) Nu‘aym narrates from Aba Yasuf, from Muhammad ibn

‘Ubaydullah (both aret] =) - unknown), from Ka‘b Ahbar:

1)

€
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“The sign of the emergence of the Mahdi is flags that

Sal)) 638 e el Ja e o ,ad e (8

will come from the west. In charge of it will be a man
from Kindah.”
Both Abl Yisuf and Muhammad ibn ‘Ubaydullah are «J,e2) -
unknown.

4) Nu‘aym narrates from Rishdin; from ibn Lahi‘ah; from Aba Qabil
from Kab Ahbar:
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“When the ruler of Sham and Misr will fight each other
and the people of Sham will take captive tribes from
Egypt, and a man from the east will come with small
black flags from the side of the leader of Sham, he will
be the one who will pledge obedience to the Mahdi.”

Rishdin is weak. Ibn Lahi‘ah is weak. And Aba Qabil is weak.

5) Nu‘aym (weak) narrates from Mu‘tamir ibn Sulayman (reliable);
from ‘Imran ibn Hudayr (reliable); from Samit (reliable); from
Ka‘b Ahbar:

(e A MG Gy o) 51 251 el aed) 00
“The Mahdi will be fifty-one or fifty-two years old”

Will There Be a Solar and Lunar Eclipse in the
Same Month, Prior to the Appearance of the
Mahd1?

8- -

Muhammad ibn ‘Ali (al-Hanafiyyah) iz, the son of Sayyiduna ‘Al
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£24z; has been quoted as saying:
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“For our Mahdi there are two signs, which have not
occurred from the time Almighty Allah created the skies
and the earth. On the first of Ramadan there will be a
lunar eclipse and in the middle of Ramadan there will
be a solar eclipse. And this has never happened from the
time Allah created the skies and the earth.”

Due to this being narrated through ‘Amr ibn Shamir al-Jufi °, who
has been declared as a fabricator of narrations, followed by Jabir al-

Ju‘fi, who is Matrik, the narrative should be regarded as a
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fabrication.

Will There Be an Earthquake at Ghouta, Prior
to the Arrival of the Mahdi?

Khalid ibn Ma‘dan (a reliable Tabi‘i) has been quoted as saying:
Gl oY plall lias) wiis 233530 3 4E and S Sl 2 Y
(° Jsb)
“The Mahdi will not emerge until the earth sinks in at a

village of Ghouta (Southwestern Syria), known as

Harasta.”

The Sanad to Khalid is weak. And since it is not known who Khalid

quoted it from, it cannot be relied upon.

Gxtie tie
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Conclusion

As mentioned in the beginning of the book, the concept of the
‘awaited Mahd’ is established from Mutawatir Ahadith (i.e., so many
narrations exist regarding it, that the possibility of it being a
misconception cannot in anyway be considered). To believe in the

coming of the Mahdi is an essential part of our faith.

The purpose of this booklet is merely to highlight the gradings of
the various narrations that have been recorded with regards to the
Mahdi, so that one may understand this concept in the light of

reliable narrations.

May Almighty Allah, in His infinite kindness, accept it, make it
beneficial for all, and allow us all the opportunity to be part of the
army of the Mahdj, if he has to appear in our lifetime. And if he
appears after, then may Allah J&;%=2 allow our progeny to be part
of his blessed army and to convey our Salams to him and to

Sayyiduna Isa . Amin,
U | PP (VR R

Completed with the help and kindness of Almighty Allah, on the 12
of Jumada al-Akhirah 1442 (26/01/2021).
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Other Publications of Spiritual Light

Spiritual Lessons Derived from Stirah al-Kahf
Who are the Ahlul-Bayt & How to Express our Love for Them
The Beautiful Names of Almighty Allah

Daily Waza'if

The Secrets of the Holy Lands

Finding Solace During Sickness

Condolences to the Bereaved

From Istanbul to Islambul

Al-Agsa - The Past, The Present & The Future
Sunnah Method of Marriage

Spiritual Lessons Derived from Strah al-Kahf
The ‘Ulama’ of Deoband

Virtues of Jumu‘ah

Presents of Paradise

Dhu al-Qarnayn and the Ya'’jiij and Ma'jij
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Spreading Spiritual Light

In an age where reading good Islamic material is found on a decline,
and addiction to modern-day entertainment is forever on the
increase, Spiritual Light Publications aims at bringing back into the
homes of the masses good Islamic literature, through which both

knowledge and practice may be revived.

Anyone desirous of assisting towards minimizing the cost of the
publishing and propagation of such material, as well as other noble

endeavors, may forward lillah donations to:

(Within South Africa) FNB - Spiritual Light NPO - Acc.no 6281 9667
075 - Branch Code 250 655

(From out of SA) FIRSTRAND BANK LTD - Spiritual Light NPO - ZAF
AZAADVILLE - SWIFT CODE: FIRNZAJJXXX - Branch Code - XXX

Email deposit slip, with name and contact number to:
kajee.ridwan@gmail.com

Reference; SSP

Note: Funds shall be utilized upon the discretion of the board of
Spiritual Light Publications
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