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Nabi’s # blessed presence is a means of countless blessings
and goodness for all of creation. The favours that were
bestowed upon Nabi # cannot be counted. He # was a Nabi
as well as the leader of the Rusul =8 (messengers).
Together with this, a special honour and characteristic of
Nabi # is the crown of khatm-e-nubuwwat. Due to this,
Nabi #% was granted such stages and ranks that cannot be
described. From the first day, the ummah of Muhammad &
has regarded every type of sacrifice in defense of the
honour of nubuwwat as good fortune.

In the last century, in united Hindustan, after the
domination of the Europeans, Mirza Ghulam Ahmad
Qadiyani claimed nubuwwat and once again called out to
the sense of honour of the Muslim ummah. The conditions
were very severe. The country’s laws defended these
traitors. However, self-honour and intense love is a strange
thing. These mad ones do not run from death. In fact death
runs from them. Therefore, in a short space of time, truth
destroyed strength and the Muslim of the whole country
were warned about this deceit and fraud. In this regard, the
invaluable services rendered by Khatamul-Muhaddithin
Hadrat Mawlana Anwar Shah Kashmiri Rahimahullaah and
Amir-e-Shar’at Hadrat Mawlana Sayyid Ataullah Shah
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Bukhari Rahimahullaah cannot be forgotten. However, after
the division (of Hindustan), this evil lifted its head in a new
form. Once again for the protection of the honour of Nabi
4, these warriors came on the field and in 1953 began such
a movement by which the back of Mirza'iyyat was broken.

In this era, a group has been formed for this honourable
purpose by the name of Majlise-tahaffuze-khatm-e-
nubuwwat. The marhdm (late) founder of this group and his
assistants laid down sound principles for this work, upon
which it began to work against this fitnah in all aspects, with
great wisdom, courage and bravery. Its effects had become
apparent in the whole country and other countries as well.
However, complications arose at this time when the laws of
the country protected these traitors of khatm-e-nubuwwat.
Look at Alldh’s 4 grandeur that in 1974 at Chanapnagar
station a movement took place due to do evil acts of the
Mirza'is, which resulted in them being regarded as a non-
Muslim minority.

All praise to Allah #! Today also, Alami-majlise-tahaffuze-
khatm-e-nubuwwat is continuing its effort on all fronts
according to its principles. In the high courts, the Mirza'is
are continuously losing. So much work has taken place on
documented quotations, that on this subject a whole library
has been formed. For updating people on the movement’s
efforts, Haft rozah khatm-e-nubuwwat - Karachi and
Mahnédmah Lawldk - Multan is continuously published. All
praises are due to Allah ¥ for that.

Together with this, this group has felt a great need that the
people of knowledge pay special attention towards this
subject. A beneficial way that came to fore was that a
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request be placed to the elders of Wifdqul-Maddris-
Alarabiyyah of Pakistan to include this subject regarding the
belief of the protection of khatm-e-nubuwwat in the
syllabus. On one hand, where the honourable students
would get the information of the importance and the
delicateness of this knowledge, those working in this field
would also attain guiding principles. Alhamdulillah! The
elders of Wifdg have raised our spirits and have decided
that the old subject matter should be arranged in a new
format. Thus 30 questions were compiled.

Due to the command of Mire-Karwa Hadrat Mawlana
Khwaja Khan Muhammad Sahib (madda zilluh(), the falcon
of khatm-e-nubuwwat Hadrat Mawlana Allah Wasaya
(madda zilluhd) compiled the answers with great effort;
which is now in your hands, titled Aind-e-Qddiyéniyat [A
glimpse of Qadiyanism].

Those involved in the work on this subject know the
discussion is fundamentally on three topics.
1) The falsehood of Mirza in which the principles of
takfir (calling someone Kafir) are mentioned.
2) Khatm-e-nubuwwat.
3) Tsa %8 being alive.

Alhamdulillah! Hadrat Mawlana (madda zilluhd) has
compiled the realities of all three subject matters in a
captivating manner, at which some honourable Ulama have
glanced.
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The first edition of this book was published in October 2001.
The book was handed over to some Ulama for a second
time. The head of Wifdqul-Maddrisul Arabiyah in Pakistan, a
monument of the pious predecessors, Hadrat Mawlana
Salimullah Khan Sahib (madda zilluhu) was very kind and
turned our attention to errors in quite a few places.
Together with thanking Hadrat Mawlana (madda zilluhu),
Majlis corrected all these places. Also the successor of
Hadrat Ludhyanwi Marhim Rahimahullaah, Hadrat
Mawlana Sa’id Ahmad Sahib Jalalpuri (madda zilluhu), the
one in charge of the headquarters of Majlise-Tahaffuze-
khatm-e-nubuwwat studied the book deeply and corrected
it. Besides the son of Mujahid-e-millat Mawlana
Muhammad Al Sahib Jalandheri Marhim Rahimahullaah
and the head superintendent of the Majlis Mawlana Azizur-
Rahman Jalandheri Rahimahullaah, Shaikhul Hadith Hadrat
Mawlana Abdul Majid Sahib (madda zilluhu), Shaikhul
Hadith Hadrat Mawlana Mufti Nizamuddin Shamzi Sahib
(madda zilluhu), Mawlana Muhammad Abdullah Ahmad
Parsharqgiyah, Mawlana ManzGr Ahmad Chinyuti, Allamah
Khalid Mahm(d Siyalkot! (madda zillahu) also viewed it.
Mawlana Muhammad Abid (the writer of the foreword) also
looked at it according to his ability. In the light of the views
of those elders who reviewed it, additions and deletions
were made. Anyway, as far as possible, effort was made
that no literal or intrinsic error remains.

Now, effort is being made for its reprint so that during the
Sha’ban and Ramadan break, the 'ulemd and students can
take extra benefit from this book, learning the lessons that
took place in different areas on the topic of khatm-e-
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nubuwwat. Nonetheless, this humble initial effort of turning
the attention of the honourable Ulama of the Arabic
Madrasah is necessary, but it is not the final word. There
exists place for deletion and addition on the command of
our elders.

The reality is that our present generation are not completely
aware of our Akdbir (elder) ‘'ulemd of Deoband’s sterling
services in this regard. If at this time, this fine point is not
understood, then there is a fear that the coming
generations will become a prey to greater unawareness.
May Allah 4 grant abundant reward to the martyr of
khatm-e-nubuwwat, Marh{im Hadrat Ludhyanwi
Rahimahullaah who very comprehensively compiled the
history of the services of our pious elders in this regard in a
renowned book “Ddrul Ulim Deoband our Tahaffuze
Khatm-e-nubuwwat”. This book is included in Tuhfa-e-
Qddiyaniat vol. 2.

We make du’a that Allah 4 makes “A Glimpse of
Qadiyanism” beneficial for the elite and the masses and may
He grant the honourable author (madda zilluhu) His special
closeness. Amin.

The one who has hope of intercession
Muhammad Abid (May Alléh  forgive him)
Teacher of Jami’dh Khairul Maddris
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INTRODUCTION

Shaykhul-mashdikh Hadrat Aqdas Khwaja Khén
Muhammad Saheb, saint of Khdnqah Sirajiyah Kundiya.

g Lol (koo L) 59 cLi¥) 51 e oSl Bshaally el Oy db dad-!

The love and respect of Nabi Karim SalAllaahu Alayhi
Wasallam is the root of iman. Nabi’s SalAllaahu Alayhi
Wasallam ummah has this honour that where they have
protected this Din, they have also taken great care in
defending the honour of the being of Nabi SalAllaahu Alayhi
Wasallam. During the blessed lifetime of Nabi SalAllaahu
Alayhi Wasallam already, the evils of the false claimants to
nubuwwat arose. However the best group of the ummah
did not shy away from giving any sacrifice for the protection
of the belief of khatm-e-nubuwwat. In the last century,
when Mirza Ghulam Ahmed Qadiyani claimed nubuwwat,
then Alhamdulillah, the 'ulema from all the different schools
of taught, especially the 'ulema of Deoband refuted him
completely.

Alhamdulillah, the Alami-majlise tahaffuze khatm-e-
nubuwwat is doing service for the protection and defense of
the belief of khatm-e-nubuwwat in all spheres. At the
present moment the falcon of khatm-e-nubuwwat Moulvy
Allah Wasaya has compiled the answers to 30 questions
with great diligence in a book form named “A glimpse of
Qadiyanism” in compliance to the command of the elders of
Wifaqul-madarisul-arabiyyah. This humble one makes du'a
that Allah 4 accept his efforts. Amin. Insha-Allah, this effort
will become a means of getting close to Nabi SalAllaahu
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Alayhi Wasallam. | request the people of knowledge
generally, and those who show love to me especially, to
study this book. May Allah 4 grant abundant rewards to
the compiler and all assistants.

Faqir Abdul-Khélid Khdn Mohammad
From Khdnqah Sirdjiyyah Kundiyé
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DEDICATION

Hadrat Mauldné Khayr Mohammed Jalandheri
Rahimahullaah the first head of Wifdqul-madarisul-
arabiyyah of Pakistan Khayrul-'ulem@.

Mufakkire-Islam Mauldnd Mufti Mahmdd Rahimahullaah -
its first administrator and to their successors.

Shaykhul-Hadith, a replica of the past scholars, Hadrat
Mauldnd Muhammad Salimulléh Khéan (<& 1) - head of

Wifdqul-madadris al-arabiyyah of Pakistan.

Hadrat Mauldné Qéri Muhammad Hanif JalandherT (b ) -
Its administrator.
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A REFLECTION OF QADIYANiSM

Khatm-e-Nubuwwat
Question 1:The Meaning, Significance, Importance and
Specialties of Khatm-e-Nubuwwat.
Question 1: Explain in detail the meaning, significance and
importance of khatm-e-nubuwwat as well as the
peculiarities (special features) of this rank to the blessed
being of Rasllullah SalAllaahu Alayhi Wasallam.

Answer: The meaning and significance of khatm-e-
nubuwwat.

Allah 45 had begun the series of nubuwwat with Sayyidina
Adam %8 and completed this chain with the pure being of
Muhammad SalAllaahu Alayhi Wasallam. Nubuwwat had
come to an end by Ras(lullah SalAllaahu Alayhi Wasallam.
He is the final Nabi. After him, no one else will be made a
Nabi. According to the shari'at, this belief is called the belief
of khatm-e-nubuwwat.

The importance of the belief of khatm-e-nubuwwat
The belief of khatm-e-nubuwwat is from those unanimous
views which are enumerated amongst the basic principles
and necessities of din (dharooriyate-din). From the era of
Nubuwwat till today, every Muslim believes that Ras{lullah
SalAllaahu Alayhi Wasallam is the khdtamun-nabiyyin (seal
of prophets), without any interpretation or specification.
This matter can be proven by
1) 100 verses of the Quran-e-Karim.

2) The ahadith-mutawatira (210 ahadith) of RasGlulldh
SalAllaahu Alayhi Wasallam.
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3) The first ljma’ (consensus) of the ummah was based on
this mas'ala (issue). Imam-Asr Hadrat Maulana Sayyid
Muhammad Anwar Shah Kashmiri Rahimahullaah in this
final book 'Khdtamun-Nabiyyin' writes:

“The first Ijma’ (consensus) which was concluded by
this ummah was the consensus to kill Musaylama Khathab,
only due to his claiming nubuwwat. His other vile actions
only became known to the sahabah ¢ after his death, as
narrated by Ibn Khald(n. After this, there always remained
consensus, without any exception, on the kufr (disbelief),
irtidaad (apostasy) and killing of the claimants of nubuwwat.
Never was any discussion entertained regarding
nubuwwate-tashri'iyyah or ghayr tashri'iyyah i.e. legislative

nubuwwat or non-legislative nubuwwat.
[Khdtamun-Nabiyyin p.67, translation p.197]

Hadrat Maulana Muhammad Idris Kandhelwi Rahimahullaah
writes in his book 'Miskul-kitdm fi Khatm-e-nubuwwati
Sayyidil-aném'.

“The first Ijma’ (consensus) which took place in the ummah
e Muhammadiyya (ummah of Muhammad SalAllaahu Alayhi
Wasallam) was on this issue that the claimants of nubuwwat
should be killed.

During the lifetime of Ras@lullah SalAllaahu Alayhi
Wasallam, the amount of sahabah t who were martyred in
all the battles fought for the protection and defence of
Islam numbered 259. [intisdbe-Qddiyéniyat vol.2 p.10]

However, for the protection and defense for this belief of
khatm-e-nubuwwat, the number of martyred sahabah and
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ta’bi'in during the first battle in the history of Islam during
the era of the vicegerency of Ab( Bakr RadhiAllaahu Anhu
against Musaylamah Katthab at Yamamah equalled 1200
(amongst them 700 were huffaz and 'ulema of the Noble

Qur'an). [Khatm-e-nubuwwat kaamil p.304 vol.3 by Mufti Muhammed
Shafi' and Mirqédtul-Mafdtih p.24 vol.5]

The total earnings and most valuable possession of Nabi
SalAllaahu Alayhi Wasallam were the sahabah A great
number of them drank from the cups of martyrdom in
protecting this belief. From here, we can realize the
importance of this belief of khatm-e-nubuwwat. Read the
story of the martyrdom of one sahabi from amongst all of
them. Hadrat Habeeb-ibn Zaid Ansaari Al-Khazraji
RadhiAllaahu Anhu.

...... G el b e
JB 131 odns ) J gy oyl ) g2 OB st Lo i) NS Bakeens |
Jaid ast Y gt JB A J gooy Gl Ags3l JB 131y ons JB A Jguoy 1ot 01 dgist &
Ihagls Slad 19028 19028 dadpums ankaidd |yl 0 U3
(©om ab 421 12 1 iz Ll Bpms § LW L)

RasOlullah SalAllaahu Alayhi Wasallam sent Habeeb ibn
Zayd Ansari al-khazraji to Musaylamah Katthab who was
from the tribe of Ban( Hanifa and resided in Yamamah.
When Musaylamah asked him if he testified that
Musaylamah is the messenger of Allah¥s, he replied: “I am
deaf, | cannot hear”. He continued giving this answer while
Musaylamah began cutting his limbs off, one by one, until
he passed away a martyr.
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From here we can judge what an intense relationship the
sahabah { had with this belief of khatm-e-nubuwwat.

Now from amongst the tabi'in, see the following story.
“Hadrat Ab( Muslim Khaulant’s Rahimahullaah name was
Abdullah ibn Thaub. He is that great personality of the
ummah of Ras(lullah SalAllaahu Alayhi Wasallam for whom
Allah 4¢ made fire ineffective just as Allah 4 had made the
fire of NimrQd into a garden for Hadrat Ibrahim ==&, He was
born in Yemen. He accepted Islam during the blessed era of
RasGlullah SalAllaahu Alayhi Wasallam. However, he did not
get the opportunity to present himself in the blessed
company of Rasllullah SalAllaahu Alayhi Wasallam. During
the final stages of Nabi's SalAllaahu Alayhi Wasallam pure
life, a false claimant of nubuwwat in Yemen, Aswad Anasi
appeared. He would force people into believing his false
nubuwwat. During this time, he sent a message to Abl
Muslim Khaulani Rahimahullaah, calling him in his presence
and thereafter invited him to believe in his nubuwwat.
Hadrat AbG Muslim Rahimahullaah refused. Thereafter
Aswad asked him: “Do you believe in the messenger ship of
Muhammad?

He replied: “Yes”.

On hearing this, Aswad Anasi lit a fearsome fire and threw
Hadrat Abd Muslim Rahimahullaah into it. However, Allah 4
caused the fire not to have any effect on him and he came
out completely unscathed. This incident was so amazing
that fear overcame Aswad Anasi and his associates. They
advised him to exile Hadrat AbG Muslim Rahimahullaah,
otherwise Aswad’s followers' belief in him would begin to
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waver. Thus he was exiled from Yemen. Coming out of
Yemen, there was only one place of refuge i.e. Madinah
Munawwarah. He went there intending to present himself
in the service of Ras@lullah SalAllaahu Alayhi Wasallam.
However, on arriving there, he found that RasQGlulldh
SalAllaahu Alayhi Wasallam had passed away and that
Hadrat Ab( Bakr Siddig RadhiAllaahu Anhu had become his
khalifah (vicegerent). He made his camel sit at the door of
Masjid an-Nabawi and after entering it, began performing
saléh behind a pillar. Hadrat Umar RadhiAllaahu Anhu too
was present there. He had seen a strange traveller
performing saldh. He came to him, and after he had
completed his saldh asked him: “Where have you come
from?” AbG Muslim answered: “From Yemen”.

Immediately Hadrat Umar RadhiAllaahu Anhu asked: “What
has Aswad done to one of our friends who was thrown into
the fire by the enemy of Allah 4 (Aswad Anasi), but was
unaffected by the fire”.

Hadrat Ab( Muslim said: “His name is Abdullah bin Thaub”.
During this time, Hadrat Umar’s RadhiAllaahu Anhu insight
came to the fore. Immediately he said: “I ask you by oath,
are you not the same person?”

Hadrat Ab( Muslim Khaulani Rahimahullaah replied: “Yes”.
Out of extreme happiness and love, Hadrat Umar
RadhiAllaahu Anhu kissed him on his forehead on hearing
this. Thereafter, he took him in the presence of Hadrat Ab{
Bakr Siddiq RadhiAllaahu Anhu. He seated him between
himself and Hadrat Ab( Bakr Siddig RadhiAllaahu Anhu and
said: “All praise to Allah ¥ who has allowed me to meet
that person from the ummah of RasGlullah B who was dealt
in the same way by Allah 4 as Ibrahim Khalilullah before my
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death. [Hilyatul-Awliya vol.2 p.129, Tahdhib vol.6 p.458, Tarikh ibn Asakir
vol.7 p.315, Jahdn-e- Deedaa p.293, Tarjumdn-us-sunnat vol.4 p.341]

The honour and the status of khatm-e-nubuwwat

In the Qur'an, the being of Allah is referred to as W o,

“Sustainer of the worlds”, Nabi SalAllaahu Alayhi Wasallam
is referred to as ol i~ “Mercy of the worlds”, the Qur’an is

referred to as o 53 “Advice for the worlds”, and Baytullah
(Ka’bah) is referred to as ol s “Guidance for the

worlds”. From here, where the universality of the risalat of
RasGlullah SalAllaahu Alayhi Wasallam is established, the
speciality of having the quality of being the final Nabf is also
proven. This is due to the fact that all the messengers of
before were confined to a specific area, nation and era,
whereas Allah 4 has made the whole world as one unit for
Ras(lullah’s SalAllaahu Alayhi Wasallam nubuwwat and
risalat.

Just as Allah 45 is the Rabb - 'Sustainers and Nourisher' - of
the whole world, so too is Nabi SalAllaahu Alayhi Wasallam
a Nabi for the whole world. This is the speciality and honour
of only and only RasGlullah SalAllaahu Alayhi Wasallam.
Amongst the six specialities which Nabi SalAllaahu Alayhi
Wasallam mentioned for himself, this is one of them.

05&:.“ g (',:ﬁj Rﬁlfd‘l}\ é\ CJ—.»)\
“I have been sent as a messenger to all of creation and

nubuwwat has ended with me”. [Mishkét p.512 Chapter — Fadhé'il
Sayyid al-Mursalin; Muslim vol.1 p.199 Kitdb al Masdjid]
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Ras(lullah SalAllaahu Alayhi Wasallam is the final Nabi. His
ummah is the final ummah. His qiblah (direction which is
faced during salah) is the final giblah (i.e. the Baytullah). The
book revealed to him is the final heavenly book. All of these
are due to the demands of the status of khatm-e-nubuwwat
being confined and restricted to the being of Nabi
SalAllaahu Alayhi Wasallam which Allah 4% had completed.
Thus, due to the blessing of Nabi SalAllaahu Alayhi
Wasallam being the final Nabi, the Noble Qur'an and
Baytullah have been given the honour of being Wl 53

(advice for the worlds) and U i (guidance for the

worlds) respectively and Nabi's SalAllaahu Alayhi Wasallam
ummah has been kept as the final ummah as Nabi
SalAllaahu Alayhi Wasallam has mentioned:
e AT sty sl T 0
[Ibn Mdjah p.297]

‘Allamah Jalal ud din SuyGti Rahimahullaah in his famous
work, 'Khasaaisul-kubra' has established that Nabi
SalAllaahu Alayhi Wasallam being the final Nabi is the

speciality of Nabi SalAllaahu Alayhi Wasallam. [vol.2 p.193, 197,
284]

Similarly, Imamul-Asr Allamah Sayyid Muhammad Anwar
Shah Kashmiri Rahimahullaah mentioned in Khédtimun-
Nabiyyeen on p.60, which is in Persian , the translation of
which is

Question 2: The Explanation of the Verses of Khatm-e-
Nubuwwat
Question 2: Allah ¥4 says:
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Explain this verse in such a way that the issue of khatm-e-
nubuwwat becomes clear. Note down at least 5 books
which have been written on this topic?

Answer: The Tafseer of the verse of cd! #1>

Lol (o JSG ) 015y el Flog dll J gy oSg @Sty o ol U1 e OIS Lo
[Ahzéb: 40]
“Muhammad is not the father of any man from amongst
you, but he is the messenger of AllGh and the seal of all the
ambiyd. And Alléh has knowledge of everything”.

Reason of revelation

The cause which led to the revelation of this verse is that
before the advent of RasUlullah SalAllaahu Alayhi Wasallam,
the Arabs were involved in many customs. Amongst these
was that an adopted child was regarded as a blood son in all
laws and conditions. They were called sons, and were
regarded as real sons in inheritance, marriage and all other
laws relating to permissibility and impermissibility. Just as
the wife of a real son became impermissible to marry after
the son divorced her or passed away, so too was the wife of
a foster-son regarded after he had divorced her or passed
away.

This custom contained many harms: Mixing up of lineage,
those not entitled to inherit according to the shari'ah would
inherit; a thing permissible in the shari'ah was regarded as
impermissible, etc, etc.
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It was the duty of Islam, which had come to remove these
futile customs of kufr (disbelief) and deviation from the
world, to make effort to remove this custom from its very
roots. In doing this, two ways were chosen. One was
verbally and the other practically.

On one side, this declaration was made

023531 Jomdl iy 335 31 Jske 5 (SalgBl (U5 SIS (ol @Sl Jar Loy
4 s Jaudl ga ey
“And he has not made your adopted son your real sons.
That is but your saying with your mouths. And Alléh says the
truth and the guides to the (right) way. Call them (the
adopted son) by the names of their fathers. That is more just
by AllGh”. [Ahzéb: 4-5]

The actual reason for this law was that the adopted son
should not be regarded as a son in matters of lineage,
inheritance and marriage. However, to completely eradicate
this belief, the law was given to break this method of
adoption. Thus, in this verse, direction is given that an
adopted child must be addressed by his father’s name. Prior
to the descent of revelation, Nabi SalAllaahu Alayhi
Wasallam had free Hadrat Zayd bin Harithah RadhiAllaahu
Anhu - who was his slave - and thereafter adopted him.

All the people, including the sahabah ¢ used to address him
as Zayd bin Muhammad according to the old-age custom.
Hadrat Abdullah bin Umar RadhiAllaahu Anhu says: “When
this verse was revealed, we left this habit and began calling
him Zayd bin Harithah”.
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The sahabah  immediately left this custom with the
revelation of this verse. However, in going contrary to any
custom in vogue, one becomes a target of much
reproaching and taunting which is difficult for every person
to bear. Thus, Allah % wanted this belief to be practically
demolished at the hands of RasOlullah SalAllaahu Alayhi
Wasallam himself. When Hadrat Zayd RadhiAllaahu Anhu
divorced his wife Hadrat Zaynab g due to mutual
disagreement, then Allah made the nikah (marriage) of
Rasdlullah SalAllaahu Alayhi Wasallam to her @&s%  “We

married you to her” so this false notion could be completely
eradicated. Alldh 4 says:

e2sled) 2193l & o oed) (o 00T (S ey by L oy (e Lo
“When Zaid had completed giving divorce to Zaynab, then
we married you to her so that there is no difficulty for the

believers in the wives of their adopted sons”.
[Ahzdb: 37]

On one side, Nab?’'s SalAllaahu Alayhi Wasallam marriage
had taken place to Hadrat Zaynab g. On the other side, all
the Arabian disbelievers, as was expected, began creating a
fuss saying: “Look at this Nabi. He has married the wife of
his son”.

In reply to these people’s objections and reproaches, this
verse was revealed:

Loske (o JSG ) 015y el #log Al gy o9 @Sy o ol Ul 1ba® OST Lo
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“Muhammad is not the father of any man from amongst
you, but he is the messenger of Alléh and the seal of all the
Ambiyd. And Alléh has knowledge of everything”. [Ahzaab: 40]

It is shown in this verse that RasQlullah SalAllaahu Alayhi
Wasallam was not the geneological father of Hadrat Zayd
RadhiAllaahu Anhu. Thus Nabi’s SalAllaahu Alayhi Wasallam
marriage to his former wife was without doubt permissible
and praiseworthy. To reproach Nabi SalAllaahu Alayhi
Wasallam in this regard was foolishness.

To repudiate their claim, it was sufficient to say that Nabi
SalAllaahu Alayhi Wasallam was not the father of Hadrat
Zayd RadhiAllaahu Anhu. However, in order to fully refute
their defamations and prove them to be groundless, Allah 4
mentioned this point that Nabi 4, never mind not being the
father of Zayd RadhiAllaahu Anhu, is not the father of any
man. Now to vilify a person who has no sons, that he has
married his son’s daughter is such great oppression and
perverseness. All of Nabi SalAllaahu Alayhi Wasallam son’s
passed away in childhood. There was no opportunity for
anyone of them to be called a man. For this reason, the
restriction =, “your men” was added. In short, the

purpose of the revelation of this verse was to answer the
objections of the disbelievers and hypocrites and to
mention the greatness and innocence of RasQlullah
SalAllaahu Alayhi Wasallam.

After this Allah 4 mentions:
e §g ) Jgny S
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“However, he is the messenger of Alldh and the seal of the
ambiyd.”

The Qur’anic explanation of khdtamun-Nabiyyin

Firstly, the translation and explanation should be made in
light of the Noble Qur’an. We find that the derivatives of the

root word > has been used at seven places in the Noble
Qur’an.

1) o548 e 4 e

Alléh # has placed a seal on their hearts. [Bagarah: 7]

2) (Sl o o

He has placed a seal on your hearts. [An’6m: 46]

3) 4B 5 aae o

He has placed a seal on his ears and heart. [Jathiyah: 23]

4) el o o s

Today, we will place a seal on your mouths. [Yésin: 65]

5) Sld o gt il sty 0B

If Alléh
24]

6) o5 G

Sealed nectar [Mutaffifin: 25]

7) s asla>

Its sealing wax is musk. [Mutaffifin: 26]

4 wishes, He will place a seal on your hearts. [Sharé:

Look at all these seven places, from beginning to end in its
context, wherever any word derived from the root-letter o=

is used. In all these places, the common meaning in the
word “«=" is that to close something in such a manner that
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nothing external can enter it, nor can any anything inside
come out e.g. in the first verse 458 Js &l = mention is

made that Allah 4 has placed a seal on the hearts of the
disbelievers. What is the meaning of this? It means that kufr
(disbelief) cannot come out of their hearts nor can imdn
(belief) enter their hearts.

Now, if we translate the verse under discussion according to
the Qur’anic explanation, it’'s meaning will be that by the
coming of Nabi SalAllaahu Alayhi Wasallam, Allah 4§ has
closed, sealed, and locked the chain of the Ambiya in such a
way that now no Nabi can be removed from this chain, nor
can any new person enter into the chain of nubuwwat. This
is what is intended, but the Qddiydnis do not believe this
translation.

The nabawi interpretation of khdtamun-Nabiyyin
bl & 41 o552 oIS O OldS gal G 05w ) B2 Al Jgosy JB 2 JB DL 8
o o Y el
“Hadrat Thauban RadhiAllaahu Anhu narrates that
RasGlullah SalAllaahu Alayhi Wasallam said: “There will be
thirty big liars in my ummah. All of them will claim that he is

a Nabi, whereas | am the seal of the ambiya. There is no

Nabi after me.” [Abd Déwid vol.2 p.127 Kitaabil-fitan with these
words, Tirmidhf p.45 vol.2 p.45]

In this Hadith, Nabi SalAllaahu Alayhi Wasallam has
mentioned the term “iudl ¢” (seal of ambiya) together

with its explanation i.e. gux & ¥ (there is no Nabf after me).
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For this reason, in his commentary under this verse, after
narrating a few ahadith, Hafiz Ibn Kathir Rahimahullaah has
mentioned a statement of 8 lines which kindles one’s belief.
You too read these few sentences.

Y Wl as BJJ\};’L\ it é (,.L.ej ads &) &_SL" 45}..0)3 m\:.f‘; L}wj 5)\.3' & J\?i A3
$9 Jran Jlo Jlrs S QIS 5gb oday alih) e 231 (e JSO1 Igedad coday (o
- M\j fg..J\ t\yb ﬂ}‘j dadg .ﬂjﬁ

Allah 4 in his book and RasGlullah SalAllaahu Alayhi
Wasallam by means of ahddith-e-mutawdtirah have
informed that there is no Nabi after him so that people
would know that whoever claimed nubuwwat after him
would be a great liar, slanderer, deceiver, astray, and
leading others astray, even though he shows things that are
miraculous and conjured and makes apparent different
types of magic and talismans. [Tafseer Ibn Kathir p.494 vol.3]

The interpretation of khatamun-Nabiyyin by the Sahabah

What was the stand of the sahabah and the tabi'in regarded
the issue of khatm-e-nubuwwat? According to them what
was the translation of khatamun-Nabiyyin?

For details, study the 3 part of the 'Khatm-e-nubuwwat
kdmil' of Hadrat Mufti Shafi' Saheb Rahimahullaah. Here we
will suffice in mentioning the blessed opinions of just two
tabi'in.
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Imam AbQ Ja'far ibn Jarir Tabari Rahimahullaah in his
monumental tafsir narrates the explanation of khdtamun-
Nabiyyin of Hadrat Qatada Rahimahullaah.

v.AJ:"T & ! £ &) Jgmy ﬂj BB e

“It is narrated from Hadrat Qatadah Rahimahullaah that he
interpreted the verse “But he is the messenger of Allah and
khdtamun-Nabiyyin” as the final of the messengers.”

This explanation of Hadrat Qatada Rahimahullaah has been
narrated in Durre-Manth(r of Shaykh Jalal ud din SuyGti
Rahimahullaah from Abdur-Razzaq, Abd-ibn Humayd, Ibn
Mundhir and lbn Abi-Hatim also. [Ad durr Al Manthiir vol.5 p.204]

This statement shows exactly the same thing which we have
mentioned already from the Qur'an and the ahadith that
the meaning of 'khdtamun-Nabiyyin' is the final of the
Ambiya. There is no classification of tashri'i and ghayr
tashri'T or buruzi and Zzilli.

Also, the gird’ah of Hadrat Abdullah bin Mas'ld
RadhiAllaahu Anhu in this verse :" gt 5 Ly 35" (but our

Nabi is khdtamun-Nabiyyin), which itself points to the
meaning which has been mentioned.

Allamah Suy(ti Rahimahullaah in Ad Durr Al Manth(r quotes
the statement of Hadrat Hasan Rahimahullaah mentioned
by Abd ibn Humayd.

S oo T 0 MM\&\pJGM\gw@EQM\y
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This interpretation is narrated from Hadrat Hasan
Rahimahullaah regarding the verse of 'khdtamun-Nabiyyin':
“Allah 4¢ has sealed the ambiyd with Muhammad SalAllaahu
Alayhi Wasallam and from all those sent by Allah 4, he is
the last.” [Ad Durr Al Manthdr vol.5 p.204]

After such clarification, can there be any doubt or
interpretation?
Can the interpretation of zillf and burdzi ever be correct?

Khatamun-Nabiyyin and the linguists
The word < on the word s is with fatha and kasrah.

Leaving aside the explicitness of the Qur’an and ahadith, the
explanations of the sahabah and tabi'in and the testimonies
of the pious predecessors, the Arabic language itself show
that the first gird'ah (with fatha) can have one of two
meanings:

1. Final Nabi

2. Seal of the ambiya
And the second gird'ah (with kasrah) can only have one
meaning i.e. the final Nabi.

However, if one ponders over the resulting meaning, then
the crux of both is one. With regard to the purport, it can be
said that the meaning according to linguistics in both
gird'ah’s is this that Nabi SalAllaahu Alayhi Wasallam is the
last of all ambiya. After him, no other Nabf will be born, as
clearly it has been mentioned in Rdh al-Ma’ani:
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Khdtam (with fatha) is the name of an object with which

something is sealed just as o (tdba’a) is the name of an

object with which something is stamped. Thus the meaning
of khdtamun-Nabiyyin is the one with whom nubuwwat is
sealed and the result of this is that he is the final Nabi.
Allamah Ahmad known more famously as Mulla Jiwan, in
explaining the meaning of this word in Tafsir Ahmadf says :

A ol 813 Sl ol pud My U aall oo arg IS e JT
A ol S gl ooy
“And the end result of both gird'ah’'s (i.e. with fathah and
kasrah) is the meaning of “final”. Thus the author of 'Tafsir
al-Maddrik' has explained the meaning of ¢ (in the gira'ah
of 'Asim with fatha) as 'final' and the author of Bayddwi has

given the explanation of both gird'has (with fatha and
kasrah) as 'final".

From these texts of Rdh a-Ma’dni and Tafsir Ahmadi, it
becomes completely clear that both the meanings of
“Khdtam” can be used, the result of both is one i.e. the final
Nabi. On this basis, Bayddwi Rahimahullaah did not
differentiate in the translation of both gird'ah’s, but in both
instances, explained it as “the final Nabi”. May Allah reward
these linguists that they did not only confine themselves to
gathering the meaning only of “khdtam”, but clearly have
shown in this verse currently under discussion that from all
the possible meanings, the only meaning that could be used
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here is that Nabi SalAllaahu Alayhi Wasallam is the last of all
ambiya.

Allah - the one who is All-knowing and All-aware only knows
how many big, small, reliable, and unreliable books have
been written until today on the Arabic language. There is no
need to gather all of them nor is it humanly possible. We
will only present the meaning of the word ¢> and ¢ from a

few books which are already accepted by Arabs and non-
Arabs, and which are regarded as worthy of proof so that
we can show the readers what meaning the linguists have
accepted in this verse which is being discussed.

1. Mufraddtul-Qurdn. This is that wonderful literary
composition of Imam Raghib Asfahani Rahimahullaah
which has no equal. The vocabulary of the Quran has
especially been mentioned in a very unique way.
Shaykh Jalal ud-din SuyQti Rahimahullaah in ‘Itgdn'
has written: Till today there is no better book than it
written on the vocabulary of the Qur'an.” Regarding
the verse under discussion, he mentions:

...... s ok & 85l o2 Y el F5
‘Nabi SalAllaahu Alayhi Wasallam is called khdtamun-
Nabiyyin since he has ended nubuwwat i.e. by his coming,
he has completed it.” [Mufradét Raghib p.142]

2. Al-Muhkam li-ibnis-Sayyidah: It is that reliable book

in the Arabic language which Allamah Suy(ti
Rahimahullaah has included amongst those books
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who can be relied on regarding the Qur’an. In it, the
following is written:

Ol Old 3 05Ty adle axdlsg & ‘}fé‘l’j
The word ¢+ and 4y means the result and the end of
anything (from Lisanul-Arab)

3. LisGnul-Arab. This is an accepted book in linguistics. It
is regarded as reliable by both Arabs and non-Arabs.
This text is found here:

Mty Sshall pgideg ade LVl 1 ety Lol 8 @25 T (gl Bl

The word & and (..@-G\r means the last group of people. This

meaning is taken from Lihydni. Muhammed is the final of
the ambiya. [Lisénul-Arab vol.4 p.25 - Beirut]

Here very clearly it has been shown, that whether the < is
read with kasrah or fatha, the meaning of (! 15 and ¢
LYl is omd! T and Y1 5T (the final Nabf). From this text of
Lisdnul-Arab, one is shown that even though the word #>
and ¢ individu'ally can have one of many meanings in

relation to linguistics, but when it is prefixed to a group or
nation, then the only meaning it has is last and final. Most
probably, to point out this low, the word ¢» is not
mentioned individu'ally, but is prefixed to a pronoun which
refers to a group or nation.
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By searching through the Arabic language, this point is
proven that the word ¢ or ¢>-when prefixed to a group or
nation, then its meanings is “final” or “last”. In the above-
mentioned verse, the word ¢ is prefixed to the group of
the ambiya. Thus it cannot have any other meaning but the
“final Nabi”. In Tdjul-'Urds, the commentary of Qdmds,
there is corroboration of this low, which is mentioned here-
under.

4. Tdjul-'Urds the commentary of Qamds by Allamah
Zabidi. It is narrated from Lihydni:

ek gl @i Gl gag FB-1g G- () adde) ALt (a9
And from amongst his (¥8) names is ¢ and #31 . The

meaning of this is such a person whom nubuwwat has
ended by his coming.

5. Qémdas
2T Sl pedl fg S A ag GBS agdll 5T #B-1y
The word ¢ or ¢ is used for the last of the nation. The
same meaning is used in speech ¢! ¢35 i.e. the last of the
Ambiya.
By adding the word “nation” indication has been made to

the above-mentioned law. Also, the issue under discussion
has also been clarified.

These few examples from the linguists have been presented
as an example from the unlimited stocks of Arabic
lexicography. By this Insha-Allah, the readers should be
completely convinced that according to Arabic linguistics,
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the meaning of ¢! #59 can be nothing else but “final Nabi”

and the meaning of > can be nothing but final and last.

Summary: In this blessed verse, the word cwd! #>5 is used for
Nabi SalAllaahu Alayhi Wasallam. In light of the Qur’an,
sunnah, interpretations of sahabah and tabi'in, it means
final Nabi. The writings of the linguists have proven that
when the word ¢ is prefixed to a &= (congregation), then it

has no other meaning but final and last. Thus, even Mirza
Qadiyani had prefixed the word ¢+ to a &= (congregation),
and here too, the meaning

29 g Ol ST (S50 (68 gl ma S S Cmlls e g e
PRIV P | JPUE G R & Jrgeoy

“After me, in my parents' home, there were no boys or girls.

| was their final child.” [Tirydqul-qulib p.157, Khazdin vol.15 p.479]

Books on the subject of khatm-e-nubuwwat

The seniors of the ummah have written many books on this
subject. Here under are the name of ten of these books :
e Khatm-e-nubuwwat kamil : (By Mufti Shafi
Rahimahullaah).
e Miskul-Khitaam-fee-khatmi-nubuwwati-sayyidil-
anaam which is included in Intissabe-Qadiyaniat vol.2
(By Mauldand Muhammad Idris Kandehlewi
Rahimahullaah).
e Ageedatul-ummah fee ma’na khatmi-nabuwwah (By
Allamah Khalid Mahm{d).
e Khatm-e-nubuwwat Qur'an wa Sunnat ké roshni mé
(By Maulana Sarfaraz Khan Safdar).
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Falsafahe khatm-e-nubuwwat (By Mauldna Hifzur-
Rahman Séharawi Rahimahullaah.

Ma’sala’e khatm-e-nubuwwat ilm wa aql ki roshni
me (By Maulana Muhammed Ishaq Sindelewy).
Khatm-e-nubuwwat (By Professor Y({suf Saleem
Chisti).

Khatamun-Nabiyyin (By Maulana Muhammad Anwar
Shah Kashmiri Rahimahullaah, translated by Maulana
Muhammed YGsuf Ludhiyanwi Rahimahullaah.
Alamgir nubuwwat (By Maulana Shamsul-Haq
Afghani).

Ageeda e khatm-e-nubuwwat (By Maulana
Mohammed Yasuf Ludhiyanwi Rahimahullaah,
included in Tuhfaé Qadiyaniat vol.1).

Question 3: Qur’an, Ahadith, /imd’ and Tawadtur of Khatm-
e-Nubuwwat

Question 3 : Mention at least three verses of the Qur’an,
and at least three Sahih Ahadith together with its
explanation which proves the issue of khatm-e-nubuwwat.

Answer : Verses regarding khatm-e-nubuwwat
The 40" verse of Surah-Ahzab (the verse of uw! ) has

already being discussed in length. Now look at other verses.

S ol o opglad 331 (039 SABL gy Juuyl (s lg

“He (Allah) is that being who has sent his messenger
(RasdlulléhSalAllaahu Alayhi Wasallam ) with guidance and
the religion of truth so that it can overcome and be superior

to all other religions." [Taubah: 33, Saf: 9]
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Note: The only method of making it superior and
overcoming all religions was to make compulsory believing
in Nabi’s SalAllaahu Alayhi Wasallam nubuwwat and wahi
independently, and to make the nubuwwat and wahi of all
other Ambiya subordinate to it. This could only take place if
Nabi’s SalAllaahu Alayhi Wasallam advent was last and
believing in Nabi’s SalAllaahu Alayhi Wasallam nubuwwat
included in believing of all other ambiya. By way of
conjecture, if any nabi after Nabi SalAllaahu Alayhi
Wasallam was to be sent with nubuwwat, then it would
become compulsory to believe in his nubuwwat and wahi
which is greatest pillar of religion. In this case, the religion
of Nabi SalAllaahu Alayhi Wasallam would not be
overpowering and superior. In fact, believing in the
nubuwwat and wahi of Nabi SalAllaahu Alayhi Wasallam
would become overpowered, since if one believed in Nabi
SalAllaahu Alayhi Wasallam and his wahf but did not believe
in this final Nab? and his wahi, then there would be no
salvation for him and he would be counted amongst the
disbelievers, since the messenger of the era would be this
messenger. Nabi SalAllaahu Alayhi Wasallam would no more
remain the messenger of that era. (May Allah protect us).

Pﬁu L Bz Jgw) 359\?. ? LSy LS e PS:.,T\ L ot Blies i Js 319
Gpady 4 g
(And remember the time) when Alldh took a covenant with
all the ambiya that when | give you a heavenly book and
nubuwwat, then a messenger comes to you who testifies to
that which is with you (your scripture and wahi) (i.e. if you
are in his era), then definitely you will believe in him and
assist him. [Al-e-Imrén: 81]
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From here, is completely clear that the sending of this
messenger who would verify the previous ones was to be
last and this was Nabi SalAllaahu Alayhi Wasallam. In this
verse, two words are worth noticing. The first one is:
“Mithdqun-Nabiyyin” (covenant with the ambiya) which
shows that this pact regarding Nabi SalAllaahu Alayhi
Wasallam was taken with all the ambiya. The second one is
“eSsl= ¢ (then he will come to you). ¢ is used to denote

deferred succession i.e. whatever is mentioned after ¢ will

happen afterwards and there will be a delay before it
occurs. The meaning of this is that Nabi’s SalAllaahu Alayhi
Wasallam deputation would be last and there would be an
intervening period before he (SalAllaahu Alayhi Wasallam)
was sent. This period called is zamdna--fatrat (the
intermediary period).

o o 78 o oS0 i Wy il 3
“Certainly, our messenger has come to you who will make
evident to you after a period.” [Mé&’ida: 19]

\}g.ﬁj Mpeda da\..U B ksl bog
“And we have not sent you but as a giver of glad tidings and
as a warner for all of mankind.” [Sabd: 28]

b WS ) Sy 3] oW el SO

“Say (O Muhammad) O people, | am the messenger of Alléh
to all of you.” [A'réf: 158]
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Note: These two verses clearly elucidate that RasGlullah
SalAllaahu Alayhi Wasallam came as a messenger to all of
mankind, without any exception, as Nabi SalAllaahu Alayhi
Wasallam himself has mentioned:

a9 > <5331 o Jgy U
“I am the messenger of Allah % for those who | find living

now and for those who will be born after me.” [kanzul-Ummai
vol.1 p.404 Hadith 31885, Khasdise-kubra vol.2 p.88]

From these verses, it is manifest that there will be no nabf
after Rasdlullah SalAllaahu Alayhi Wasallam. Until Qiyamah,
he will be the messenger of all those eras. If we have to
assume that another nabi could be sent after him
(SalAllaahu Alayhi Wasallam), then He (SalAllaahu Alayhi
Wasallam) would not have been the messenger for all times
for all of mankind, but in fact it would have been
compulsory for him to believe in this nabi and his wahi and
his being sent by Allah 4 directly and independently,
otherwise salvation would not be possible. Believing in
Nab?’s SalAllaahu Alayhi Wasallam wahi and nubuwwat
would have included believing the other one. (Allah forbid).

kall A1 iyl Loy

“We have not sent you but as a mercy to all the worlds.”
[Ambiyé: 107]

Note: i.e. believing in Nabi is sufficient for the salvation of
all the people of the universe. If we assume that another
nabi was to be sent, then it would have been compulsory to
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believe in him and his wahi and if some-one while having
complete belief in Rasllullah SalAllaahu Alayhi Wasallam did
not believe in the nubuwwat and wahi of this nabi, then
there would not be salvation for him. This is contrary to
Nabi SalAllaahu Alayhi Wasallam being a mercy for the
worlds since independently believing in Nabi SalAllaahu
Alayhi Wasallam is not sufficient and Nabf SalAllaahu Alayhi
Wasallam will not remain as the messenger of all times.
(Allah forbid).
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“I have perfected for you your religion, and | have completed
my favours upon you, and | have preferred for you Islém as a
religion.” [Al- Méida : 3]

Note : Every Nabi, according to his era, would bring laws.
Before the advent of Rasilullah SalAllaahu Alayhi Wasallam,
the conditions and demands of the eras would change. For
this reason, every nabi would give glad tidings to people of
the coming nabi, until Nabi SalAllaahu Alayhi Wasallam
came. With the completion of wahi on Ras(lullah SalAllaahu
Alayhi Wasallam, din had reached completion. Believing in
the nubuwwat and wahi of Nabi SalAllaahu Alayhi Wasallam
includes believing in the nubuwwat and wahi of all the
ambiya. Thus Allah 4 immediately thereafter proclaimed

“Eom WSSke cwdly” ie. “l have completed my favour of

nubuwwat upon you.” Thus, after perfection of din and
completion of the favour of nubuwwat no new nabi can
come nor can the chain of wahi continue. For this reason, a
Jew said to Hadrat Umar RadhiAllaahu Anhu: “O Amirul-
mu'minin, if this verse of the Quran had to be revealed to
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us, then we would have made this day a day of 'id
(celebration). [Bukhari]. After the revelation of this verse, no
law of halal (permissibility) or haram (impermissibility) was
revealed.

Nabi SalAllaahu Alayhi Wasallam is the final nabi and the
book revealed to Nabi SalAllaahu Alayhi Wasallam is the
perfect, complete and the final revelation.
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“O believers, believe in AllGh, His messenger, the book he
has revealed to His messenger (SalAllaahu Alayhi Wasallam)
and the books which He revealed before.” [An-Nisd: 136]

Note : This verse very clear proves that we have been
commanded to believe in the wahi and nubuwwat of
Rasdlullah SalAllaahu Alayhi Wasallam and those ambiya
before him. If there was to be another person honoured
with the rank of nubuwwat, then it was necessary that the
Noble Qur'an also emphasize believing in his wahi and
nubuwwat. From here, we can see that there is no Nabi
after him (SalAllaahu Alayhi Wasallam).

o s e gl Ogda @ 85 WLy S e ) Leg 1 JB1 8 Ogred ol
“Those who believe in that which was revealed to you and
that which was revealed to those before you, and have

conviction in the Akhirat (hereafter), only there are on
guidance from their Rabb and only they are successful.

S o 5 Lag St J31 s Oging Ogindlly egse olall 3 Ol 1 S
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“But those firmly rooted in knowledge from them, and the
believers believe in that which was revealed to you and in
that which was revealed before you.” [Nisd: 162]

Note : These 2 verses clearly declare the finality of the
nubuwwat of Ras(lullah SalAllaahu Alayhi Wasallam. In fact,
this type of verse is found in many places of the Noble
Qur’an which a command is given to believe in the wahi and
nubuwwat of Ras@lullah SalAllaahu Alayhi Wasallam
together with the wahi and nubuwwat of all the ambiya
before Rasllullah SalAllaahu Alayhi Wasallam. However,
nowhere is there any mention of ambiya coming after. In
these two verses, believing in the wahi of Nabi SalAllaahu
Alayhi Wasallam and the wahi of those before him has been

stated as sufficient and the basis of salvation.

Ogladld & Ly SWI W5 4 1)
“Verily, We have revealed Ath-thikr (the Qur’dn) and we will
protect it.” [Hijr: 9]

Note : Allah 4 has promised in this verse that : “We will
protect the Noble Qur'an” i.e. He will keep it protected from
the distortions of those who misconstrue it until Qiyamah.
No one can affect any change in it, be it a letter or even a
dot. Also, He will keep its law intact. After it, there will not
be any new shari'ah which will abrogate it. The meaning and
words of the Noble Qur’an have been promised protection.
It is clear that there is no type of nabi after Nabi SalAllaahu

Alayhi Wasallam.

Remark : These verses have been presented in
substantiation and corroboration of khatm-e-nubuwwat
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very concisely. In the Noble Qur’an, over 100 verses
pointing to khatm-e-nubuwwat are clearly present (for
further details refer to khatm-e-nubuwwat kaamil by Hadrat
Maulana Mufti Muhammad Shafi’s Rahimahullaah.

The blessed ahadith regarding khatm-e-nubuwwat

Note : In the coming pages, we will generally only suffice on
presenting the words of the ahadith. We have refrained
from narrating the views of the commentators of ahadith so
that the kitab does not become too lengthy.

Hadith 1:

oo sl Jaog Jis JB ohug ke dll o dl gy OF e Y o0y 89,0 ) 89
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Hadrat Ab( Hurayrah RadhiAllaahu Anhu narrates that
Rasllullah SalAllaahu Alayhi Wasallam said : “My example
and the example of Ambiya before me is like the example of
a person who built a very lovely and beautiful structure but
left out one brick in one of the corners. People begin
walking around this structure and admiring it. They said to
him: “Why have you not placed this brick?” Nabi SalAllaahu
Alayhi Wasallam then said: “I am that (final) brick (of the
corner), and | am ! £, [Sahih Bukhdri Kitdbul-mandqib vol.1

p.501, Sahih Muslim vol.2 p.248]

Hadith 2:
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Hadrat Ab( Hurayrah RadhiAllaahu Anhu narrates that
Rasllullah SalAllaahu Alayhi Wasallam said: “l have been

given virtue over the other Ambiya in 6 things:

e | have been given jawdmi-ul-kalim (speaking few
words which have great meanings).

e | have been assisted with awe.

e Booty has been made permissible for me.

e The face of the earth has been made for me a place
of purifying myself and a place of worship.

e | have been sent to all creation.

e The chain of nubuwwat has ended with me. [Sahih
Muslim vol. 1 p.199, Mishkdt p.512]

In Bukhdri and Muslim, Hadrat Jabir RadhiAllaahu Anhu has
narrated a hadith with similar contents in which Ras@lullah
SalAllaahu Alayhi Wasallam said: “l have been given five
things which no one has been granted before me.” The last
one mentioned is:
Lol ol pgd Il Camg Aol asgd (L) Sy (oA OB

The previous ambiya were sent to these nations specifically
and | have been sent to all people in general.” [Mishkét p.512]

Hadith 3:
0&\‘&5{0)&ij&\wé&\d}d)d@d@w&\g@)uﬁ@j‘é|&-\&waﬁ
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“Sa’d ibn abi Waqqgas RadhiAllaahu Anhu narrates that
Ras(lullah SalAllaahu Alayhi Wasallam said to Hadrat Ali
RadhiAllaahu Anhu: “You are to me as Har(n ¥ was to

Mdasa <8 except that there is no nabi after me." [Bukhari vol.2
p.633]

In a narration of Muslim, these words are found: “There is
no nubuwwat after me.” [Muslim vol.2 p.278]

Hadrat Shah Waliyullah Muhaddith Dehlawi Rahimahullaah
in his book 'lzdlatul-khifd" under the exploits of Hadrat Ali
RadhiAllaahu Anhu writes:

5 o8 O B zo o2 Jlgll e
This Hadith is one of the mutawadtir ahadith: “You are to me

as Harln %8 is to MU{sa 8. [Translation of Izélatul-khifé vol.4
p.444]

Hadith 4:
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Hadrat Ab( Hurayrah RadhiAllaahu Anhu narrates from
Rasllullah SalAllaahu Alayhi Wasallam that he said: “The
ambiya would lead the Bani-Israil. When one passed away,
then another nabi would succeed him. After me, there will
be no nabi. However there will be khulafa and there will be

many.”
[Sahih Bukhdri vol.1 p.491, Sahih Muslim vol.2 p.126, Musnad Ahmad vol.2
p.297]
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In the Bani-Israll ghayr tashri'i (non-legislative) ambiya
came, who would revive the shariat of M{sa 38, After Nabf
SalAllaahu Alayhi Wasallam, the coming of these ambiya has
ended.

Hadith 5:
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Hadrat Thauban RadhiAllaahu Anhu narrates that Rasalullah
SalAllaahu Alayhi Wasallam said: “In my ummah, there will
be 30 big liars. Every one of them will claim that he is a nabil

whereas | am khdtamun-Nabiyyin; there is no nabi after me.
[AbG Déawdid vol.2 p.127 Kitabul-fitan, Tirmidhi vol.2 p.45]

Hadith 6:
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Hadrat Anas bin Malik RadhiAllaahu Anhu narrates that
Rasllullah SalAllaahu Alayhi Wasallam said: “Verily risdlat

and nubuwwat has ended. After me, there will be no rasdl
or nabi.” [Tirmidhi vol.2 p.51 Abwébur-ru’ya, Musnad Ahmad vol.3 p.267]

Hadith 7:
095N % Jsls phoog dode dll oo Al Jgusy o il i Al 00y 3,8 ) 89
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Hadrat Ab( Hurayrah RadhiAllaahu Anhu narrates that he

heard RasUlullah SalAllaahu Alayhi Wasallam saying: “We
(i.e. this ummah) have come last but will be first on the day
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of Qiyamah although they have been given the kitab before

us. [Sahih Bukhdrivol.2 p.120, Sahih Muslim vol.1 p.282]

Hadith 8:
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Hadrat Ugbah bin Amir RadhiAllaahu Anhu narrates that

Ras(lullah SalAllaahu Alayhi Wasallam said:“ If there had

been a nabi after me, it would have been Umar ibnul-
Khattab". [Tirmidhi vol.2 p.209]

Hadith 9:

kel § 0T Jols whg ade ) Lo 1 Cnsr JB ais ) o) galas (0 plr 89
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Hadrat Jubayr bin Mut’im RadhiAllaahu Anhu narrates: “I
heard Nabf SalAllaahu Alayhi Wasallam saying: “I have a few
names, | am Muhammad, | am Ahmad, | am Mahi
(obliterator). By means of me, Allah will obliterate kufr, | am
Hashir (gatherer) people will gather on my feet (on the day
of Qiydmah) and | am Aqib (one who comes after all) Aqib is

the one who there is no nabi after him. [Sahih Bukhéri, Sahih
Muslim, Mishkdt p.515]

In this Hadith, 2 names of Ras(lullah SalAllaahu Alayhi
Wasallam point to him being khdtamun-Nabiyyin. One is
Hashir. Hafiz ibn-Hajar Rahimahullaah in Fathul-Bari explains
it thus:
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“This alludes to the fact there after him (SalAllaahu Alayhi
Wasallam) there will not be any nabi or shari'dh..... Since
there will be no ummah because there is no nabf after him,
hashr (resurrection) has been attributed to him. This is due

to the fact that resurrection will occur after his coming.
[Fathul-Béri vol.6 p.406]

The other name is Agib. The explanation of it is given in the
Hadith:
& o o e
The one after whom there is no nabi.

Hadith 10:
In many ahadith, this subject-matter is mentioned that Nabi
SalAllaahu Alayhi Wasallam pointed to his index and middle
finger and said:

IS dsludlg Ui cany
“Qiydmat and | have been sent like these two fingers.”
[Muslim vol.2 p.406]

In these ahadith, the coming of Nabi SalAllaahu Alayhi
Wasallam has been mentioned joined to Qiyamah which
means that the coming of Nabi SalAllaahu Alayhi Wasallam
is a sign of the closeness of Qiyamah. Now there will be any
nabi until Qiyamah. Imam Qurtubi Rahimahullaah
in 'Tadhkira' writes:
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As for the words of Ras(lullah SalAllaahu Alayhi Wasallam:
"Qiyamah and | have been sent like these two fingers”, the
meaning is that: 'l am the final nabi, no other nabi will come
after me. Qiydmah will come after me just as the middle
finger comes after the index finger, and there is no finger in

between. And there is no nabi between Qiydmah and me.'
[At-tadhkira fi ahwdélil-mauté wa umdirul-Gkirah p.711]

Allamah Sindhi Rahimahullaah in the footnotes of Nasa’i
writes:
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'The comparison is in the connection between this two i.e.
there is no other finger between these two just as there is
no nabi between Nabi SalAllaahu Alayhi Wasallam and
Qiyamah.' [Hashiyah Allémah Sindhi of Nasa'i vol.1 p.234]

Iljma’ of the ummah on khatm-e-nubuwwat

Hujjatul-Islam Imam Ghazali Rahimahullaah has mentioned
in 'Al-igtisad".
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“By ljma (consensus), the ummah have understood from
this word (! ¢) and from factual evidence that Nabi

SalAllaahu Alayhi Wasallam explained that there will never
be a nabi after him. In this Ijma, there is no interpretation or
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categorization. The one who denies it, is a denier of Ijma’.
[Al-igtisad fil-i’tigdd p.123]

Mulla Ali Qari Rahimahullaah writes in Sharh figh al-akbar:
gLy i Wy ade &) (S L iy 3.1 (59829

“Claiming nubuwwat after our Nabi SalAllaahu Alayhi

Wasallam is kufr according to |jma’.” [Sharh figh al-akbar p.202]

Allamah ibn Nujaym MisriRahimahullaah, also known as Ab{
Hanifa the second, says:
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“If someone does not know that Muhammad is the final

Nabi, then he is not a Muslim since this is from amongst the

necessities of din.”
[Al-ashbéh wan-nazd’ir vol.2 p.91-Karachi]

Tawdtur of khatm-e-nubuwwat

Hafiz Ibn Kathir Rahimahullaah under the verse of d! ¢

has written:

P B Cudo e b ade A Lol Jguy o 3150 Cusl-Y1 gy iy
TR P L

'Mutawdtir ahadith have been narrated regarding khatm-e-

nubuwwat from RasUlullah SalAllaahu Alayhi Wasallam from
a large group of Sahabah.' [Tafsir Ibn Kathir vol.3 p.493]

Allamah Sayyid Mahm(d AlGsi Rahimahullaah in Rdh al-
Ma’ani under the verse of cwd! ¢ writes:
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'Nabi SalAllaahu Alayhi Wasallam being khdtamun-Nabiyyin
is such a reality which the Qur’an pronounces, the sunnah
openly announces and which the ummah is unanimous on.
The one who claims anything contrary to this will be killed if
he is persistent in this.' [Rihul-ma’énivol.22 p.39]

Thus, just as the belief of khatm-e-nubuwwat is established
from clear texts of the Noble Qur'an, it is also proven from
mutawdtir ahadith and in every era, the [jma’ and
consensus of the ummah has been on it.

Question 4: The Qddiyani Distortion and an Answer to it

Question 4 :What distortion do the Mirza'is make in the
meaning of khatm-e-nubuwwat? Explain the viewpoint of
the Qddiydnis in a comprehensive yet concise manner.
Together with this, give a comprehensive and concise
answer also.

Answer: Khatamun-Nabiyyin and the Qddiyani group

After clarification of the word khdtamun-Nabiyyin from the
Qur'an, sunnah, sahabah and philologists, now look at the
viewpoint of the Qddiydni group. They say that the meaning
of khdtamun-Nabiyyin is the seal of ambiya i.e. before Allah
4 used to bestow nubuwwat. Now, by following Nabi
SalAllaahu Alayhi Wasallam nubuwwat will be attained. The
person who follows the Mercy of the two worlds (SalAllaahu
Alayhi Wasallam), then he (SalAllaahu Alayhi Wasallam) will

place a seal on him, thus making him a nabi. [Hagigatul-wahi
p.97 (footnotes) and p. 28, Khazdin vol.22 p.30 & p.100]
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According to us, the viewpoint of the Qddiydnis is
completely wrong, corrupt, baseless, irreligious, distorted
and based on deceit, fabrication, lies and forgery. What a
beautiful challenge Maulana Muhammad Mufti Shafi” Saheb
Rahimahullaah forwards this juncture. He says:

“If Mirza Saheb and his followers have a bit of truthfulness,
then let them prove from the Arabic language and from the
laws of Arabic grammar that khdtamun-Nabiyyin means
“From Nabi’s SalAllaahu Alayhi Wasallam seal, ambiya are
made.” From the huge libraries of the Arabic language,
present only one precedent, not more; show this meaning
from the speech of any Arabic philologist. | have complete
faith that the whole Mirza party, together with their nabi
and son of their nabi cannot show even one precedent in
the Arabic language or from the view of the philologists.
Mirza Saheb himself in Barakdtud-du'a pp. 14-15,

Rahéni-Khazdin vol.6 pp.17-18 has given a standard to make
interpretation of the Noble Qur’an

1) Qur’an

2) Ahadith of Nabi SalAllaahu Alayhi Wasallam

3) Views of the sahabah ¢

In this is not for show, then for Allah’s sake, show us this
interpretation from any verse from the Noble Qur’an. If this
is not possible, then show us this interpretation from any
Hadith of the extensive volumes of Ahadith. Also, we do not
say that it must be a Hadith of Sahihain (Sahih Bukhari and
Sahth Muslim) or Sihah-Sittah (the six most authentic books
of Ahadith) but show even a very Daif (technical term
according to Hadith scholars for such Hadith which do not
have certain conditions found in them) narration where-in
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Nabi SalAllaahu Alayhi Wasallam has said that the meaning
of ¢t ¢+ is that from the seal of Nabi SalAllaahu Alayhi

Wasallam, ambiya are made. And if this is not possible (and
it will never be), then at least forward the view of one
sahabi or tabi'i in which this meaning of ¢! ¢ is found.
But | know that:

Challenge:

O Miirzai group and it leaders! If in your claim, there is even
a fragrance of truth and if in your hearts, there is any self-
honour, then present any proof for your concocted
interpretation. If your whole group gets together and show
us that the meaning of wwd! ¢1= is that ambiya are produced

from the seal of Nabi SalAllaahu Alayhi Wasallam, from only
one verse from the 30 chapters of the Qur’an, one hadith
even if daif, from the unlimited volumes of Ahadith, or only
one statement from the limitless statements of the sahabah
and tabi'in, then they will receive a cash prize. This is an
open invitation.

But I, with the power and strength from Allah, can openly
say that if Mirza Saheb and his whole gang get together with
full energy then too they will not be able to produce
anything:

s Jand gean Oy

If one has eyes which see and ears which hear, then he will
know that the clear texts of the Noble Qur'an, the
explanations of the ahadith, the views of the sahabah and
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tabi'in, the open descriptions of the salafe-salihin (pious
predecessors) and imams of tafsir, and the evident decision
of the vocabulary and laws of Arabic, all nullify this
concoction and all proclaim that the fabricated meaning of
ol # which Mirza'is have made is baseless. [khatm-e-

nubuwwat Kamil]

The reasons for the Qddiydni translation being incorrect

1) The meaning is completely against the usage of the
Arabs. Otherwise, it will be necessary that the meaning of
dkhirul-gqaum and khdtamul-gaum (the last nation) have this
meaning that from its seal, another nation is created, and
the meaning of khdtamul-muhdjirin (the last migrator) is
that from their seal, muhdjirin (migrators) are created.

2) Mirza Gulham Ahmed Qadiyani himself has given the
meaning of ¢wd! ¢ as the final nabi in his book Izdlahe-

auhdm p.614 found in RGhdni Khazd’in vol.3 p.431

3) Mirza Ghulham Ahmed Qadiyani has in many places
prefixed the word khdtam to a plural word. Here we will
point out only one place, Mirza, in his book Tirydqul- qulib
p.157, RGdhéni Khazd’in vol.15 p.479, writes about himself

“A girl was born with me whose name was Jannat. She came
out of the stomach first followed by me. After me, there
was no boy or girl born in the home of my parents. | was
their khatamul-awlad (final child).

If the meaning of khdtamul-awldd is that Mirza Qadiyani
was the final child of his parents after him, no type of child,
whether boy or girl, healthy or sick, small, or big, was born
to his parents, then this too will be the translation of
khdtamun-Nabiyyin that after Nabi SalAllaahu Alayhi
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Wasallam no type of nabi whether zilli, buriizi, mustagqil or
ghayr mustagqil was sent.

And if the meaning of khdtamun-Nabiyyin is that from the
seal of Nabi SalAllaahu Alayhi Wasallam, nabi’s are made,
and then Mirza too will have to translate khdtamul-awléd to
mean that through his seal, his parents are giving birth to
children. In this instance, Mirza will continue placing seals
and his mother will continue giving birth to babies. O Mirzai,
if you have courage, then make this translation.

4) Then the Qadiydni group has this standpoint that
from Nabi SalAllaahu Alayhi Wasallam until Mirza Qadiyani,
no nabi has come. Mirza himself has written: “From this
ummah, | am that special individual who has been given
such a great portion of heavenly wahi and unseen matters.
The many Awliyd, Abddl and Aqtdb which have passed
before in this ummah were not given such a huge portion of
this favour. Due to this, | alone have been honoured to
attain the name of nabi, and all the remaining people are

not worthy of this name.
[Hagiqatul-Wahi p.391, Rihdni Khazd’in vol.22 p.406]

From this text, it is shown that in 1400 years, only Mirza has
received nubuwwat. After Mirza, amongst the Qddiyanis,
there is only khildfat (vicegerency), not nubuwwat. Based on
this, according to the Qddiydnis, from the seal of Nabi
SalAllaahu Alayhi Wasallam only Mirza was made a nabi. It is
as if though Nabi SalAllaahu Alayhi Wasallam is khdtamun-
nabi (seal of one nabi) and not khatamun-Nabiyyin. Mirza
Mahm(d has written:
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“One appearance of Muhammad together with all the
perfections of Muhammad was destined to appear in the

last era. Now, he has become apparent.” [Damimah nambar’
Hagigatun-Nubuwwat p.262]

5) If the meaning of khdtamun-Nabiyyin is taken as the
seal of ambiya and from the seal of Nabi SalAllaahu Alayhi
Wasallam other ambiya would be made, then Nabi
SalAllaahu Alayhi Wasallam would be the seal for only
future ambiya. From Sayyidina Adam % to Sayyidina Isa
%5, he will not be khdtamun-Nabiyyin for them. This is
completely against the demands of the Qur'an.

6) By following Nabi SalAllaahu Alayhi Wasallam, Mirza
Ghuldam Ahmed Qadiyani has become a nabi (according to
the Qddiydni meaning). This is incorrect in this way also

AAAAA

“Now according to the demands of this verse:

Sdond g dany Lol
“As for the favour of your Rabb, then speak (about it) | will
explain my relationship. Allah 4 has entered me into the third
rank and granted me this favour, not due to my efforts, but it

was granted to me in the womb of my mother.” [Hagigatul-Wahi
p.67, Rlhdni Khazd’in vol.22 p.70]

See! The meaning of khdtamun-Nabiyyin is the seal of
Ambiya. It will be attained by obedience. It has only come
on Mirza. Thus Nabi SalAllaahu Alayhi Wasallam is
khdtamun-nabi (the seal of one nabi). Now, in this text,
Mirza says that nubuwwat was not attained by obedience,
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but it was a favour received in the womb of his mother.
Thus, from the seal of khdtamun-Nabiyyin, no nabi has
been born till today, so what is the purpose to have the
meaning of khdtamun-Nabiyyin as the seal of ambiya?

Question 5: Zilli and Buruzi - Refutation of Fabricated
Technical Terms

Question 5: Explain the Qddiydni concocted technical terms
of Zilli and burizi nabi and give a silencing reply to it.

Answer : Zillf and burizi

Zill means shadow e.g. someone says that Mirza is the zill
(shadow) of Shaytdn. The meaning of buriz is that in place
of one personality, someone else emerges e.g. someone
says that Mirza Qadiyani has taken the form of Shaytdn and
has emerged in his place. Huliil means that the soul of one
person has entered another e.g. someone says that in Mirza
Qadiyani, Shaytdn's soul has entered. Tandsukh means that
one person dies, and this same personality chooses the
form of another person e.g. someone says that Mirza is the
embodiment of Shaytdn in this era.

The belief of the Qddiydni sect is that Mirza Ghulam Ahmed

A A .

SalAllaahu Alayhi Wasallam, he has become the zill
(shadow) of Nabfi SalAllaahu Alayhi Wasallam. According to
this, its meaning is that he has unified with Nabi SalAllaahu
Alayhi Wasallam. Nabi’s SalAllaahu Alayhi Wasallam
existence is Mirza Qadiyani’s existence, as he has written:

03479 (53479 @
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“My existence has become his existence.”
[Khutba Ilhdmiyyah p.177, Khazdin vol.1 p.258]

'The promised Messiah (Mirza Qadiyani) is not an entity
apart from Nabfi SalAllaahu Alayhi Wasallam. But it is he who
has come into this world a second time in a burizi form.....
In this instance, will any doubt remain that Allah has sent

Muhammad (i.e. Mirza) again to Qadiyan.' [Kalimatul-fas/ p.105
written by Bashir Ahmad son of Mirza Qadiydani]

The reason for Mirza being Muhammad Rasdlullah
SalAllaahu Alayhi Wasallam (May Allah protect us) is that
according to the Qddiyani belief, it was predestined that
Hadrat Khatamun-Nabiyyin Muhammad SalAllaahu Alayhi
Wasallam will come into this world twice. The first time, he
came in the form of Muhammad SalAllaahu Alayhi Wasallam
in Makkah Mukarramah and the second time he came in the
burizi form of Mirza Ghulam Ahmed Qadiyani in Qadiyan
i.e. in the burdzi form of Mirza, the spirituality of
Muhammad SalAllaahu Alayhi Wasallam together with all
his excellences of nubuwwat manifested himself for a
second time. He therefore says:

'And know that just as Nabi SalAllaahu Alayhi Wasallam had
been sent in 5000 (i.e. 6 century A.D), similarly he has been
sent at the end of 6000 (i.e. 13 century A.D) choosing the
buridzi form of the promised messiah (Mirza Qadiyani)'.
[Khutba Ilhdmiyyah Rihéni Khazédin vol.16 p.270]

Nabi SalAllaahu Alayhi Wasallam has 2 comings. In other
words, one can also say that a promise has been made that
Nabi SalAllaahu Alayhi Wasallam will come again in this
world in a burGzi manner, which has been fulfilled by the
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appearance of the promised messiah and the well-known

Mahdt (Mirza Qadiyani).” [Tuhfa Golarwiya 163 footnotes of Ruhdni
Khazdin vol.17 p.249]

The Qddiydnis use these technical terms of zilli and burizi to
prove the nubuwwat of Mirza Ghulam Ahmed Qadiyani,
thus deceiving the Muslims. Even in hiding these words,
they are guilty of disrespecting the honourable being who is
the Mercy of both worlds (SalAllaahu Alayhi Wasallam).
Thus, Mirza Ghulam Ahmed Qadiyani writes:

“Allah is one and Muhammad SalAllaahu Alayhi Wasallam is
his Nabi. And He is khdtamul-ambiyé and the greatest nabi.
There is no nabi after him, except the one who is clothed by
the cloak of Muhammadiyyat in a Burizi form ...... just as
when you see your form in the mirror, you are not seeing
two things. They are one thing, even though outwardly one
can see two of it. The only difference is that one is original,
and one is the reflection. [Kashti Ndh p.15, Khazéin vol.19 p.16]

Honourable readers! The kufr of Mirza Ghulam Ahmed
Qadiyani is completely exposed here. He says that | am a zilli
burizi nabi. What does this mean? That when you want to
look at the form of Nabi SalAllaahu Alayhi Wasallam in the
mirror, then it is Ghulam Ahmad. Both are one. Leaving
aside this filth and evil, here | want to say that the Qddiydnfs
who are wearing clothes of deception in proving the false
claim of nubuwwat for Mirza Ghulam Ahmed Qadiyani by
using the words zilli and burizi, are wrong according to
principle also, because:

1) 4352 4k in this way, due to a zill (reflection) of

divinity, he such has a similarity to the stage of divinity just
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as in the reflection of a mirror occurs the original. And the
main divine attributes i.e. life, knowledge, intention, power,
hearing, seeing, speech together with all their branches in a
complete manner is reflected in Nabi SalAllaahu Alayhi

Wasallam. [Surmée-chasm Ariyah pp.271-277 footnotes of Rihani
Khazdin vol.2 p.224]

2) The existence of Hadrat Umar RadhiAllaahu Anhu
in a zilli manner was as if it was the existence of Nabi

SalAllaahu Alayhi Wasallam. [Aydmus-sulah p.39, Rihani Khazdin
vol.14 p.265]

3) The khalifah in reality is the zill (reflection) of the
Rasdl. [shéhddatul-Qurén p.57, Rihani Khazdin vol.6 p.353]

Now, does any Qddiydni have the courage to say that Nabi
SalAllaahu Alayhi Wasallam is Allah 4§, and Hadrat Umar
SalAllaahu Alayhi Wasallam and the other khulafd are nabis
and raslls. (May Allah protect us). For example, according
to the view of Mirza Qadiyani, Nabi SalAllaahu Alayhi
Wasallam is a zilli god, so will he now be a real, true, and
proper god? Or according to the confession of Mahm{d
Qadiyani’s father, Mirza Qadiyani, the khulafd are the zill of
RasOlullah SalAllaahu Alayhi Wasallam, and from the
sahabah Hadrat Umar RadhiAllaahu Anhu is the zill of
RasGlullah SalAllaahu Alayhi Wasallam, so will they now be

regarded as a true, proper, and real nabis? Their answer will

AAAAA

proven that he is a zilli nabf according to his presumptions,
then too he will not be a true, proper, and real nabi, but he
will only be an artificial nabi.
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4) In a hadith, the following words are found:

¥ G A B () Sl
“A (Muslim) sultan is the zill (reflection) in the earth.” So
now will the sultan become Allah, or will his existence
become the existence of Allah? In short, zilli and burdzi are
only delusions of the Qddiydnis.

Question 6: Wahi, Ilhém, Kashf

Question 6: While explaining the shar’i meaning and status
of wahi, ilhdm and kashf, show the distortions which the
Qddiydnis make in these technical terms and what are the
answers to it?

Answer : Wahi

According to the shari’ah, wahi is that speech of Allah %
which He sends to a nabi by means of an angel. It is also
called wahi-e-nubuwwat which is confined to the Ambiya [.
If this speech is placed in the heart it is called wahi-e-ilhdm
(it is not necessary that the angel be a medium) which
occurs to Awliya (friends of Allah SalAllaahu Alayhi
Wasallam). If this is attained by means of a dream, it is
called ru’ya-e-sdliha (good dreams) which occurs to the
general and pious people. The word wahi according to its
idiomatic use can be used for kashf, ilhdm and ru’ya-e-
sdliha.

In the Noble Qur'an, Allah %4 says:

3t 8 J Leg)y
“And we sent wahi to the mother of Misa (here ilham is
meant).
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However, according to the usage of the shari'ah when the
word wahf is spoken, then wahi-e-nubuwwat is meant.

This is just as in the Noble Qur’an, wahf is used to denote
whisperings of shaitan in its idiomatic use eg.

ey J) Ogsd Olanidt U1
ho Jsl @35 jam () egan g oAy o) (aland Ve (o JSJ Wlar IS
However, wahi is not used for shaytdni whisperings in
general usage.

Ilhém :llhdm denotes the placing of some good matter in
the heart from Allah % without thinking about it before and
without any outward means.

That knowledge which is attained by the senses is
perceptible. That knowledge which is attained without the
senses, or intelligence and is placed in the heart by Allah 4
without external meaning is ilhdm. It is only a gift of Allah 45
and an imdnf insight which has been mentioned in the
hadith. To a certain extent, it is a bestowal. Kashf, even
though it is more general than ilhdm according to its
meaning, is generally used for external matters whereas
ilhdm is generally used for matters relating to the heart.

Kashf :For the veil of something of the unseen to be lifted
and shown is called kashf. Those things hidden before kashf,
now becomes apparent and manifest. Qadhi Muhammad
A’la Thanwi Rahimahullaah writes in Kash-shdf IstilGhatul-
funin p.1254:
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Slon ady 1251505 482U ga Sl fal wee S

“Kashf, according to the people of suliik, means mukéshafah
(to disclose, make manifest) and mukashafah means lifting
of a veil."

After this he says: “Lifting of veils is dependent on the
cleanliness and brilliance of the heart. The more clean and
illuminated the heart is the more veils will be lifted. Know
well that the lifting of veils are based on the illumination of
the heart but are not a requisite.

The difference between wahi and ilhédm

Wahi-e-nubuwwat is gat'i (categorical) and free from error.
It is fard (compulsory) for a nabi to propagate it and it is
compulsory for the ummah to follow it. Ilham is zanni
(presumptive) and not free from error. Awliya are not
sinless. For this reason, the ilhdm of the awliya are not a
proof for others, nor can any shar’i law be passed due to
ilhédm so much so that a mustahab cannot be established by
ilham. Also, the knowledge of the shar’i laws are confined to
the Ambiya which are attained through wahi.

The ilhdm which come to those who are not ambiya are only
a form of glad-tidings or for understanding. They do not
include laws e.g. The wahi-e-ilhdm which Maryam greceived
was a means of glad-tidings and not any command or law.
Sometimes the wahi-e-ilhdm comes so one can understand
a shar’i law.

That relationship which good dreams have to ilhdm is the
same as the relationship of ilhdm to wahi e.g. just as good
dreams are lower in status than ilhdm, similarly is ilhdm
much lower than wahi, and just as there is vagueness in

Page 61



A Glimpse into Qadianism

good dreams and in ilhdm there is more clarity, ilhdm is
vague and unclear when taken into relation with wahi and
wahi is very clear and evident. For details refer to “Al-I'lém
bi-ma’nalkashfi wal-wahi wal-ilhdm which is included in
IhtisGbe-Qddiydniyat  vol.2 by Hadrat  Kandehlwi
(Rahimahullaah).

The termination of the wahi-e-nubuwwat

After Nabi SalAllaahu Alayhi Wasallam, the doors of wahi-e-
nubuwwat have closed. Regarding this, note the explicit
statements of the akabir (elders) of the ummah:

1) At the time of the demise of RasUlullah SalAllaahu Alayhi
Wasallam, Hadrat Ab( Bakr Siddiq RadhiAllaahu Anhu said:

A gl Y3 G (59,8 Jore®t olgy @MSTI Jorgze s a9 ! Ui agdl
“Today we are bereft of wahi, and speech from Allah".
[Kanzul-Umm@l vol. 7 p.235 Hadith18760]

2) Hadrat AbG Bakr RadhiAllaahu Anhu during a lengthy
conversation, said:

oeonall G olias Lol 1ig tsludl olgy — > bly oy gl plll £ o)l adadil U
“Wahi has terminated and din has been completed, will

there be deficiency in din while | am alive?" [Ar-riyddun-nddirah
vol.1 p.98 and Tdrikul-khuldfa lis-Suydti p.94]

3) In Sahih Bukhari p.360, the same subject matter is
narrated from Hadrat Ab0( Bakr RadhiAllaahu Anhu and
Hadrat Umar RadhiAllaahu Anhu.

4) Hadrat Anas RadhiAllaahu Anhu says: “After the demise
of Ras(lullah SalAllaahu Alayhi Wasallam, once Hadrat Ab{
Bakr RadhiAllaahu Anhu said to Hadrat Umar RadhiAllaahu

Page 62



A Glimpse into Qadianism

Anhu, “Come, let us go and visit Hadrat Umme-Ayman g
because Nabi SalAllaahu Alayhi Wasallam would also go and
visit her. Hadrat Anas RadhiAllaahu Anhu says that we three
went there. Hadrat Umme-Ayman % saw us and started
crying. Those two elders said, “See, Umme-Ayman, what
Allah has destined for Nabi SalAllaahu Alayhi Wasallam is
better for him.”

She said:

b ot slowdl p o SS9 ke dl Joo dll Jgu ) g dll i Lo kel
“l too know that what is by Allah is better for RasGlullah
SalAllaahu Alayhi Wasallam, but | am crying over the fact

that the communication from the sky has ceased. [Abi-
Uwdénah and Kanzul-Ummdl vol.7 p.225 Hadith 18734 and Muslim vol.2
p.291]

In Sahth Muslim are the following words:
elowud! o éa.ﬁi\ Kt) ‘f}“ of é\ ng
“But | am crying because wahi has terminated from the

heavens.”
5) Allamah Qurtubi Rahimahullaah said:

9 el o Sgs OY
“Because by the death of Nabi SalAllaahu Alayhi Wasallam
wahi terminated.” [Mawdhib e ladunniya p.259]

6) Allamah ibn Hajr Makki Rahimahullaah, in his fatdwa
writes regarding such a claimant:

rakedt gLl S (g ke il o da sy g izel g
“The one who has conviction of any type of wahi after Nabi
SalAllaahu Alayhi Wasallam, is a disbeliever according to the
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ijma’ of the Muslims.” [Quoted in khatm-e-nubuwwat p.322 by
Mauldnd Mufti Muhammad Shafi’]

The Qddiydni sect does not interpolate kashf, ilhdm and
wahi, but only misrepresent it; that kashf, ilhdm and wahi-e-
nubuwwat still used to occur to Mirza Ghulam Ahmad
Qadiyani. Therefore, they have published a separate book
regarding this so-called wahi and have named it 'Tadhkira’
whereas 'Tadhkira'is one of the names of the Noble Qur'an.
Mention is made of this name in one verse of the Quran:
(14-11 s) 3yghan Gogdpn dn S Cimer 0,5 sl e 3,505 1 OIS
In these verses 'Tadhkira' has been regarded as the Noble
Quran. If the Qddiydnis keep the name of the collection of
the wahi of Mirza Ghulam Ahmad Qadiyani as Qur’an, then
this would provoke the Muslims. They have therefore
chosen a name of the Noble Quran which is not in common
use and applied it to Mirza’s ‘'wahi’. On the first page of this
‘tadhkira’, they have placed this heading, ‘tadhkira'i.e. pure
wahi, dreams and kashf of Hadrat Masih, the promised

”

one.

The Qddiyédnis believe wahi-e-nubuwwat to be continuing
for Mirza Ghulam Ahmad Qadiyani. This book ‘tadhkira’
comprises of 818 pages. In it the concocted wahi of Mirza
Qadiyani has been collected. In short, the Qdadiydni sect
regard wahi-e-nubuwwat to be continuing whereas it has
already passed that the one who claims wahi after Nabi
SalAllaahu Alayhi Wasallam is a claimant of nubuwwat. This
alone is kufr in itself. Now, from the thousands of Mirza
Qadiyani’s texts, look at a few of them in which he has
claimed wahi for himself:
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1) Just as | have mentioned over and over that this speech
which | say is definitely and conclusively the speech of Allah,
just as the Taurah and Quran is the speech of Allah. And |
am the nabi of Allah in zilli and burdzi form. In religious
matters, obedience to me is compulsory on every Muslim,
and to accept me as the promised Masih is also
compulsory.” [Tuhfatun-nadwa p.7, Ruhdni-khazdin vol.19 p.95]

2) In that pure wahi of Allah 4 which is revealed to me, the
word rasil, mursal (one sent) and nabfi is present, not one
time but thousands of times. Then how can this answer be
correct that these words are not present. In fact, these
words are present much more clearly and evidently
compared to before. In Bardhine-Ahmadiyya, which was
published 22 years ago, these words are not found any less.
Thus, from those revelations of Allah which were published
in Bardhine-Ahmadiyya one is this wahi:

A" cpll (e opglad 3V (239 SUBL Agusy Jouyl sl 5
“He (Alldah) is the one who has sent His rasGl with guidance
and the truthful din so that is overpowers all other dins.”

See, in Bardhine-Ahmadiyya, this weak one (Mirza) has been

proclaimed as a rasQl. [Majmu’a ishtihdrét p.431 vol.3, Ek ghalati ké
izdla p.2, Ruhdni-Khazdin p.206 vol.18, an-Nubuwwat fil-Islém p.307,
Hagigatun-nubuwwat p.261]

3) In short, | am that special individu'al of this ummah who

has been given this great share in divine wahi and unseen
matters. Before me, the Awliyd, Abdél and Aqtdb who have
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passed away were not given this great share. For this
reason, | am the only one privileged to attain the name of
nabl whereas the others are not worthy of this name.
[Hagiqatul-wahi p.391, Ruhéni Khazéin p.406 vol.22]

4) “And just as | believe in the verses of the Quran, | believe
without an iota of difference in the open wahi sent to me,
whose truthfulness has been open to me by continuous
signs. | stand in front of Baytullah and take an oath that this
pure wahi which has been revealed to me, is the speech of
that Allah who revealed his speech to Hadrat Milsa 38,
Hadrat fsa <8 and Hadrat Muhammad Mustafa SalAllaahu

Alayhi Wasallam.

[Ek ghalati ké izdla p.8, Ruhdni-Khazdin p.210 vol.18, supplement of An-
Nubuwwat fil Islém p.310, Hagigatun-nabdwwah p.264, Majmia-ishtihdrat
p.435 vol.3]

How can | refute this continuous wahi of 23 years from
Allah. | believe in this pure wahf just as | believe in all the

other wahi of Allah which have come before me. [Hagigatul-
wahi p.150, Ruhdni-Khazdin p.154 vol.22]

Now, notice how Mirza Saheb claims that Jibrail =&
descends to him.

6) @l g b g (3 A deg O oylilg anwal yI3ly sl f) sl
“Afl has come to me and has chosen me. He circulated his
finger and pointed that Allah promise has come. Glad tidings
be to the one who finds it and sees.” (At this place, Allah has
placed the name Ail for lJibrail because he continues

returning-his footnotes). [Hagigatul-wahi p.103, Ruhédni-Khazdin
p.106 vol.22]
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7) “And Allah % shown me such an abundance of signs that
if the signs were shown in the time of N{h, then those

people would not have drowned.” [Supplement of Hagigatul-wahi
p.137, Ruhd@ni-Khazdin p.575 vol.22]

According to Islamic belief, one speciality of the ambiya is
that they are protected from sin (ma’sdm). In a like manner,
Mirza makes the claim of being ma’siim also.
8) OB, o b Lo gy o pglanwy OT,ASYI U Le
“l am just like the Quran. Very soon, that which shown by

the Furgan (Quran) will become apparent on my hands.”
[Tadhkira p.674]

The Noble Quran is the sacred religious book of the
Muslims, which even the followers of Mirza regard as free
of any faults. Mirza Saheb tries to prove that his book is like
the Quran.

9) Osladld- 4 by ol p$
“We have revealed it and we are its protectors. [Tadhkira p.107
print 4 Rabwa]

This is a verse of the Noble Quran, which Mirza have fitted
onto himself with a slight change. Just as the Noble Quran
has been revealed from Alldh and Allah 4 has promised to
protect it from every fault and defect, this honour has also
been attained by Mirza Saheb.

10) 5 9 Y 9p OV ssbl 8 3l g
“And he does not speak of desire. It is only wahi which is
revealed to him (Mirza)". [Tadhkira pp.378, 394]
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Like the 'ulemé of shari'ah, the sdfiya too are unanimous
that nubuwwat and risdlah has ended by khdtamun-
Nabiyyin (SalAllaahu Alayhi Wasallam). After him, there
cannot be another nabi. After Nabi SalAllaahu Alayhi
Wasallam, whosoever claims nubuwwat is a murtad
(renegade) and has definitely fallen out of the fold of Islam.
However, some excellences and parts of nubuwwat remain
which have been bestowed to the awliya of the ummah e.g.
kashf, ilhdm, true dreams and kardmats. These types of
excellences are parts of nubuwwat, which remain until now.
However, due to these types of excellences, it will never be
permissible to call any person a nabi, nor is it compulsory to
believe in his ilhdm or kashf. iman (belief) is only on the
Quran and the sunnah of Ras@lullah SalAllaahu Alayhi
Wasallam. The dreams of the ambiya too are wahf:

&9 ¥ by
“The dreams of the ambiya are wahi.” [Sahih Bukhdri]

However, the dreams and ilhdm of a wali is not a proof
according to the shari'ah. Due to the dream of a nabi, to
slaughter and kill on innocent child is permissible, and due
to the ilhédm of a wali, never mind the permissibility of
killing, even a mustahab act cannot be established. In short,
the kashf and ilhdm of the greatest buzrug is not an
independent proof in establishing a shar'i ruling.
Understand it in this way that if a few excellences and
gualities of the king or minister are found in a person, then
on this basis, this person cannot become the king or
minister. If on this basis, he claims kingship or ministry and
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calls himself king or minister, then immediately he will be
arrested. Similarly if in any person some excellences are
found in name, then this does not mean that this person is
on the status of nubuwwat. If he claims to be a nabf or rasul,
then he will be regarded as a murtad (renegade) and traitor
of Islam.

Ol W1 35l n By 4 Iy phoog ) o ) Jgusy Cns® JB B g o8
Hadrat AbO Hurayrah RadhiAllaahu Anhu said: “I heard
Rasllullah SalAllaahu Alayhi Wasallam saying: “Nothing of
nubuwwat remains except good dreams.”

The crux of this Hadith is that nubuwwat has completely
come to an end, and the series of wahi has terminated.
However, from the parts of nubuwwat, one part i.e. mubah-
shardt remains i.e. those true dreams which Muslims see.
This is also one part of nubuwwat whose explanation has
come in another Hadith of Sahth Bukhari in this way: “True
dreams are 1/46 part of nubuwwat.”

An objection and its clarification

It is worth noting that after the clear instructions of Nabi
SalAllaahu Alayhi Wasallam, instead of a tremor being
created in the hearts of the Mirza'is, and instead of leaving
this liar who claims to be a nabi and regarding Nabi
SalAllaahu Alayhi Wasallam’s nubuwwat as sufficient, their
boldness and daringness in interpolation increases.

S pSae b e di atay SIS
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On one side, the hadith shows clearly the termination of the
chain of nubuwwat, and on the other side, in the Qddiyani
world, celebrations are held that by it, the continuation of
nubuwwat is proven.
Sl rid 1 O

They say that what is shown in this hadith is that a part of
nubuwwat remains; which proves the existence of
nubuwwat e.g. a drop of water remains. This too is called
water. Similarly, one part of nubuwwat remaining is the
remaining of nubuwwat itself. Intelligent people should
decide that in this era of science and philosophy, a person
claiming nubuwwat does not know how to simply
differentiate between juz (part) and kul (whole). He regards
something which only a part of it is present as the whole
thing, which means that one part of salah e.g. Allahu Akbar
can be called a whole saldh and one part of wudi’' e.g.
washing the hands can be called a complete wudd'.
Similarly, the word Allah can be called a full adhdn and one
who fasts for a few minutes can be counted amongst those
who keep a full fast.

We say to the Qddiydnis that if this is the blessings of your
nubuwwat, that the presence of a part of something can be
regarded as the presence of the whole object and it is
correct to call part of something the whole thing, then it will
be correct to call one brick a whole house. From the many
parts of food, a small part is salt. Now it will be correct to
call salt food. There will be nothing wrong in calling salt
pulau and pulau salt. Perhaps then it will be in order to call a
thread clothing, to call a finger-nail a human being, to call a
rope a bed stead, and to call a nail a cupboard. How nice!
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This nubuwwat is such that it changes all axioms. Thus if one
brick cannot be called a house, salt cannot be called pulau, a
thread cannot be called clothing, a rope cannot be called a
bedstead and a nail cannot be called a cupboard, then 1/46
part of nubuwwat cannot be called nubuwwat.

As regards to the example of water that one drop of water
is also called water and the whole ocean is also called water,
so this is a new Mirzai philosophy that these “intelligentsia
have understood a drop of water to be a part of water,
whereas one drop of water is itself complete water just as
water of a river. Any person who knows the ABC’s (basics) of
science knows that in every drop of water, all the
constituents of water are found.

The only difference is that the water in the ocean is larger in
guantity whereas in a drop of water the quantity is less.
However, this cannot be denied that in a drop of water,
both constituents of water are present which according to
modern science is called hydrogen and oxygen. For this
reason, the droplets of water cannot be called the
constituents of water, but its constituents are hydrogen and
oxygen. So, just as it is incorrect to call either hydrogen or
oxygen individu'ally water, similarly to call a part of
nubuwwat nubuwwat is also incorrect.

This is also foolishness and not worthy of mentioning that

due to one part of nubuwwat remaining, one proves the
existence of nubuwwat. [Abridged of khatm-e-nubuwwat KGmil]
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Question 7: Answers to Qddiydni Distortion from the
Qur’an and Ahadith

Question 7 : From the blessed verses of the Noble Qur'an
and the ahadith in which the Mirza'is interpolate regarding
the continuation of nubuwwat, mention 3 and write a
salutary answer to it?

Answer : To debate with the Mirza'is on khatm-e-nubuwwat
and the continuation of nubuwwat is incorrect in principle
because the bone of contention between us and the
Mirza'is is not regarding the issue of khatm-e-nubuwwat
and the continuation of nubuwwat. The Muslims as well as
the Qddiydnis believe in the completion of nubuwwat. The
Muslims believe that after Nabi SalAllaahu Alayhi Wasallam,
no new nabi can be made until Qiydmah. According to the
Mirza'is, after Mirza Ghulam Ahmad Qadiyani there is no
nabi till Qiydmah.

Now the difference is clear that the Muslims believe in the
cessation of nubuwwat with Nabi SalAllaahu Alayhi
Wasallam and the Qddiydnis in Mirza Ghulam Ahmad
Qadiyani. After this clarification, a request is being made to
the Qddiydnis to bring forward one verse of the Quran or
one hadith, in which it is stated that nubuwwat has not
ended on Nabi SalAllaahu Alayhi Wasallam, but 1400 years
after Nabi SalAllaahu Alayhi Wasallam one Mirza Saheb will
be made a nabi, and after Mirza Qadiyani Saheb, nor one
else will be made a nabi until Qiydmah. All the living and
dead Qddiyédnis until Qiydmah can get together. They will
never be able to show one verse or one hadith in this
connection.
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Mirza says:
1) “l alone have been earmarked to attain the name of nabf,

and all others are not worthy of this name.” [Hagigatul Wahi
p.391, Ruhdni Khazdin vol.22 pp. 406-407]

2) “l am that buridz of Muhammad which had seen promised
from before. Therefore | have been given a burizi form of
nubuwwat. Against this nubuwwat now, the whole world is
helpless because there is a stamp of nubuwwat. One buriz
of Muhammad together with all the excellences of
Muhammad has been predestined for the final era. Now, he
has appeared. Now besides this window, no other window

remains to take water from the fountains of nubuwwat. [Eq
ghalati ké izéla p.11, Ruhéni Khazdin vol.18 p. 215]

3) “Therefore, we acknowledge only one nabi in this
ummah..... Therefore, our belief is that until this time, in this

ummah, no other person has passed as a nabi.” [Hagigatun-
nabuwwah p.138 by Mirza Mahm(d Qddiyani]

4) “Destroyed are those who do not accept one chosen
rasdl. Blessed is he who has recognized me. | am the final
road from all the roads to Allah 4. And | am the final ndr
(light) from all His lights. Unfortunate is who he leaves me,

because without me everything is darkness.” [Kashti-nih p.56,
Ruhdni Khazdin vol.19 p.61]

5) Bl G5 66 81 Al L) JaSTg Ll o OF &) 510
“Allah % intended to complete the building and he will

complete it with a final brick, and | am that brick.” [khutba
Ilhdmiyyah p.112, Khazdin vol.16 p.178]
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6) “In the ummah of Muhammad SalAllaahu Alayhi
Wasallam, more than one nabi in any form cannot come.
Thus, Nabfi SalAllaahu Alayhi Wasallam informed his ummah
of only one nabi to come, who is the promised Masih.
Besides him, nobody else’s title can be given as nabi of Allah
or rasll of Allah, nor has Nabi SalAllaahu Alayhi Wasallam
given the news of coming of any other nabi. In fact, Nabi
SalAllaahu Alayhi Wasallam by saying g4~ & ¥ (There is no
nabl after me), has negated all others and explicitly
explained that besides the promised Masih, no other rasdl
or nabf will come. [RisGlah tash-hidhul adh-hdn Qddiyén, March 1914]

The summary of these extracts is that Qadiyani proclaims

himself as that final nabi, as if he is khdtamun-Nabiyyin.
May Allah protect us.
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QADIYANI DISTORTION

Verse no. 1] "oy W 37 o

The Qddiydnis say:

Yy ks DBy S5 by 1 ped GUT @Sk Ogaay ¢SS0 Joiy ¢Sl Lol 23T 50
O a2

“O children of Adam, definitely messengers amongst you will

come to you, relating to you verses, then the one who is

pious and corrects (himself), then there will be no fear upon
them nor will they grieve.” [A'rdf: 35]

This verse was revealed to Nabi SalAllaahu Alayhi Wasallam.
In it is mentioned the messengers who will come after Nabi
SalAllaahu Alayhi Wasallam. Those progeny of Adam 32
after Nabi SalAllaahu Alayhi Wasallam are being addressed.
Thus as long as mankind remains in the world, the chain of
nubuwwat will continue.

Answer :
1) In this ruku, before this verse, the word a7 & (the

progeny of Adam) has appeared twice. The first s @'s
connection is to "sus jaad «Sam Igat” (Descend, some of you
will be enemies of others). By “Iskal", Sayyidina Adam 38

and Hawwah g are addressed. Thus, in this verse also,
address is made to all the children of Adam . The verse
under discussion is verse no. 35. The mentioning of
Sayyidina Adam 358 commences from verse 10. Looking at
this argument from the angle of continuation, then in
reality, this address is to the first progeny of Adam 2. Its
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context is a proof of this. The sequence and context of the
verses show unambiguously that here this has been
mentioned as narration of past condition.

(ppls Jl= CulS>)

2) This is also clear from the literary style of the Noble
Quran that the ummah-e-ijGbat (Muslim ummah) is
addressed by "l pilgly" (O who you believe), whereas the

ummah-e-da'wat (all the people) are addressed by " suigy"

(O people). Nowhere in the Quran is the ummah of Nabi
SalAllaahu Alayhi Wasallam referred to as #37 s+ (O children

of Adam). This also is a proof that in the above mentioned
verse is narration of the past condition. (el Ji= culS>)

Important clarification

Yes, the laws for the past people are also for the ummah of
Ras(lullah SalAllaahu Alayhi Wasallam due to the generality
of a7 &+, on condition that the law is not abrogated. If the

law is abrogated, or there is another law which prevents this
ummah from being included in this generality, then Nabi’s
SalAllaahu Alayhi Wasallam ummah will not be included in
this generality.

Answer 3: Have the Qddiydnis ever thought that the Hindus,
Christians, Jews, and Sikhs are all included amongst the
children of Adam. Can a nabi be born from amongst them?
If not, then why are they taken out from the generality of
this verse? It is proven that inspite of a general address, due
to conditions, circumstances and indications, some things
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can be removed from this generality. Then from the children
of Adam, there are women and hermaphrodites also. Are
they too not removed from this generality? If it is said that
women etc. weren’t made nabis before, so now too they
cannot be made, then we will say that before an
independent messenger would come. Now, you have joined
risGlat to obedience, in which women and hermaphrodites
are also included. Thus according to Mirza'is women and
hermaphrodites also be nabis.

Answer 4: If this verse: Kb Wi 23T 52 is @ promise that nabfs
will come, then in this verse is also ¢4» s oS5t (guidance

will come to you from me). From this, it is proven that a new
shari'ah can also come, which is against the belief of the
Mirzai’s, since according to them no tashri’t nabf (nabi with
a new shari'ah) can come.

Answer 5:

1) ulis b,5 @ conditional conjunction; whose occurrence is
not necessary. «SGsb is a muddri’ (present and future tense) ;
and istimrdr (continuation) is not necessary from muddri’
e.g. el il e oup LB (If you see any person). Does this

mean that Maryam g will remain alive until Qiyamah and
will continue seeing a person? Muddri', even if it is used
sometimes for istimrdr (continuation), it is not necessary
that this remains till Qiyamah. That action which occurs 3 or
4 times can also be interpreted as muddri' istimrdr s 5 W&

1> a1 is one such example of this which has passed.
2) gl 8 oS4 5539 (S8 \ged Bly5dl 051 U1 [MG'idla: 4]
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It is apparent that those who act according to the laws of
the Tawrah have passed. After the coming of Nabi
SalAllaahu Alayhi Wasallam, no one has the right to
propagate the Tawrah, not even the nabi who was given the
Tawrah.

3) &k oy @Y ST AR 31 9l [An'am: 19]

For a certain period Nabi SalAllaahu Alayhi Wasallam
continued warning, but now Nabi’s SalAllaahu Alayhi
Wasallam warning and conveying glad-tidings has
terminated directly.

4) plally oeemy JUS) 3313 ao b gy [Ambiya: 79]

Tasbth (of the mountains and birds) remained during the
time of Dawdd 8, then it terminated. In all these places,
the muddri' has been used.

Answer 6:

1) @u» 30 Sl Ul [Bagarah : 38]

2) oAbt psdll ae (5 SN day oo Hb Ollani) Shivey Llg [An’dGm: 68]

3) Og St weh) gils o o 3,55 O G egediis LB [Anfdl: 57]

4) wprmpp W idg ) eadai SV any iy Ll [Yanus: 46]

5) o245 Y5 1 Led 5 6 LAY 51 Laus1 S Suse iy Wl [Bani Isridil : 23]
6) Lgwo o Syds @) J488 1 | a1 s cp 5 LB [Maryam : 26]

7) o i 3 had S oy g Lo bl [Mu'mindn: 93]

8) Al daxwld § 5 Olartdl o iy Wl A'rf: 200]

9) Ugediie ggie LB &b ads L [Zukhruf: 41]
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In all these verses, inspite of their being ndn-thagilah of
mudadri', the Qdadiyénis also accept that there is no istimrér
(continuation) but is actually a narration of a past
occurrence. (2L Ji cls>)

Answer 7: In ad Durr al Manthdr vol.3 p.82, under the
explanation of this verse, the following is mentioned:

OV JEB cokedl sl ) o8 e o) A B @K ey oSS Ll 25T o
WSl Ogaas oo oy (il Ll 3T 5 JUBB &S (3 axydg 3T Jar Jlaig Syl
Lo Tghasly Slall e 1918 Juo J1 Loty JUBB Juo 1 B0 s & (3T

Ibn Jarir has narrated from AbQ Yasar Sulami that he said:
“Allah 4 took Sayyidina Adam and his progeny in his 'kaff’
(of power and mercy) and said:

L vg_db bl p3T 5w
Then Allah % placed His gaze of mercy on the messengers
and said: 18 Jw ' k. In short, these verses narrate an

incident which took place in Alame-arwdh (world of souls).

Answer 8: If, on presumption, we accept that this verse
could be used as a proof for the continuation of nubuwwat,
then too Mirza Ghulam Ahmad Qadiyani can never be
accepted as a nabi until Qiydmah, since he is not from the
progeny of Adam %8, according to his own confession. This
verse only refers to the progeny of Adam %:8. Mirza has
introduced himself in these words. See the following:

O A5l A gy 2 m s (SB a8
Je S Ol gl GOl il (S pde o
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(Bardhine-Ahmadiyyah part 5, Rihdni Khazdin)

Verse no. 2| Js &) s o
sldgidly adsdaally cand! Ry ('.Qﬂ.l; ) P’j‘ w-U\ & S old d}nﬂ)‘j il ch o
Widy gl g Ll
“And who follows Alldh and the Rasdl, then they will be with
those whom Alldh has favoured i.e. the ambiyd, siddigin,
shuhada (martyrs) and sélihin (pious people). And how good
are these as companions.”

The Qddiydnis say that whoever follows Allah and his Rasll,
becomes a nabi, siddiq, shdhid and sdlih. In this verse,
mention is made of four stages. If a person can become a
siddiq, shédhid and sdlih, then why can he not become a
nabi? To allow three and to close one, if this is not
interpolation, and then what is it? Is only ma’iyat (being
together) is meant, then does this mean that Hadrat Ab(
Bakr RadhiAllaahu Anhu and Hadrat Umar RadhiAllaahu
Anhu will be with the siddigin and shuhadd' and are not
siddig and shdhid themselves?

Answer 1: In this blessed verse, there is no mention of
attaining any ranks but only shows that the one who follows
Allah and his Rasdl SalAllaahu Alayhi Wasallam will be in the
hereafter with the ambiyd, siddigin, shuhada and sdlihin as
the last part of the verse i, ¢dgl w9 makes apparent.

Answer 2: Here ma’iyat (being together) is mentioned not
ainiyat (becoming one). Not every believer can attain
ma’iyat in this world, so definitely ma’iyat in the hereafter is
meant. In Jaldlayn, the accepted reformer of the 10%
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century, Imam Jalal ud din Rahimahullaah writes regarding
the reason for the revelation of this verse:

s it 29 ( Jall Dyl § ity A § D15 aSTHE ol Dlwal) jamy JU
gd g O L) 3 edy (dy gl g Jsw g &\c‘q‘yj Jyd
w28 Jddl Ale Olrys § ks D701 e y9adly @Bl el
“Some sahabah said to Nabi SalAllaahu Alayhi Wasallam:
“How we will see you in Jannah whereas you will be in the
highest stages, and we will be lower than you? This verse
was then revealed: “cldgl gy ... Jsly &) sy 0", By

companionship is meant companionship in Jannah that the
sahabah will be blessed with the vision, visiting and
presence of the ambiyd even though the status of them
(ambiya) will be higher than that of others.” [aldlayn p.80]

Similarly, in Tafsire-kabir vol.10 p.170 is the following:

Obgs O il 0 & 53y Jg¥) Wy J93d) oo 319,55 Jgos g il aday 10
ol ey ake A o ) Jgos ) ) ikt OIS g e ) o ) Sy S0
A gy ld gy § O D85 damr (5 agmy 15 A5 Logy 0GB 4
St cdxsl Gy 03 gl e arg g Lo Al Jgey b JUB W o ohug ade &) Lo
O ¥ B Ay Y O cdsd 551 O SI6 AW g Slkd iy Codo galy
iyl Y dd Bt 531 4 61Ol D)) M el Sl 05T I A s
LYY oda b Iy
“The commentators of Quran have mentioned a few

reasons for the revelation of this verse,
The first one which a group of commentators have

mentioned is that Hadrat Thauban RadhiAllaahu Anhu, the
freed slave of Rasllullah SalAllaahu Alayhi Wasallam had
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intense love for RasGlullah SalAllaahu Alayhi Wasallam and
could not bear separation from him. He came to Ras(lullah
SalAllaahu Alayhi Wasallam one day with a dejected face
and an emaciated body. Grief could be perceived on his
face. RasUlullah SalAllaahu Alayhi Wasallam asked him
regarding his condition. He said, “O Rasalullah, | do not have
any problem except that when | do not see you, | desire
greatly to meet you and | become severely bewildered until
| meet you. When | think of the hereafter, | fear that | will
not be able to see you there, because if | have to enter
jannah, then you will be in the ranks of the ambiyah
whereas | will be in the ranks of your slaves, and if | do not
enter jannah, then | will never see you forever. Thereafter,
this verse was revealed.”

From here, it can be seen that by ma’iyat is meant
companionship in Jannah. This subject matter has been
similarly mentioned in Ibn Kathir, Tanwirul-migbds and
Ruhul-Bayan.

Hadith:
£1agly pdibeally ) e ¥l Bgdall Wl phuog ade A Lo ) (g JB
Ras(lullah SalAllaahu Alayhi Wasallam said: “A truthful and

trustworthy businessman will be with the ambiyd, siddigin,

shuhada (on the day of Qiyamah).” [Muntakhab Kanzul-ummaél
vol. 4 p.7 no. 9217, Ibn Kathir vol.1 p.523, Egypt]

If by maiyat, attaining of ranks is proven, then the Mirza'is

should tell us how many trustworthy and truthful
businessmen have become ambiya?
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Wl oYl 28 5 oo b sl phwg ade A o ) Jguy cone® B Al o0
eks o) ol s gy dimaned Sk A% w1 2d S 1558 3 O] 8,5V,

“Hadrat Ayesha « says: “I heard Ras(lullah SalAllaahu
Alayhi Wasallam saying: “Every nabi in (his final) sickness
was given choice between this world and the hereafter.”
During Nabi’s SalAllaahu Alayhi Wasallam sickness, in which
he passed away he was afflicted by a severe cough. | heard
him saying: “ced! o egls cwmt 2l as (Will be with those
whom you have favoured i.e. the ambiya). | understood that

he (SalAllaahu Alayhi Wasallam) was also given a choice.”
[Mishkét vol. 2 p.547, Ibn Kathir vol.1 p.522]

From here we can see that this verse does not mention
becoming a nabi, because he was already a nabi. Nabi’s
SalAllaahu Alayhi Wasallam desire was related to
companionship in the hereafter.

Mention of attaining ranks

In the Noble Qur'an, wherever the attaining of ranks for the
believers is mentioned, nubuwwat is never mentioned, even
though all the remaining ranks are mentioned e.g.

1) vé.) L ;\.\.@,ﬁ.‘\j bﬂ.\..a.!\ - gﬂ.‘.‘j\ AL.»)) Af\\b \}\AT J'U‘j

“And those who believe in Allah and His Raslls, they are the
siddigin (truthful ones) and shuhadd (informers) by their
rabb.” [Hadid: 19]

2) bl § gilsud Sl ghesy gl il
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“And those who believe and do good actions, then We will
enter them amongst the sdlihin (pious ones).” [Ankabit: 9]

3) And the end of surah Hujurat, Allah 4 says regarding
those who sacrifice in His way: “0gslall o2 &ddgl” (They are the

truthful ones). In these verses, mention is made of attaining
the ranks of sdlih, siddig etc, but no mention is made of
nubuwwat. In short, wherever mention is made of attaining
ranks, nubuwwat is not mentioned. Wherever nubuwwat is
mentioned, no mention is made of attaining ranks. Only
ma’iyat (being together) is mentioned.

Answer 3: In 1300 (now over 1400) years, did anybody
follow Nabi SalAllaahu Alayhi Wasallam or not? If they
followed and obeyed him, then why did not they not
become a nabi? If none followed him, then Nabi’s
SalAllaahu Alayhi Wasallam ummah would not be the best
of ummahs but in fact the worst of ummahs, (&v 3s) in
which no one followed their nabi completely, whereas Allah

45 himself in surah Taubah gives testimony regarding the
sahabah:

Ugusyg &) Ogndas
They completely obey Alldh and His Rasdl (SalAllaahu Alayhi
Wasallam). [Taubah: 71].

So why were they not nabis? Because if the result of
complete obedience was nubuwwat, then the great
sahabah would definitely attained it, those who had
attained the title of “as 1305 g & 2)” (Alldh was happy
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with them and they are happy with Him). This pleasure of
Allah % is the greatest favour. Thus Allah ¥4 says:

7SV e 01329
“And the pleasure of Allah % is the greatest.” [Taubah: 72]

Answer 4: If we accept for a moment, based on an
impossible assumption, that by obedience to Allah 4 and
His Ras(l’'s SalAllaahu Alayhi Wasallam one attains
nubuwwat, then there is no specification in this verse of
tashri’i or ghayr-tashri’i. Why do you specify it with ghayr-
tashri’T? If mention of attaining nubuwwat was in this verse,
then we see that the word an-nabiyyin and not al-mursalin
is in the verse. A nabi is called tashri’i and a rasQl is ghayr-
tashri’T as is apparent from the difference between a nabi
and rasa@l. According to this, a tashri’i nabi should come,
which is also contrary to your belief. Mirza says:

“Now, acting on the demands of this verse:

Eodoed Sy dony Lol

| am mentioning my relationship that Allah 4 has entered
me into the third degree and granted me such a favour
which is not of my own efforts, but which | have been

granted in the womb of my mother.” [Hagigatul-Wahi p.67,
Ruhéni-Khazdin vol. 22 p.70]

From this text it is proven that Mirza did not get nubuwwat
by obedience, but he was granted it as a gift. Thus, from this
verse, the argument of the Mirza'is is null and void.

Answer 5 : If by obedience, nubuwwat is attained, then
nubuwwat is a kasbi (acquired) whereas Allah % says:
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sy Jad Co olsl )
nubuwwat is wahabi (granted). Whoever regards it as kasbi
is a kdfir (disbeliever).

Nubuwwat is wahabi (granted)
1) Allamah Sha’rani Rahimahullaah writes in Al-yawd-qit
wal-jawdhir:

) Joost (37 S B9l o 1530 Lygngn 9l Brenia 35udl @b B OB
o A sy S 331 By sUadl o deler ads LS Sl Jig
AiSSs 84001 OV JB8
“If you are asked: “Is nubuwwat kasbi or wahabi? The
answer is that nubuwwat is not kasbi that one can attain it
by worship and spiritual exercises as a group of foolish
people have thought. The Malikis and others have passed a
fatwa of kufr (disbelief) for those who say that nubuwwat is

acquired.” [Al-yawdgit wal-jawdhir vol.1 pp.164-165]

2) Qadi I'yad Rahimahullaah writes in Shifa:

BLST e o) dwndd 8500 go:\ & 9 oday ol Lo & RESN-PW] &50:\ o
3}.‘.‘\ &.\g. (1 Ol aJl e &) e “59:\ o G,U\.ksj t\ (VN é\ A ey i}u\j
w;wm\wf\ﬁyw;k,l&ﬁ\\w@uOﬁ-'\gd)\.ésr@lf;‘ﬂ}@ ......

ouay (5 Y el £l )
“The one who claims nubuwwat for one during the life time
or after the demise of Nabi SalAllaahu Alayhi Wasallam, or
he claims nubuwwat for himself or the correctness of
earning it and reaching its status by having a pure heart etc.
similarly the one who claims to have received wahi, even if
he does not claim nubuwwat, then all these people are
kuffar (disbelievers) and deniers of Nabi SalAllaahu Alayhi
Wasallam since he has informed that he (SalAllaahu Alayhi
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Wasallam) is the khdtamun-Nabiyyin (final of the ambiya)
and that there is no nabi after him.” [Shifa vol. 2 pp. 246, 247]

From these two clear texts, it becomes apparent that in
holding the belief of nubuwwat being earned holds in it the
root of denial of Allah 4 and RasUlullah SalAllaahu Alayhi
Wasallam. According to the Malikiyah and other 'ulema’, a
person holding such a belief is a kdfir and should be
beheaded.

Answer 6: If obedience and submission is the condition for
attainment of nubuwwat, then too Ghulam Ahmad Qadiyani
is not a nabi since he has not made complete obedience of
Nabi SalAllaahu Alayhi Wasallam e.g.

1) Mirza did not make Hajj.

2) Mirza did not make Hijrat (migration).

3) Mirza did not make jihdd with the sword; in fact he has
said that it is harém.

4) Mirza never tied a stone on his stomach.

5) In the brothels of Hindustan, adultery would continue but
Mirza Ghulam Ahmad never commanded any adulterer or
adulteress to be stoned.

6) In Hindustan, theft would take place, but Mirza never
ordered the hand of any thief to be cut.

Answer 7 : The meaning of « is 'with' e.g.
oo A O (g1 cpdd) e ) 01 cane cpdlly Al Jgy o () e Al O (Line B O
bl

If with the ma’iyyat (being together) of a nabi, one can
become a nabi, so will a person become Allah by the
ma’iyyat of Allah 4.
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Answer 8: This proof has been extracted from a verse of the
Noble Qur’an. Therefore, the Mirza'is should give the view
of any mufassir or mujaddid to assist their deductions.
Without this corroboration, their deductions are rejected
and fabricated, since Mirza has said: “Whoever denies

(these mujaddidin), is amongst the sinners.” [Shahddatul-Qurdn
p.48, Khazdin vol.6 p.344]

Answer 9: If the ranks of nubuwwat etc, are attained by
obedience, as according to Mirza, then our question is that
this rank, is it haqiqi (true nubuwwat) or Zzilli or burdzi? If a
zilli and burdzi rank of nubuwwat is attained, as is the belief
of Mirza, then there should also be zilli and burdzi siddiq’s,
shdhids and sdlihs, whereas no one claims that they are zilli
or burizi. If siddig etc are of a haqgiqgi (true and real) nature,
then nubuwwat should also be accepted as hagigi.
However, the Mirzai 's themselves do not accept the
receiving of a tashriT and separate nubuwwat. Therefore
this proof is not in conformance to the claim of the Mirza'is.

Verse 3] o8 ooy L agis 09 5T

Since the Qddiyéni group denies khatm-e-nubuwwat, they
present the following verse in a distorted form to negate
khatm-e-nubuwwat.

LSHy S agolarg @:SH9 LT wgole 1k oo Yguy ooV G Camy G ) 32
o 19k b ogie 05T e S (A 1B (0 15157015

Correct translation: “It is He who sent amongst the

unlettered nation a ras(l from themselves who recites His

verses to them, purifies them and teaches them the book

(Quran) and sunnah. Without doubt, they were in clear
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devotion before this. And (Alldah has also sent RasUlullah
SalAllaahu Alayhi Wasallam as a messenger to) other people
from them (Muslims) whom they (Sahabah) had not yet
met. He is Mighty, the Wise.”

The manner of their deduction is that just as an Arabian
rasll was sent to the unlettered people, so too a nabi will be
born in Qadiyan for the people afterwards. May Allah
protect us.

Answer 1: The following is in Bayddwr:

‘5;\ Llowall day 15l opdd) 29 wgoln & Gyl gl ¥ é.o ke i Rl
@Jg-\ Y doglaig diged OB w.ﬂ\ Y

“The word T is ks (conjunctioned) to ! or is related to

the pronoun in sgekn. They are those people who will come

after the sahabah until the day of Qiyamah since Nabi’s
SalAllaahu Alayhi Wasallam message and teachings
encompasses all people.”
Nabi SalAllaahu Alayhi Wasallam said:

S g a9 L Dysl g 5 1)
“I am the nabi of those who are alive and who will be born
after me.”
Not only for the present people, but for all mankind and
forever, Nabf (SalAllaahu Alayhi Wasallam) is the true guide.

Answer 2: See under the principle: Was azs i 07,81, “Some
parts of the Quran explain other parts.” This verse is actually
an answer to the du'a of Ibrahim %&. On completion of the

building of the Kabah, Sayyidina Ibrahim 38 made this du'a:

o8Sis SHg DS pgodnyy LT vgole 1ok vgio Vguy oged Camsly Ly
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In the verse under discussion is mention of the acceptance
of this du'a that through it, this great rasal was sent to the
unlettered nation. However, it was not only for them but for
all of mankind, those who were present and for those who
were not as yet present, but will come until Qiyamah. Nabi
SalAllaahu Alayhi Wasallam is the rightful guide for all, as
Allah 4 says:
laod oS Al Jguy gt oW Ll b

Or as Nabi SalAllaahu Alayhi Wasallam said:

BIS 3l 1 Syl
Therefore Mirza Qadiyani, the Dajjal of Qadiyan and his
followers taking this verse to mean two sending of ambiyéd
or to be a proof for the sending of a new rasil is complete
deception. Thus, in view of the verses of the Quran, the & s

(one sent) is one and the s¢J! &52s (towards whom one is
sent) is general for all whether present or absent.

Answer 3: If is not correct to make a word ks on,¥swy since
the restriction which is found of the als Bskas, must be taken
into consideration in the Gskas, Thus, if Ysu, is the ale Sglars
and oY & is in front of it, then consideration of ¥ & in
o> o715 will also have to be taken. At this time, the
meaning will be that amongst the ¢! more rasils will come.

o means the Arabs as the author of Bayddwi has written :
O3 Vg 0580 Y @281 0¥ Sl & ol ¥ &
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“ow' means the Arab because most of them could not write
or read”). The word ¢+ also demands this meaning. Since

Mirza is not an Arab, there is no benefit for the Mirzai's
deduction except for an increase in falsehood and lies.

Answer 4: In this verse of the Noble Quran &a; is used with a
2\ (past tense) meaning. If ciks is made on “Ys.)”, then &a
will have to have a ¢ )las(future tense/meaning. At one time

to intend both 2 and g;Lzsis impossible.

Answer 5: Now let us see what the mufassirin
(commentators) of the Quran (who were before the era of
the Qddiydni Dajjdl) have to say regarding the meaning of
this verse:

JBg delarg b 8 oS b ‘:;i g}d\ ¥ ] Ogmy F\S«'ﬂ\ 2 ijw.di\ Jé
4d JIBY s ae Aot By 0ghighy 1oy § ol DYl 0da oo el o Jols
ol U SIAG Lol pg SV @hoog acde A o o) sy MY G U5 o JS

eI o @Bl 15Ty
[Tafsir-kabir p.4, part. 30 Egypt]

regarding e¢+ 275 . The mufassirin say it means the Ajmi
i.e. the non-Arabs i.e. besides the Arabs every other group.
This is the view of lbn Abbas and a group. Mugqatil
Rahimahullaah says: “It means the tabi'in of this ummah
who had not met with their predecessors. In short, the crux
of all the views is whosoever enters into Islam after Nabi
SalAllaahu Alayhi Wasallam till the day of Qiyamah. Thus,
ol means the Arabs and .7 means all the others besides

the Arabs.”
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Wbl ag J1 Llowadl day 13l pd) gag
[Tafsir Aba Sadd vol. 4 part. 8 p.247]

“By s T is meant those who will come after the sahababh till

the day of Qiyamah.” (For all of them Nabi SalAllaahu Alayhi
Wasallam is their Nabf).

Ll ag I edda (0 Ol pdll o
[Kashdf vol.4 p.530]

Answer 6 : The following narration is found in Sahih Bukhari
vol.2 p.727, Sahth Muslim vol.2 p.312, Tirmidhi vol.2 p.232,
Mishkat p.576:

Byges S0 @l ake Al o I i Luglr LS JB aie ) o2y 38 gl 0
Bl Jlw 3 anrly oo dll Jguy b o2 o0 B JB o Igdoky W gin o 5T et
9 Jlry AU LAl e SN O ) JB & Oledhw 8 0y 2y oyl Olades Lidy

952 o o
Ab( Hurayrah RadhiAllaahu Anhu says: “We were sitting in
the blessed company of Nabi SalAllaahu Alayhi Wasallam.
Surah Jumu'ah was revealed. On this verse Isixh U ggie 0579

o | said: “O RasdOlulldh who are those people?” Nabi

SalAllaahu Alayhi Wasallam did not reply. When he was
asked the third time, Nabi SalAllaahu Alayhi Wasallam
placed his blessed hand on Salman Farsi RadhiAllaahu Anhu
who was seated amongst us and then said: “If imdn was on
thurayya (a star), one man or many men (doubt of narrator,
however the following narration shows the word men) from
them (the Persians or non-Arabs) would have attained it.”
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i.e. a group of non-Arabs or Persians will give strength to
imdn and will be in the highest ranks of matters of imdn.
From amongst the non-Arabs and Persians great
muhaddithin, ‘'ulemd', mashdyikh, fuqahd', mufassirin,
leaders, revivalists and sufis will become a means of
strengthening Islam. This is what is meant by W g 4579

o4 \si=lb, From Hadrat AbG Hurayrah RadhiAllaahu Anhu to

Iméam Ab( Hanifa Rahimahullaah, all are be mendicants at
the door of this Hashemite Rasll SalAllaahu Alayhi
Wasallam. Nabi’s SalAllaahu Alayhi Wasallam blessed door
is open to those present and absent, those who are (' and

those who are  :#7. Whoever wishes may enter it. This

hadith has specified that Nabi’s SalAllaahu Alayhi Wasallam
nubuwwat is general, complete and sufficient. For those
present and absent, Arab and non-Arab, Nabi SalAllaahu
Alayhi Wasallam is a teacher and moral instructor. Now say
whether this verse refers to Nabi’s SalAllaahu Alayhi
Wasallam general coming or is it the glad-tidings of a new
Nabi? To have such a thought is false and a claim without
proof.

Verse 4] O5dg o2 8,505

The Qddiydnis present this verse as a proof to show that
nubuwwat continues:

COyds o2 55Ty
“And they believe in the last wahi.”
Answer 1 : In this verse 3,53 refers to Qiyamah, as is clearly

mentioned in another place:
Ulgt b 3,Y1 Il Ol
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“The final life is the real life.” [Ankabit: 64]

JE PRRRU e
“In this world and the hereafter he is at loss.” [Haj: 11]

Ugalay 1518 ¢ S1 5,591 Y
“The reward of the hereafter is the greatest, if only they

know.”
[An-Nahl: 41]

In brief, the word s,#T is used in the Noble Qur'an more than

50 times and in every place it means the day of
recompense. In Tafsir ibn Jarir vol.1 p.106 and in ad Durr al
Manthar vol.1 p.27 is the following:

Oljbly g iy Aeledlly Caadly sl (3,2T05) ols ool o8

Ibn Abbas RadhiAllaahu Anhu said that 3,343 means, the day

of resurrection, Qiyamah, Jannah, Jahannam, reckoning and
the scales. Thus, wherever the word 357 is mentioned it

refers to the day of Qiyamah and not to the last wah.

Answer 2 : Mirza Qadiyani says: “The person who seeks
salvation is the one who believes in whatever has been
revealed to khdtamun-Nabiyyin, the messenger of the last
era....."0s34 o2 5,7305". And a person who seeks salvation is he

who believes in the final hour i.e. Qiydmah and believes in

recompense. [Al-ahkém no. 34, 35 pp.8-10. 1 October 1904, see
Khazinatul-Irfén vol.1 p.78, by Mirza Qddiyéni, see also Al-ahkém no. 2
vol.10, 17 January 1906 p.5 column no. 2, 3. In it, Mirza Qddiydni has
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translated "0s34 «» 3539 "as: “And they have firm faith in the Akhirah”. He
thereafter writes: “They believe in Qiydmah.”]

Tafsir by Hakim Naruddin, khalifah of Qadiyan

“And they have conviction of the hour of Qiydmah.”
[supplement of Badr vol. 8 no. 15 p. 3, 4 February 1909]

Thus, where this meaning of "0ss «» 5,53u5"to be used as the

last wahf is interpolation and renegading, it is also against
the clear texts of the Qdadiydnt elders.

Answer 3: The Qddiydnis are completely void of knowledge
and understanding. Since Mirza Qadiyani himself was an
ignoramus, he could not even differentiate between s
(masculine) and <&s3 (feminine) words nor between

+~15(singular) and &= (plural) words. Here §T is i3 whereas
the word ~y is Si. How can its <4w (describing word)
become &i3? See in the Noble Qur'an "ol & 5531 i o1y
See 52Y yl is &iss; therefore the pronoun 4 is also g, For
the word >, the s word would have had to be used. Now

can anyone ever regard ,#Y as the final wahi?

Verse 5] 3gudl dyd (& Ly

The Qddiydnis say:
sl 3gud) ayd 3 Lbary
[Ankabit: 27]
i.e. We have placed nubuwwat and the book in his (Ibrahim
%8)) progeny.” This shows that as long as lbrahim 3«8 has
descendants, nubuwwat will continue.
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Answer 1 : If we learn from this verse that nubuwwat
continues, then it will also be learnt that the descension of
books will continue, whereas this is wrong according to the
Qadiydnis. That proof which restricts the continuation of
heavenly scriptures also restricts the continuation of
nubuwwat.

Answer 2 : The Js (doer) of W is Allah 4. Thus, nubuwwat

is wahabi (gifted), whereas the Qddiydnis regard nubuwwat
as kasbi (can be acquired). Thus, in several aspects, this
Qddiyani objection is contrary to the Qddiydni belief and
deductions.

Answer to the Qddiydni objections on certain ahadith

1) el s g

The Qddiydnis say that: "Gs te O8I waly gls d5". From here,
they deduce that if Nabi’s SalAllaahu Alayhi Wasallam son
Hadrat Ibrahim RadhiAllaahu Anhu had to remain alive, then
he would have become a nabi. Because he passed away,
Hadrat lbrahim RadhiAllaahu Anhu could not become a
nabi, otherwise there was a possibility of becoming a nabi.

Answer 1: This narration which the Qddiydnis present their
deductions from, is found in Sunan ibn Majah (chapter
regarding the saldh performed on the son of Rasdlullah
SalAllaahu Alayhi Wasallam and mention of his death). The
words of the narration are:

w\é@ydd\d@j ﬂ\d}.ﬂ)&.ﬁ &\J}.ﬂ)dv—gbﬂgﬁ\ﬁ&w\.&d\u&
o B jealleg Ll digs) il ple gy L Uik 0SS ks ol
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“Hadrat Ibn Abbas RadhiAllaahu Anhu narrates: “When
Nabi’s SalAllaahu Alayhi Wasallam son Ibrahim RadhiAllaahu
Anhu passed away, then Nabi SalAllaahu Alayhi Wasallam
performed the Janazah salah and said: “Verily in Jannah, a
wet-nurse has been appointed for him. And if he lived, he
would have been a siddiq and a nabi. And if he lived, then
his Coptic family members would have been freed and no
Coptic would have remained a slave. [Sunan Ibn Méjah p. 108]

a) Shah Abdul-Ghani Mujaddid Rahimahullaah has written in
Injéhul-héjah ald ibn mdjah regarding the authenticity of
this hadith:

Sl Aogy & cplll I dedl 3 LS Cudd) s B G oW o oSS W3
Some scholars of ahadith have discussed the authenticity of

this hadith as Sayyid Jamaluddin, the muhadith, has
mentioned in Raudhatul-ahbab. [injéh p.108]

b) On page 58 of Maudddt-e-Kabir is the following:

s Ao pgmeny il Slill IS e Byl b b 1a 4B (gppd) JB
Imam Nawawi Rahimahullaah has mentioned in Tahdhibul-
Asmd wal-lughdt: “The hadith is false, boldness on things of
the unseen, recklessness and a great onslaught.”

¢) In Maddrijun-nabuwwah p. 267 vol. 2 Sheykh Abdul-Haq
Dehlawi Rahimahullaah states that this hadith is not
authentic. There is no consideration of it. In its sanad (chain

of narrators) is Ab( Shaybah lbrahim bin Uthman who is
daif.
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d) Regarding Ab( Shaybah Ibrahim bin Uthman, the views of
the scholars of ahadith are as follows:

He is not thigah —Imam Ahmad bin Hambal Rahimahullaah,
Imam Yahya Rahimahullaah, Imam AbG Dawdd
Rahimahullaah

He is munkirul-hadith —Imam Tirmidhi Rahimahullaah

He is matrikul-hadith — Imam Nasal Rahimahullaah

He is not considered —Imam Jauzjani Rahimahullaah

He is daiful-hadith —-lmam Abdul-Hatim Rahimahullaah

He is daif. His hadith must not be written. He has narrated
munkar ahadith from Hakam [Tahdhibut-tahdhib p. 94, 95 vol. 1]
(Remember that Ab(G Shaybah has narrated from Hakam
also in this Hadith under discussion).

[Note: The technical terms have not been translated as there
is no exact English equivalent. All these terms show the
unreliability of the narrator-translator]

The Qddiydnis wish to prove their false belief with such a
weak narration by such a narrator regarding whom you
have seen the views of the great scholars of the ummah;
whereas they should know that to prove a belief, khabre-
wdhid (even if it is sahih) is not accepted, never mind
leaning on such a daif narration in beliefs. This is like a
drowning man trying to gain support with a straw.

Answer 2: Then judge the bankruptcy of the Qddiyani
honesty. Before this narration under discussion, there is
another narration of lbn Abi Aufa RadhiAllaahu Anhu which
is narrated in Ibn Mdjah which is sahih. Therefore Imam
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Bukhari Rahimahullaah has narrated it in his Sahth Bukhari
which uproots the foundations of the Qddiydni belief of the
continuation of nubuwwat.

If only the Qddiyénis would read this sahih narration before
the daif one:

ooy ake A Lo il Jgusy o el iy i Al 2y gl gl o) A ) B JB
P (3 g ks B o ) Jgy ot sy 055 01 2D gy ko 929 e JB
59 A Jguy ol Jo 3okl sl b Sb drle ol o 5 Y (ST el 4
43'\53
“The narrator Ismail says: “lI asked Abdullah ibn Abi Aufa
RadhiAllaahu Anhu: “Did you see lbrahim the son of
Ras(lullah SalAllaahu Alayhi Wasallam? He said: “He passed
away at a young age. If they was to be after Nabi SalAllaahu

Alayhi Wasallam (any other nabi), then his son Ibrahim
would have lived. However, there is no nabi after him.”

This is that narration which lbn Majah has brought first in
this chapter. This narration is sahih since Imam Bukhari
Rahimahullaah has narrated it completely in his Sahih
Bukhdri under the chapter of
sl ¥l sl & g0
[See Sahih Bukhdri vol. 2 p. 914]

See this sahih narration which Ibn Majah has brought first
in this chapter under discussion and which Imam Bukhari
Rahimahullaah has mentioned in his Sahih Bukhéri - which
has been accepted as the most authentic book after the
Quran by Mirza Qadiyani in his book Shdhddatul-Qurdn p.
41, Ruhdni Khazéin p. 337 vol. 6. If there was something like
honesty and integrity according to the Mirza'is, then they
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would not have brought a daif and munkarul-hadith in front
of a sahih Hadith. However, Mirza'is and integrity are two
opposing things.

Take one other narration from this same Hadrat Abdullah
ibn Abi Awfa RadhiAllaahu Anhu found in Musnad Ahmad p.
353 vol. 4.

& oo ake A Lo o) i O s ) gl o) ot JB W ) o W
Al dxl Slle
Ibn Abi Khalid Rahimahullaah says: “I heard Ibn Abi Awfa

saying: “If there was a nabi after Nabi SalAllaahu Alayhi
Wasallam , his son Ibrahim would not have passed away.”

Suddi Rahimahullaah asked Hadrat Anas RadhiAllaahu Anhu:
“What has Hadrat Ibrahim’s age at the time of his demise?
He said:

Y 5T oS 0¥ (e 0S5 4 o809 (s O i g gt sdle B
“He filled the cradle (i.e. he passed away in childhood, but
he was so old that the cradle would seem to be full). If he
lived, he would have been a nabi. However, it was not

possible for him to remain since your nabi is the final nabi.”
[Talkhisut-tdrikul-kabir li ibne-Asdkir p. 494 vol. 1, Fathul-Bdri vol. 10 p. 477,
chapter of those who have been named with the names of the Ambiyd]

Now, in the presence of sahih narrations which are found in
Bukhdri, Musnad Ahmad and Ibn Mdjah, to take and present
a daif narration whose falsehood is apparent since it is
contrary to the clear texts of the Quran and thousands of
ahadith, can only be done by those people regarding whom
Allah % has said :
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Blid palasl g wgas oy @89l o il o

Answer 3: The word ¢ (if) is worthy of consideration. §

sometimes comes to show impossibility as in the verse :
Bokend) ) Y1 ABT Logd O o

This narration is also J¥-u e (suspended by impossibility).

To make a deduction from it to prove a belief can only be
the work of the Qddiydni theology.

2) ouay 5 Y 15 Yy

The Qddiydnis say that Hadrat Ayesha « said:
o 5 Y 15 Y3 LW G 14058
“Say khdatamul-ambiyd and do not say: “There is no nabi

after me.” [Takmilah Majma' ul-bihér vol. 5 p. 502, Durre-manthur vol. 5
p. 204]

From here, it is proven that according to her nubuwwat
continues.

Answer 1: Attributing this statement to Hadrat Ayesha
Siddiga g is completely baseless and unfounded. In no book
in the world is its chain of narrators mentioned. To deduce
something using a baseless statement against clear verses
of the Qur'an and mutawdtir ahadith is total deception and
fraud.

Answer 2: Nabi SalAllaahu Alayhi Wasallam said:
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EXEIRR QUM IPH
“l am khdtamun-Nabiyyin, there is no nabi after me."
Hadrat Ayesha’s g statement
oy (o Y 1gles Yy

is completely contrary to this statement of Nabi SalAllaahu
Alayhi Wasallam. If there is any conflict between a
statement of Nabi SalAllaahu Alayhi Wasallam and of a
Sahabi, then the hadith and statement of Nabi SalAllaahu
Alayhi Wasallam will be given preference. Also,

i Y
has been mentioned with many sahth sanads (chain of
narrators) whereas this statement of Ayesha g is fabricated

and baseless. How can this be a proof in comparison to
sahih ahadith?

Answer 3: In Kanzul-Ummdél p. 371 vol. 15, hadith no.
41423, is a narration of Hadrat Ayesha Siddiga «:

bl W e okay Boadl g0 3w 4
“After him (RasGlullah SalAllaahu Alayhi Wasallam), there
remains no part of nubuwwat except good dreams.” After
this clear statement, does there remain any permissibility to
attribute this baseless statement to Hadrat Ayesha «47?

Answer 4 : See the Qddiydni deception that this statement
which they have quoted, which is quoted in Majma' ul-Bihér
without sanad, at the time of deducing only mention part of
the statement. This is also mentioned:

Ol ke s U35 ) B 1n
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“This is keeping in mind the descent of Isa 3«8\. [Takmilah
MajMawl-Bihér p. 502 vol. 5]

If her statement or the statement of Mughira RadhiAllaahu
Anhu:
o L) G5 B 130

or other such words come, then the purpose of mentioning
it was that in their mind was the question of the descent of
Isa %«8\. Do not say that there is no nabi (to come) after Nabi
SalAllaahu Alayhi Wasallam, because Hadrat Isa’s &
descent will take place. Say that Nabi SalAllaahu Alayhi
Wasallam is khdatamul-ambiyd i.e. after Nabi SalAllaahu
Alayhi Wasallam, no person will be made a nabi since
Hadrat Isa «Blwas made a nabi before Nabi SalAllaahu
Alayhi Wasallam.

Answer 5 : In this statement
S RERAPIRD
the word eus is the khabar. Therefore, it’s first meaning is

oday Cigame & Y
After Nabi SalAllaahu Alayhi Wasallam, none will receive
nubuwwat. This translation has been rendered in Mirqdt,
the commentary of Mishkdt which is correct.
Second meaning:
“After Nabi SalAllaahu Alayhi Wasallam, no nabi will make
an appearance. This is incorrect, since Isa =8 will descend.
Hadrat Mughira RadhiAllaahu Anhu prohibited saying

c.\:qgsi‘ﬁbljﬁ‘ﬁ
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due to these meanings, which is one hundred percent
according to our belief.

Third meaning:

oy e g&" P
“After Nabi SalAllaahu Alayhi Wasallam, no nabfi is living.
Keeping these meanings in front, Hadrat Ayesha % said this:

o.w,‘gé‘ﬂ\}‘}i? Yy
since they are also narrations from her regarding the
descent of Hadrat Isa 5.

Qadiyani question

If you say that this statement of Hadrat Ayesha Siddiga «
has no sanad, then the ta’ligdt (narrations quoted without a
chain of transmission) of Sahth Bukhari also has no sanad?

Answer : This is also Qddiydni deception. The author of
Fathul-Béri, Allamah Ibn Hajar Rahimahullaah has written a
separate book called Ta’liqut-ta’lig, in which the ta’liqat of
Sahth Bukhari have been mentioned with their chains.

3: drlll 5T o

The Qddiyédnis say that Nabi SalAllaahu Alayhi Wasallam has
mentioned:

drldl BT (sdoans
(My masjid is the last masjid). It is clear that after the
masjid of Nabi SalAllaahu Alayhi Wasallam, in the world,
daily masjids are built, therefore a nabi can also be made.
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Answer : This doubt is also a masterpiece of the Qddiyani
deception. Where these words

drldl 5T (sdonns
are narrated in the ahadith, the following words are also
mentioned:

¥ arlll 5T

(the final masjid of the ambiyd). It was the blessed practice
of all the Ambiya that they built a house of Allah 4 (masjid).
Thus from the masajid of the Ambiya, the final is Masjid an
Nabawi. This is a proof of the finality of nubuwwat and not
of its continuation. In Targhib wat-tarhib vol.2 p. 173 hadith
no. 1771 the words:

sL¥) dlues §u-

(The final masjid of the ambiyd) has been explicitly
mentioned. Also in Kanzul-Ummal p.270 vol.12 hadith no.
34999, the chapter of the virtues of the Haramayn is a
narration of Hadrat Ayesha Siddiqah g:

FU oy slei¥l F 01 ohug ade Al oo A} Jguy JB CIB Liile 0"
"l doeaes

Ras(lullah SalAllaahu Alayhi Wasallam said: “I am the final
nabl and my masjid is the final masjid of the ambiya.”

4: ol el
The Qddiydnis say that Nabi SalAllaahu Alayhi Wasallam said
to his uncle Hadrat Abbas RadhiAllaahu Anhu:
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89l G Laedl £ UV S 8 2xdl 3 lgll S B (do ole) o8 b b
“Be at ease, O my uncle, because you are the last of the

muhajirin in hijrah, just as | am the final nabi". [kanzul-ummal
p.699 vol.12 hadith no. 83387]

If after Hadrat Abbas RadhiAllaahu Anhu, hijrah continues
then after Nabi SalAllaahu Alayhi Wasallam nubuwwat
continues.

Answer : The Qddiydnis are also using deceit in this
narration. The actual incident is that Hadrat Abbas
RadhiAllaahu Anhu was on journey making hijrah from
Makkah Mukarramah to Madinah Munawwarah. He had
only come out a few kilometers from Makkah Mukarramah
when he met Rasdlullah SalAllaahu Alayhi Wasallam and his
army of 10 000 coming from Madinah Tayyibah to conquer
Makkah Mukarramah Hadrat Abbas RadhiAllaahu Anhu
became grieved that he had seen deprived of the fortune of
hijrah. Nabi SalAllaahu Alayhi Wasallam said this statement
to Hadrat Abbas RadhiAllaahu Anhu to console him and to
give him glad tidings of attaining reward, since definitely he
was the last muhajir from Makkah Mukarramah. Hijrah
takes place from ddrul-kufr (land of kufr) to ddrul-islém
(land of Islam). Makkah Mukarramah was conquered in such
a way at the hands of Nabi SalAllaahu Alayhi Wasallam that
till Qiyamah it will remain as ddrul-Islédm. Thus, the final
muhajir from Makkah Mukarramah was definitely Hadrat
Abbas RadhiAllaahu Anhu. This statement of Nabi SalAllaahu
Alayhi Wasallam: “O uncle, you are the final muhajir”,
means that after you, whoever leaves Makkah Mukarramah
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will not get the title of Muhajir. For this reason, Imam
Bukhari Rahimahullaah has mentioned:

cuﬂ\ RUYR YT Y
“There is no hijrah after the conquest of Makkah.” [Sahin
Bukhdri p.433 vol.1]
Hafiz ibn Hajar Asqalani Rahimahullaah has stated in Isdbah
p.271, vol.2, Beirut:

ol gy i padll B 2
He migrated just before the conquest of Makkah and was
present there during the conquest.

5: oM S

The Qddiydnis say: & 055 &1 Y1 W o S 1. “Ab0 Bakr is the
best of people; however he is not a nabi.” This shows that
nubuwwat continues.

Answer 1 : This narration is of Kanzul-Ummal vol.11 hadith
no. 32547. After this the following is written: L 4> &yddi s

S8 . This is one narration been regarded as munkar

(rejected). To use such a narration to prove a belief is an act
of the Qddiydni deceit.

Answer 2 : In Kanzul-Ummal vol.11 p.546 hadith no. 32564
is a narration of Hadrat Anas bin-Malik RadhiAllaahu Anhu:

g o e ol Vg ) b M el oo Lo
“None of the companions of all the ambiya including Nabi
SalAllaahu Alayhi Wasallam is superior to AbG Bakr.”
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In Kanzul-Ummal p.560 vol.11 hadith no. 32645 is a

narration of Hadrat Abl Hurayrah RadhiAllaahu Anhu from

Hakim:

el W p W) 21 gy Slgandl Jal g cpp T gy g s ey S 5
R L)

“Besides the ambiya and raslls, Hadrat AbQO Bakr
RadhiAllaahu Anhu and Hadrat Umar RadhiAllaahu Anhu are
the best of the people of all times and all places.”

Keeping all these narrations before us, it is clear that Hadrat
Ab( Bakr RadhiAllaahu Anhu is the most virtuous of all
excluding the Ambiya. Thus, the Qddiydni’s deceit is
completely destroyed when all narrations are kept in front.

Question 8: The difference between the Lahori and
Qadiyani Group and the Ruling on them

Question 8: 1. What is the difference between the Lahoris
and Qaddiydnis? 2. What is the reason for the Lahoris as
being labelled as kdfirs when they do not regard Mirza
Ghulam Ahmad as a nabi?

3. Explain the difference between these two groups?

Answer: The followers of Mirza Ghulam Ahmad Qadiyani
are divided into 2 groups. One is Lahori and the other is
Qadiydni. During the era of Mirza Ghulam Ahmad Qadiyani
and Nur ud-din, they were one group. In March 1914, on the
death of Nur ud-din, the chief of the Lahori group
Muhammad Ali M.A and his followers felt that he should
take reins of the leadership in place of Nur ud-din. However
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the family members and disciples of Mirza Qadiyani made
the young Mirza Mahm(d the successor of the so-called
khilafat of Mirza Qadiyani. Muhammad Ali Lahori together
with his disciples confronted them and thereafter came to
Lahore. From then, Mirza Qadiyani’s group has been spilt
into two i.e.Lahori and Qddiyédni. The world knows that this
fighting was only for leadership. It was not due to
differences in belief, since it was not only in the era of Mirza
Qadiyani and Nur ud-din that they were in harmony with
the Qddiydnt group, but even now they regard all the claims
of Mirza Qadiyani as true. They regard all the kufr claims of
Mirza eg. Imam, appointed by Allah 4£, Mujaddid Masih, Zilli
and Burdzi Nabfi etc. as part of imdn. Muhammad Ali’s books
spread the false beliefs of Mirza Qadiyani. The Qddiydnis
have spread this propaganda that the Lahoris have split due
to not attaining leadership. In defense, the Lahoris have
covered up by saying that there are differences in belief.
The Lahoris say that they have differences with the

e A A .

1) The Qddiyant group calls those who do not believe in
Mirza as kdfir whereas we do not call them kdfir.
2) The verse: ua el gun ¢ 3b Jgp 175 applies to Mirza

Qadiyani according to the Qddiydni group whereas we do
not understand that it applies to him.

3) The Qddiydni group regards Mirza to be a proper
nabfi; we do not regard him as a haqiqi (true) nabi.

On this' two debates took place. Both these debates have
been published in a book named: "Mubdhathe-Rawalpindi”.
Both groups used extracts from the books of Mirza
Qadiyani. This in itself is a proof of the falsehood of Mirza
Qadiyani that the claims of Mirza Qadiyani are so confusing,
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like the entrails of Shaytdn, that the followers of Mirza
themselves cannot decide exactly what his claims are?
However, this was only for power and following of their
base desires. Now two groups were formed. The chief of
one was Mirza Mahm{d and the chief of the other was
Muhammad Ali Lahori. At this time, Mirza Mahm(d was
young. He had power and wealth. He began doing such
wrongs that some of the staunch followers of Mirza
Qadiyani began to place their hands on their ears. The
stories of Mirza Mahm{d’s sexual misdeamours traveled
from Qadiyan to Lahore. The Lahori group wrote and spread
dozens of books regarding the evil actions of Mirza Mahmad
such as 'Tarikhe-Mahmdiyat, Ribah k& pope, Ribah ka
madhabi édmir and Kamdlate-Mahmuddiyya.! Mirza
Mahm{d answered in such an unrestricted poetic form that
Loadg SLY
(May Allah protect us).

See the following extract:

'Fardq' is a newspaper of one of the special disciples of
Janab khalifah Qadiyan. On many occasions, keeping in view
its services, Janab khalifah Saheb has made effort to expand
its propagation. It has a very high position in the Qdadiyant
press with regards to its publishing vulgar articles and due
to its language. Its main specialty is to use abusive language
against the group of Lahore and their leaders. On the 28
February 1935, certain articles were published against us in
which there is abundance of vulgarity against us. Some are

being mentioned here-under as an example:
[Peghdm Sulah Lahore dated 11 March 1935]
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1) Lahoris are Ashdbil-fil (the people of the elephant).

2) Jewish somersault of ahle-peghdm (Lahoris).

3) Children of darkness and poisonous snakes.

4) Lahoris are Ashdbdl-ukhdiid (people of the trench)

5) Manifestation of filth, evil and meanness.

6) Amongst the blazing fire of enemies, these Lahori
messengers have become slaves of the world and fuel of
hell.

7) The most contemptible mean-natured and foolish people.
8) Messengers of Ashdbul-ukhdid (people of the trench).

9) Deceptive and evil beliefs.

10) Rude messages.

11) Evil acts.

12) Ungrateful, deceptive and disloyal movements.

13) Scratching the brains of hellish serpents.

14) You in your deceitful poster ..... Did your best to
instigate and provoke.

15) Immediately on tearing your clothes, you put your hand
on your naked waist.

16) Such an itch arose.

17) Despicable and foolish acts.

18) Animal resembling a pigeon.

19) Worm of the Ahmedi building (headquarters of the
Lahori group).

20) Oh old, decrepit, worthless person.

21) Oh evil, uncivilized and firm lessee of apostleship (Lahori
group).

22) Obedient messengers.

23) Two new vulgar posters of ahle pégham (Lahoris).

24) Cannot sell and grow onions vegetables, garlic or
potatoes.
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25) Speak lies, deceive and have become deceitful wet cats.
26) You come to know the price of garlic, onions and
cabbage.

27) Black mark of the curses of the hereafter is on their
foreheads.

28) If they have shame then there ...... go and jump in.

29) What great deception, evil and baseness.

30) Ali Baba and the forty thieves have come out of their
hole.

31) Will somebody ask these Tom, Dick and Harrys?

32) Simpleton messengers, foolish enemies.

33) Take the nails of the intelligence of the messengers.

34) Most foolish and unknown request.

35) Simpletons and foolish.

36) O simpleminded aposter, leader of the message.

37) The 2 % turtledoves of the pégham (Lahori) building.

38) Foolish and void of intelligence and nobility.

39) The ahle pégham (Lahori group) in their fully deceptive
posters with full deceit, fraud and cunningness.

40) Manifestation of flattery and sycophancy.

(Extracted from the paper 'Fardq' the Qddiydni message 28
February 1935)

The Lahoris were not in any way less in giving Qddiydnis a
mouthful.

See the following: “The khutba of Moulwi Muhammad Ali
Saheb (Lahori) on Jummah 19 October 1945 is before us.
This khutba, according to habit, is full of vulgarities and
accusations against the Ahmedi group and amirul-
mu'mineen (May Allah assist him). How many complaints
must be made against the vulgarities of Janab Moulwi
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Saheb? His rage and anger are not cooling down. After
hearing so much of his vulgarity, we have become tired but
he never tires in using vulgarity. Every khutba is bitterer and
is fuller of reproach then the previous one. Bad
mouthedness and vulgarity has become his second nature.
He cannot say anything which is not tainted with reproach
and vulgarity. [Article included in ‘Alfadhl' newspaper,
Qadiyan vol.23 p. 4 no. 273, 22 November 1945]

The excess of vulgarity is a habit of both groups. Sometimes
one takes precedence, sometimes the other. The basis of
this art has been laid in Mirza Qadiyant’s books itself. Thus,
obedience is necessary. Mirza Mahm(d has complained
about the vulgarity of Muhammad Ali. Now see the
complaints of Muhammad Ali regarding Mirza Mahm(d.

“Janab Mia Mahm(d Ahmed Saheb himself in the masjid on
the day of Jummah during the khutba said that we are the
walking fire of hell, the worst people of the world and the
scattered peels in a latrine. These words cause so much hurt

that just by hearing it; one can get the odour of the latrine.
[The khutba of Mowlvi Mohammad Ali Saheb Qddiyéni, the leader of the
Lahore group, from the paper “Péghdme-sulah Lahore vol.22 no. 33 page 7,
3 June 1934]

The Muslims have regarded this mutual fighting (of the
Lahoris and Qddiydnis) as two sides of one coin. The lack of
character of the two disciples of one leader has been
regarded a result of the spiritual guidance of Mirza
Qadiyani. Ameer of shari'ah Maulana Sayyid Ataullah Shah
Bukhari Rahimahullaahwas asked: “What is the difference
between the Qddiydnis and Lahoris?

Page 173



A Glimpse into Qadianism

Immediately he answered: “On both are curses. A pig is a
pig whether white or black. Kufr is kufr, whether Lahori or
Qadiydni.” The headquarters of the Lahoris is in Lahore. The
headquarters of the Qddiydnis after the formation of
Pakistan was in Chanaapnagar (Ribah) and now is in London
next to the Heavenly graveyard. All the 'ulemd of Islam have
given the fatwa of kufr of both groups. The National
Assembly and Supreme Court too have counted then

amongst the non-Muslims and kadfirs.

Why is the Lahori group kdfir?

After Nabi SalAllaahu Alayhi Wasallam, whoever claims
nubuwwat is a kdfir according to jjma. Those who accept
him as their Imdm, Mujaddid, Ma'mur Minal Alléh
(commanded by Allah), Mahdi, Masih and Zilli Nabf are also
kéfir, so much so that the Muslims who regard the claimant
to nubuwwat as a Muslim and not a kdfir are also kdfir. It is
for this reason that the ‘'ulemd’ in their fatdwa, the courts in
their ruling and the assembly in its statues have adjudged
the Lahori group to be kdfir, just as the Qddiydnis. See the
kufr claims of Mirza which the Lahori group also subscribes
to:

The Lahori group regards all the claims of Mirza Qadiyani as
true. Mirza Qadiyani’s claims are as follows:

1) “The true Allah is that Allah who sent his messenger
to Qadiyan.” [Défiul-bala p.11, Khazéin p. 231 vol.18]
2) “Our claim is that we are a nabi and ras(l.” [Badr 5

March 1908, malfizét p.127 vol.10]
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3) From amongst the intricacies of my call is the claim
of apostleship, receiving revelation and being the promised

Masih.” [Bardhine Ahmadiyya parts 5, p. 55 footnotes of Khazdin p. 68
vol. 21]

4) “l alone have been chosen to get the name of nabi.”
[Hagiqatul- wahi p. 391, Khazdin p. 406, vol. 22]

5) “Due to the blessings of following Nabi SalAllaahu
Alayhi Wasallam, in this ummah, there have been thousands
of awliya. One of them has been him (Mirza) who is an

ummati and nabi.” [Hagigatul- wahi p. 28 footnotes of Khazdin p. 30,
vol. 22]

6) “Our being a nabi has the same signs as mentioned in
the Taurah. | am not a new nabi. Before too, many Nabis

have passed which you people regard as truthful.” [Al-hukm 10
April 1908 malfiizdt p. 217 vol. 10]

In these quotations, the claim of nubuwwat of Mirza
Qadiyanti is very clear. There is also the claim of being a nabi
like the previous ambiya (from Sayyidina Adam %& to Nabf
SalAllaahu Alayhi Wasallam. A nabi needs a mu'jizah. No
nabi has passed who Allah % did not give a mu'jizah. When
Mirza has made this claim of nubuwwat, he needs a
mu'jizah. He, therefore, writes regarding his mu'jizat:

7) “If I (Mirza) am not the bearer of mujizah, then | am
a liar.” [Tuhfatun-nadwa p. 9, Ruhéni Khazdin p. 97, vol. 12]
8) “But greater than this, | have proof that until now,

thousands of mu'jizat have become apparent.” [Tuhfatun-
nadwa p. 12, Ruhéni Khazdin p. 100, vol. 19]

9) “And Allah 4 has shown for me so many signs that if
they were shown during the time of NGh, then these people

would not have drowned.” [Conclusion of Hagigatul-wahi p. 137,
Khazdin p. 575 vol. 22]
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For a nabi, wahi of nubuwwat is also necessary. Mirza Saheb
writes regarding it:

10) “And so much speech of Alldah 4 has come to me
that if it is all are written; it will not be less than 20
volumes.” [Hagiqatul-wahi p. 391, Khazédin p. 407, vol. 22]

From these quotations, it is conclusively proven that Mirza
Qadiyani laid a claim to nubuwwat. And this is an
established fact:

gy i Wy ade &) (S Ly Sl (5980
“After our Nabfi SalAllaahu Alayhi Wasallam, he who claims

nubuwwat is a kafir unanimously." [Sharh figh al akbar. Mullah Ali
Qdri p. 207, Egypt]

The Lahori group also regards these kufr claims as correct.

Thus, the Lahoris are kdfir just as the Qddiydnis are. [For
further details, see IhtisGbe-Qddiydniyat vol. 1 Mauldné Husein Akhtaris
leaving Mirzaiyet and the fight of Lahore and Qddiydn vol. 2 of “Tuhfae-
Qddiyéniyat by Hadrat Ludhyianwi ShaheedRahimahullaah].

Question 9: The Khatm-e-Nubuwwat Movement from the
Era of Ab( Bakr < until the Present Era

Question 9 : Explain in a short, yet comprehensive manner
the services rendered, from the era of Hadrat Ab(-Bakr
RadhiAllaahu Anhu till today regarding the protection of the
belief of khatm-e-nubuwwat?

Answer : The secret of the unity of the Muslim ummah is
hidden in the finality of Nabi’s SalAllaahu Alayhi Wasallam
nubuwwat. For this reason, for 1400 years, the ummah has
not fallen prey to two views on this issue. In fact, whenever
any person has gone contrary to this fact, the ummah have
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removed him like cancer from the body. The protection of
khatm-e-nubuwwat, or in other words, the annihilation of
the deniers of khatm-e-nubuwwat is one part of din. The
completion of the favour of din was on the being of Nabi
SalAllaahu Alayhi Wasallam. For this reason, Allah 4 has
connected this branch to Nabi SalAllaahu Alayhi Wasallam
himself. Firstly, Nabi SalAllaahu Alayhi Wasallam, himself, in
his era destroyed the false claimants of nubuwwat and set a
practical example of doing this noble effort to the Muslim
ummah.

Protection of khatm-e-nubuwwat is the blessed sunnah of
Nabf SalAllaahu Alayhi Wasallam

Nabi SalAllaahu Alayhi Wasallam sent Hadrat Firoz Daylami
RadhiAllaahu Anhu for the annihilation of Aswad Anasi.
Hadrat Dirar bin Azwar RadhiAllaahu Anhu was sent against
Tulayha Asadi with the intention of jihdd. This is Nabi's
SalAllaahu Alayhi Wasallam practical lesson for this ummah.
Goodness, blessings and success of both worlds for this
ummah is connected to the protection of the belief of
khatm-e-nubuwwat by endangering even one’s life and by
terminating the deniers of khatm-e-nubuwwat. The ummah
has made this blessed action of Nabi SalAllaahu Alayhi
Wasallam such a guide that from khayrul-qurin (the best of
eras) till today, the ummah for one moment has not been
negligent of it.

Tulayha Asadi sent his messenger, his cousin, Hayal to Nabi
SalAllaahu Alayhi Wasallam and invited him to accept his
nubuwwat. After hearing the messenger's speech, Nabi
SalAllaahu Alayhi Wasallam was overcome with worry. Thus,
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Nabi SalAllaahu Alayhi Wasallam chose Hadrat Dirar bin
Azwar RadhiAllaahu Anhu as commander-in-chief and sent
him to prepare those tribes and groups for jihad who lived
close to Tulayha before the first battle for the protection of
khatm-e-nubuwwat. Hadrat Dirar RadhiAllaahu Anhu came
to Ali bin Asad, Sinan bin Ab(-Sinan and the tribes of Qada
and Banu Warta etc and delivered the message of Nabi
SalAllaahu Alayhi Wasallam and he encouraged them to
make jihdd and fight against Tulayha Asadi. They responsed
positively and under the leadership of Hadrat Dirar
RadhiAllaahu Anhu, one army was prepared. They camped
at a place called Waridat. The enemy came to know of this.
They attacked and a battle started. The army of Islam and
warriors of Nabi SalAllaahu Alayhi Wasallam completely
defeated them and returned victorious. Hadrat Dirar
RadhiAllaahu Anhu was still on the way back to Madinah
Munawwarah when Nabi SalAllaahu Alayhi Wasallam
passed away. [Abridged from A'imma- e-talbis p. 17 vol. 1]

The first battle for protection of khatm-e-nubuwwat
during the era of Hadrat Ab( Bakr RadhiAllaahu Anhu

The first battle fought for the protection of khatm-e-
nubuwwat during the khildfat of Hadrat AbG Bakr
RadhiAllaahu Anhu was against Musaylamah Khatthab on
the fields of Yamama. In this battle, the reins of the army
was held firstly by Hadrat Ikramah RadhiAllaahu Anhu, then
Hadrat Shurahbil bin Hasana RadhiAllaahu Anhu and finally
by Hadrat Khalid bin Walid RadhiAllaahu Anhu. In this first
war of khatm-e-nubuwwat, 1200 sahabah were martyred in
which 700 were hafiz and Qari of the Noble Qur'an. Many of
the Sahabah were those who fought in Badr. Sayyidina AbG

Page 118



A Glimpse into Qadianism

Bakr RadhiAllaahu Anhu wrote to Hadrat Khalid bin Walid
RadhiAllaahu Anhu that all the mature males of
Musaylamah Khatthab’s followers should be killed due to
becoming apostates (murtad), and the women and young
children should be imprisoned.

According to one narration, [Albidayah wan-nihdyah vol. 6
p. 310 and Tabari Tdrikhul-umam wal-muliik vol. 2 p. 482]
Hadrat Ab( Bakr RadhiAllaahu Anhu commanded that they
should be burnt, however Hadrat Khalid bin Walid
RadhiAllaahu Anhu had already enacted a pact before the
command reached him. The pact occurred in this way that
Hadrat Khalid bin Walid RadhiAllaahu Anhu captured a
companion of Musaylamah called Majaa’. At the end of the
battle, he was taken out of prison and told: “Prepare your
people to open the fort.” Majaa’ went in and tied turbans to
the heads of the women and children there and after giving
them weapons made them stand at the walls of the fort.
Hadrat Khalid RadhiAllaahu Anhu was given the impression
that a huge army was inside the fort ready to fight. Hadrat
Khalid RadhiAllaahu Anhu and the Muslim army had already
removed their arms. Instead of another battle, they made
sulah (compromised) with the army of Musaylamah on
quarter of the wealth and goods. When the fort was
opened, there were none but women and children. Hadrat
Khalid RadhiAllaahu Anhu said to Majaa’ : “You have
deceived.” He said: “I did it to save my people.” Hadrat
Khalid RadhiAllaahu Anhu fulfilled the pact even though it
was based on deception. Hadrat Wahshi RadhiAllaahu Anhu
killed Musaylamah. According to a narration of Bidayah,
during the stay in Bazdkhah, for one month, searching was
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done for some of the followers of Tulayha to take revenge
for the killings of the Muslims, who had been living amongst
them and were killed during their apostasy period. Amongst
them, some (like Tulayhd) were burnt by Khalid
RadhiAllaahu Anhu, some were crushed by stones and some
were thrown down from the tops of mountains. All this was
done so that those who heard the condition of the Arab

apostates would take lesson. [Al-bidayah vol.2 p.166-Urdu, Nafees
Academy, Karachi]

The 1400 years of Islamic history is witness that with other
fitnas  (problems), discussions, arguments, debates,
mubdhala etc, occurred, but regarding false nabis the
shari'ah has not even given permission to speak about it. In
Fusdl-Imddy, while mentioning the words of kufr, the
following is written:

P9 A pp o alhe & dyp apeli oo Byl JB g1 ) Jgesy b1 JB OIS 8 10S)
FLb o g LI S, B Bmall ass 0 b WU o JB (-
A Y arliadly g 1 o8 OIS0 140

“Similarly, if he says: “I am Allah’s rasGl” or in Persian he
says: “Pégham baram (I have brought a message from Allah
4¢) then he will become a kdfir. When he says this and
another person asks him for a mu’jizah, then according to
some, this person will also become a kafir. However the
latter scholars have said: “If the purpose of asking for a
mu’jizah is to disgrace him or to show his incapability, then
he will not become a kafir. [Fusdl: 1300]
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In Khuldsatul-fatdwa vol. 4 p. 386, the book of the words of
kufr, chapter 2, Imam Abdur-Rashid Bukhari Rahimahullaah
mentions:

Bl a2 OO pguany JBy &S pgian JB 3jeall oy g 3501 iy 631 515
A Y arliadly ojme

"If some-one claims nubuwwat and another person asks for
a mu'jizah, then according to some jurists he will become a
kéfir. Others have given more detail that if his intention is to
make his inability apparent or to disgrace him, then he will
not become a kdfir.”

Thus, the 1400 years history of the ummah is witness that
whenever any person made a false claim of nubuwwat in
any Islamic government, then instead for asking for proofs
and mu’jizat, Allah's 4 land was purified from his existence.
In our subcontinent of Pakistan and Hind, the English have
planted and irrigated Mirza Ghulam Ahmed Qadiyani. The
Muslims were oppressed, ruled and were slaves. This poor
ummah was forced to use the way of debating with the
Qadiydani group.

Allah % has granted victory to the Muslim ummah against
the Qddiydnis on every forum in which the Qddiydni case
went even as far as Africa and Makkah Mukarramah by
means of proofs, debates, platforms, courts, and
assemblies. This way was chosen due to necessity.
Otherwise, according to the shari‘ah, the cure for false
claimants of nubuwwat and their followers is the same as
was done on the fields of Yamamah by Hadrat Ab( Bakr
RadhiAllaahu Anhu during his golden era on Musaylamah
Khatthab. Be rest assured that if ever an Islamic government
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has to be formed in this area, the sunnah of Hadrat Abl{
Bakr RadhiAllaahu Anhu will be repeated.May Allah ¥ grant
the ummah of Muhammad SalAllaahu Alayhi Wasallam the
ability.

Note: Until today, all the details of the false claimants of
nubuwwat has been penned by Maulana Muhammad Rafi
Dilawari Rahimahullaah in Aimma-e-Talbis' (two volumes).
Thanar Ahmed Khan has authored an abridged book called
22 false nabis. It should be studied.

Question 10: The services of the ‘Ulemd of Deoband in
refuting Qddiydnism

Question 10 : Mention in brief the Akabir of Deoband’s
valuable services rendered in the different spheres after the
claim of nubuwwat of Mirza Qadiyani.

Answer : In the subcontinent, from the time the English
planted their colonial claws, they have chosen the policy of
“Divide and rule” to lengthen their rule. Besides getting
fatwas and being together with those who sold their din and
conscience the necessity to have a false claimant of
nubuwwat rose, who could prepare a stamp of authority for
this oppressive and kufr system of government. For this,
they began a survey throughout Hindustan amongst those
people who had no conscience to seek a person who would
fulfill their needs.

How Allah's 4 power works that before the formation of
the Qddiyant fitna, the founder of Darul-ulim Deoband,
Hadrat Haji Imdadullah Muhajir Makki Rahimahullaah was
shown by means of inspiration by Allah % that great
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corruption was about to occur in Hindustan. One day in
Makkah Mukarramah, Maulana Pir Muhr Ali Shah Golarwi
Rahimahullaah come to him. Hadrat Ha&ji Saheb
Rahimahullaah said to Hadrat Pir Saheb Rahimahullaah:

“In Hindustan, very soon a great trial will become apparent.
Go back to your homeland. Even if, by chance, you sit
quietly, then this fitna will not increase and there will be
peace in the country.” According to me - Pir saheb
Rahimahullaah - the meaning of fitnah by Ha&aji Saheb

Rahimahullaah was the fitna of Qddiydnism. [Malfuzée-Tayyibah
p. 126, Tdrikhe-mashaikhe-chist p. 713, 714, Bis bare musalmdn p. 98,
Mehrmunir p. 129]

From this, it is proven without doubt that before the fitna of
the rejection of khatm-e-nubuwwat of Mirza Qadiyani, Allah
45 turned his accepted servants towards working against
this. No matter how much gratitude is shown to Allah 4, it
will be insufficient that the first group which was chosen by
Allah 4 for the important work of repudiating and branding
the Qddiydnis as disbelievers, was the group of the 'Ulema’
of Deoband. According to the schemes of the English, Mirza
Ghulam Ahmed Qadiyani made claim of being muballigh
(sent with a message), mundzir (debater), mujaddid
(reviver), mahdi (rightly guided), masih (messiah), zilli and
burizi and tashri’i nabi and finally Allah himself (May Allah
protect us!). At the time when his first book came out for
public viewing and Mirza was still attempting to complete
the first stages of introducing and preparing his group, a
man of Allah %, not due to reading or studying but due to
his internal purity, raised the slogan of Mirza being a kdfir, a
rejected one and an apostate of Islam. This was none other

Page 123



A Glimpse into Qadianism

than the leader of the group of Deoband, Hadrat Shah
Abdur-Rahim Saharanpuri Rahimahullaah.

A Qaddiydni delegation came to Mia Shah Abdur-Rahim
Saharanpuri Rahimahullaah to review Mirza’s book. He said:
“Are you asking me? Listen, in a few days this man will make
such claims which will not be kept nor raised.” The Qddiyént
delegation on hearing this said: “Look, 'ulemd are 'ulemd,
even the ascetics feel it hard for others to get famous.”

Mia Saheb Rahimahullaah said: “You asked me, whatever
has come to mind, | have shown. We won’t be alive at that

time. You will see later on.” [Taken from Irshddat Qutbul-Arshéd
Hadrat Shdh Abdur-Qddir Raipuri Rahimahullaah p. 128]

The first fatwa against the Qddiydnis

Mirza Ghulam Ahmad Qadiyani now began displaying his
true colours. In 1301 Hijri (1844), he came to Ludhiyana to
form his group. Maulana Abdulldah Ludhiyanwi, Maulana
Muhammad Ismail Ludhiyanwi Rahimahullaah and Maulana
Muhammad Ludhiyanwi Rahimahullaah passed a fatwa that

A A .

zindig and mulhid (heretic). [Fatéwa Qéadiriya p. 3]

Look at the favours of Allah #! The first people given the
ability to pass a fatwa of kufr on Mirza Ghulam Ahmad
Qadiyani were those 'ulema of the Deoband school of
thought.  This  Mauland  Muhammad  Ludhiyanwi
Rahimahullaah is the grand-father of the famous freedom
leader Maulana Habibur-Rahman Ludhiyanwi
Rahimahullaah. The fatwa of these noble men for spreading
the news of the kufr of Mirza Ghulam Ahmad Qadiyani was
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similar to throwing a stone on stagnant water. The waves
started rolling. Conditions began to change.
W uy olles oy K il Kol
“People began meeting and groups began forming."

This is during that era when Maulana Muhammad Husein
Batalwi etc were showing a favourable opinion towards
Mirza Qadiyanis books. In 1980, they also gave fatwa
against him.

On the suggestion of the English, Mirza Qadiyani began
publishing books and magazines. The 'ulema of Hindustan
endeavoured to refute it according to necessity. The readers
will be pleased to know that Allah %4 granted Deoband the
good fortune of taking a fatwa from all the capable 'ulema
of united Hindustan and compiling a formal fatwa. A
lecturer of Darul-ulim Deoband Maulana Muhammad Sahul
Rahimahullaah compiled the fatwa on 12 Safar 1331 that:

1) Mirza Ghulam Ahmad Qadiyani is an apostate, zindig,
mulhid (heretic) and kdfir.

2) It is not correct to deal with his followers as Muslims
according to the shari'ah. It is necessary on the Muslims
that they do not make saldm to the Mirza'l's, nor keep
family relations with them and should not eat animals
slaughtered by them. Just as the Muslims stay away from
the Christians, Jews and Hindus with regard to religion, so
too should they stay away from the Mirza'i's. Just as one
should be on guard from urine and stool, snakes and
scorpions, to a greater extent it is a shar'i necessity to stay
away from the Mirza'f’s.
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3) Performing saldh behind a Mirza'l is like performing
salah behind a Christian, Jew, or Hindu.
4) The Mirza'is cannot come into the Muslim’s masdjid.

Giving permission to the Mirza'ls to worship in our masdjid
is like giving permission to the Hindus to worship in our
masdjid.

5) Mirza Ghulam Ahmad Qadiyani lived in Qadiyan
(Eastern Panjab, Pakistan) thus its followers will be called
Qadiydni or Firgah Ghuldmiyah, or rather the group of
Shaytén or Iblis.

Amongst the ‘ulemd who signed this fatwa were Shaykhul-
hind Mauland Mahm(d Hasan Deobandi Rahimahullaah,
Hadrat Maulana Mufti Muhammad Hasan Rahimahullaah,
Hadrat Maulana Sayyid Muhammad Anwar Shah Kashmiri
Rahimahullaah, Hadrat Maulana Sayyid Chandpuri
Rahimahullaah, Maulana Abdus-Sami’Rahimahullaah,
Hadrat Muftl 'Azizur-Rahman Deobandi Rahimahullaah,
Hadrat Maulana Muhammad Ibrahim Balyawi
Rahimahullaah, Hadrat Mauldnd 1'zaz Ali Deobandi
Rahimahullaah, Hadrat Habibur-Rahman Rahimahullaah
who were linked to Deoband, Saharanpur, Delhi, Calcutta,
Dhaka, Peshawar, Rampur, Rawalpindi, Hazarah,
Muradabad, Wazirabad, Multan, Miwanwali etc. You can
estimate for yourself what a powerful and important fatwa
this was. Today, after 100 years, when the kufr of the
fatwa. Our Akébir pondered about it and prepared the
fatwa. They made it so comprehensive, yet it included all
juz'iyét (subsidiary points) that after the passing of a
century, its comprehensive has remained as it was.
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After this, in 1332, from Darul-ulim Deoband a fatwa was
passed in which family relations with the Qddiydnis were
regarded as hardm. This fatwa was compiled by Hadrat
Maulana Muftl Azizur-Rahman Rahimahullaah. From
Deoband, Hadrat Maulana Sayyid Asgar Husayn, Hadrat
Mauland RasGl Khan, Hadrat Mauland Muhammad Idris
Kandehlawi and Hadrat Mauland Gul Muhammad Khan;
from Saharanpur the principal of Saharanpur Hadrat
Maulana Muhammad Inayat llahi, Hadrat Maulana Khalil
Ahmad Saharanpuri, Hadrat Maulana Abdur-Rahman Kamil
Puri, Hadrat Maulana Abdul-Latif, Hadrat Mauldna Badre-
Alam Mirati; from Thanabawan Hakimul-Ummah Hadrat
Maulana Muhammad Ashraf Ali Thanwi; from Raipur Hadrat
Maulana Shah Abdur-Rahim Raipuri, Hadrat Maulana Shah
Abdur-Qadir Raipuri; from Delhi Hadrat Maulana Mufti
Kifayatullah Dehlawi (May Alléh have mercy upon all of
them) and also many other 'ulema from Calcutta, Banarus,
Lucknow, Agra, Muradabad, Lahore, Amristar, Ludhiyanah,
Peshawar, Rawilpindi, Multan, Hushyarpur, Gordarspoor,
Jahlam, Siyaalkot, Gujranawalah, Hyderabad Dakan, Bophal,
Rampur etc signed this fatwa. The name of this fatwa is
'Fatwa Takfire-Qdadiydn' which has been published by Kutub-
Khéna Izdziyah Deoband.

Lawsuits (litigations) against the Qddiydnis

Due to the blessing of the noble efforts of the 'ulema of
Deoband, all the different schools of thought came together
against the Qddiydnis. The kufr of the Qddiyénis in the
whole of Hindustan was manifest to the ummah of Nabi
SalAllaahu Alayhi Wasallam. Many courts of Hindustan
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passed judgment against the Qddiydnis. The decisions of the
courts of even places as far as Mauritius against the
Qddiydnis are present. However, the case which received
most fame and which became the focal point for all was the
case of Bahawalpur. On the invitation of the 'ulemé of
Bahawalpur, such elders of Deoband like Hadrat Maulana
Sayyid Muhammad Anwar Shah Kashmiri, Hadrat Maulana
AbUl-Wafab, Hadrat Maulanad Mufti Muhammad Shafi' and
Hadrat Maulana Sayyid Murtada Hasan Chandpuri (May
AllGh be pleased with them all) came to this distant city and
pleaded the case. This case took place from 1926 to 1935. In
this case, the judge placed a judicial stamp on the kufr of
the Qddiyédnis which hammered such a nail into the
existence of Qddiydnism by which Qddiydnism became
uneasy. The basis of all the judgments of the Supreme Court
is this judgment in which the sons of Deoband were most
conspicuous in attaining victory in it.

\;}Tj ‘jj\ & sl

Reckoning Qddiydnism on a group basis

An individu'al is confronted by an individual and a group can
only be confronted by a group. Thus in March 1930 in
Lahore, during the yearly ijtimd' (gathering) of Anjuman
Khuddédmud-din which was enacted by Hadrat Shaykul-Tafsir
Maulana Ahmed Ali Lahori Rahimahullaah, in the gathering
of 500 'ulemd from around the whole country, Imamul-Asr
Hadrat Maulana Sayyid Muhammad Anwar Shah Kashmiri
Rahimahullaah gave the title of Amir-e-Shari'ah to Hadrat
Maulana Sayyid Shah Ata-ullah Shah Bukhari Rahimahullaah
and placed the responsibility of opposing Qddiydnism on
him. At this time amongst the efforts of individuals and

Page 128



A Glimpse into Qadianism

institutions against Qddiydnism, the works of Darul-ulim
Deoband are worthy of envy. The founder of Nadwatul-
'‘Ulema, Hadrat Maulana Sayyid Ali Mongeri Rahimahullaah
became in charge of the khatm-e-nubuwwat movement.

His presence and the presence of Maulana Murtada Hasan
Chandpuri Rahimahullaah in the land of Hindustan holds the
status of the whip of Hadrat Umar RadhiAllaahu Anhu. Now,
on a group basis, Hadrat Amir-e-shari'ah Sayyid Ata-ullah
Shah Bukhari's Rahimahullaah duty began to take an
account of Qddiydnis. In the Maijlis, Ahrare-Islam Hind, he
established a separate branch for tabligh. All those in
charge of Jamiatul-'Ulema Hind and Darul-ulim Deoband
had full reliance on him in these matters. Hakimul-Ummah
Hadrat Maulana Muhammad Ashraf Ali  Thanwi
Rahimahullaah, such an accepted one in the court of Allah
4, was the patron of it.

The Qadiyan conference

Through the kindness and benvolence of Allah 4£, the Majlis
Ahrdre-Islém of Hind held a conference in Qadiyan on the
20/21/22 October 1934. In it, this Akdbir (elders) of the
ummah challenged the Qddiydnis. Fatihe-Qadiyan Hadrat
Maulana Muhammad Hayat, Hadrat Mauldna Inayat Al
Chishti, Master Tajud-Din Ansari, Hadrat Maulana
Rahmatullah Muhajir Makki (May the mercy of AllGh be
upon them all) etc, stayed in Qadiyan and completely
harassed Qddiyénism.

Look at the kind judgment of Allah 4£ that all this 'ulema
were linked to the people of Deoband. In this conference,
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the 'ulema created a stir by opening up the fort of the
Qadiyani beliefs and intentions throughout the country.

From Qaddiydni to Ribwah

In short, under the leadership of the Akdbir, Amir-e-shari'ah
Maulana Sayyid Ata-ullah Shah Bukhari Rahimahullaah and
the leaders of Majlis Ahrdre-Isldm, by means of their fiery
speeches, extinguished the evil germination of the English
and the false Qddiydni nubuwwat initiated by the English. In
1947, the English leadership departed. The subcontinent
was divided, and Pakistan became a place of exhibition. Due
to this division, the fountain of the Qddiydni nubuwwat
became dry and this ill-fated place of Qadiyan became a
part of Ddrul-kufr and Ddrul-harb Hindustan. The Qddiyant
khalifah veiled himself and ran from his “Land of the
Haram” and “Makkatul-masih” (Qadiyan). After building his
new ddrul-kufr in Pakistan, which he name Rabwah, he
began showing his onslaught on the monarchy of nubuwwat
and he began announcing the apostasy of the whole
country.

After the establishment of Pakistan

The Qddiyani's had the wrong impression that they had full
control over the leaders of Pakistan. The key-posts of the
country were in their hands. The foreign minister of
Pakistan Zafrullah Khan was a disciple of the khalifah of
Qadiydn (Ribwah at present). Thus, in Pakistan, there would
be no difficulty in spreading the false nubuwwat of Mirza
Ghuldam Ahmad Qadiyani. What lifted their spirits even
more was that the group of Ahrédre-Isldm was scattered due
to the division of the country. There was a lack of
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organization and administrative means. Also 'Ahrdre-Islém’
was censured by the Pakistani leadership. Therefore the
Qaddiydnis were deceived that none would have the courage
to fulfill the duties of protecting the sanctuary of nubuwwat.
However, they forgot that work of the protection of din and
the protection of khatm-e-nubuwwat is not the work of
man, but Allah 4 does it and he creates such men for this
work.

Majlis-Tahafuze khatm-e-nubuwwat

Amire-shariah Ata-ullah Bukhari Rahimahullaah and his
assistants were not unaware of the designs of the
Qadiydnis. Thus, in new conditions, to establish a
programme against Qddiydnism, a gathering took place in a
small masjid 'Masjid Sardjan' in Multan (1949). Besides
Amir-e-shari'ah, Mujahide-millat Hadrat Maulana
Muhammad Al Jalandhari, Khatibe Pakistan Maulana Qadi
Ihsan Ahmad Shuja’ Abadi, Maulana Abdur-Rahman
Miyanwi, Mauland Taj Mahmud Lailpuri and Maulana
Muhammad Sharif Jalandheri (May the Mercy of Alléh be
upon them all) were present. After pondering, the
pondering, the foundations of a non-political propagation
organization “Majlis Tahaffuze khatm-e-nubuwwat” were
laid. Its beginning budget was set at one rupee a day. Fatiha
Qadiyan Hadrat Maulana Muhammad Hayat Rahimahullaah,
who was in charge of the branch of propogation of Ahrdr-e-
Isldm in Qadiyan was called to Multan to be in charge. In
those days the small room of Masjid Sardjan in Multan was
the headquarters of the 'Majlise-tahaffuze khatm-e-
nubuwwat'. This place too was the propogational center,
boarding quarters as well as the consultation room. This
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small masjid was the first control office for this international
movement of ‘Majlise-Tahaffuze khatm-e-nubuwwat'.

The martyr of Islam, Hadrat Zayd <% said:

ER shd Jlogl by sliy 01y AV 013 @ &3y
Allah 45, through his complete power, placed so much
blessings in this weak movement that today, it’s branches
have spread throughout the world and its collective budget
exceeds hundreds of thousands.

Auspicious leadership

The 'Majlise-tahafuzze khatm-e-nubuwwat' has always
attained the good fortune of being run by the Akdbir
AwliyG-Allgh (friends of Allah) and by getting their du'ds.
Hadrat Agdas Raipuri Rahimahullaah remained the patron
of this movement till the end of this life. After his demise,
Hadrat Maulana Khayr Muhammad Jalandheri, Hadrat
Maulana Sayyid Muhammad YUsuf Binnori, Hadrat Maulana
Abdullah Darkhasti and Hadrat Maulana Khan Muhammad
from Khéngah Sirdjiyah Kandiya have partroned it. The
founder and first amir of the 'Majlise Tahaffuze khatm-e-
nubuwwat' was Amir-e-shari'ah Sayyid Ataullah Shah
Bukhari Rahimahullaah. His demise was in 1961. Khateebe-
Pakistan Maulana Qadi lhsan Ahmad Shuja’abadi was
named as his successor. After his demise, Hadrat Mujahide-
millat Maulana Muhammad Ali Jalandheri Rahimahullaah
was handed the reins. After him, Manazire-Islam Maulana
Lal Husayn Akhtar became the amir. After him, for a short
period, Fatihe-Qadiyan Hadrat Maulana Muhammad Hayat
Saheb took control but due to his weakness and
commitments, excused himself from this heavy task. This
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was such a critical moment that there was fear of this great
movement not progressing. However Allah’s 4 promise for
the protection of din immediately pulled such an entity for
this noble task who was a protector of the knowledge and
statements of the pious predecessors and who the ummah
could be proud of, this was Shaykhul-Islam Hadrat 'Allamah
Maulana Sayyid Muhammad YGsuf Binnori Rahimahullaah.

The protection of khatm-e-nubuwwat and repudiation of
Qddiydnism was the inheritance and trust of Imam al-Asr,
Hadrat Maulana Muhammad Anwar Shah Kashmiri. Who
could be better for this task than the heir of the Anwarf?
knowledge? Thus, the leadership of Hadrat Amir-e-Shari'ah,
the eloquence of Khatib-e-Pakistan Maulana Qadi lhsan
Ahmad Shuja’-abadi, the intelligence of Mujahid-e-millat
Mauland Muhammad Ali Jalandheri Rahimahullaah, the
companionship of Manazir-e-Islam Maulana Lal Husein
Akhtar and the high resolution of Shaykh-ul-Islam Maulana
Sayyid Muhammad Yasuf Binnori Rahimahullaah did not
only increase the fame and glory of Majlise-Tahaffuze
khatm-e-nubuwwat but, under their leadership they dealt
such a blow to the foundations of the Qddiydnis that a clear
stamp was placed on the lies and fabrications of the
nubuwwat of the founder of the Qddiydni movement Mirza
Ghulam Ahmad Qadiyani.

Non-political party
The basic aim of the Majlise-tahaffuze-khatm-e-nubuwwat
is the protection of the belief of khatm-e-nubuwwat and to
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save the Muslim ummah from the Qddiydni deviation. For
this, it was necessary that the group did not get involved in
politics. Thus, it was clearly mentioned in the manifesto of
the party that those in charge of the party would not
participate in the political field, since there were other
people working in that field. Therefore, the circumference
of action would remain confined to invitation and guidance,
correction and propagation, and refutation of Qadiydnism.
Two benefits were desired from this judgment:

1) The group of Tahaffuze-khatm-e-nubuwwat’s
platform would remain a collective platform for all Muslims
and it would be a very good means to create feeling for the
belief of khatm-e-nubuwwat and to keep the Muslims
united.

2) The leaders of Majlise-tahaffuze-khatm-e-nubuwwat
would not clash with any other political group. Similarly, the
collective belief of khatm-e-nubuwwat of the Muslim
ummah would remain protected from becoming a plaything
by the political children.

Allamah Sayyid Muhammad Anwar Shah Kashmiri
Rahimahullaah

Divine power had made Imam al-asr Hadrat Maulana Sayyid
Muhammad Anwar Shah Kashmiri Rahimahullaah a
complete movement against the Qddiydnism. He placed a
special group of his students in the written and verbal field
against Qddiydnism. Hadrat Mauland Mufti Muhammad
Shafi’, Hadrat Maulana Shabbir Ahmad Uthmani, Hadrat
Maulana Manzlr Nu’mani, Hadrat Maulana Ali Jalandherf,
Hadrat Mauldana Ghulam Ghouth Hazarwi, Hadrat Maulana
Sayyid Muhammad YGsuf Binnori, Hadrat Maulana
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Muhammad Idris Khandhelwi and Maulana Ghulamullah
Khan (May the Mercy of Alldh be upon them all); such great
‘'ulemd of the ummah who tormented and vexed
Qadiydnism, were all the students of Hadrat Kashmiri
Rahimahullaah. Sitting and teaching Hadith in Darul-ulim
Deoband, this Qalandar (saint) established such a front
against this blind fitnah of Qddiydnism that a trustworthy
historian is forced to write this in golden letters.

Pakistan and Qadiyanism

In 1947, Pakistan was established. Chief priest of the
Qadiydni group Mirza Mahma{d left Qadiyan and came to
Pakistan. On the command of the first English governor of
Punjab, Moody, he was allotted 1034 acres of land as a gift,
which was close to Chanute at the seashore. For every 5 %
square yards at a cost of one ana, only 10,034 rupees were
received for registration. Without any partners, the
Qddiydnis laid their state of '‘Mirza’il' on the same form as
Isra’il. Zafrullah Qadiyani was the first foreign minister of
Pakistan. Eating from the state treasury, he introduced
Qaddiydnism throughout the world. The English themselves
had left, but whilst leaving they prepared a strong group for
their adopted child of Qddiydnism. The Qddiydnis openly
began seeing dreams of power. There was no-one stopping
them. All those Muslims with concern in their heart became
worried looking at this condition of the Qddiydni’s rise. The
Qadiydnis were riding on the wind like obstinate horses. In
the country, judgment was made to host elections.
However, the Qddiydni's were counted as Muslims. Seeing
this condition, Hadrat Amir-e-Shari'ah Sayyid Ata-ullah Shah
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Bukhari Rahimahullaah sent Sher-e-Islam Hadrat Maulana
Ghulam Ghouth Hazarwi and Mujahid-e-millat Hadrat
Maulana Muhammad Ali Jalandheri Rahimahullaah to the
leader of the Barelwi school of thought Maulana Abdl-
Hasanat Qadirt Rahimahullaah. The Deoband, Barelwi, ahle-
Hadith and Shiah schools of thought gathered together and
a movement against the Qddiydnis started called the Tahrik-
e-khatm-e-nubuwwat of 1953. The central actions of this
movement were done by the children of Darul-Ulim
Deoband. This movement made the obstinate horse of
Qadiydnism lame. Zafrullah Qadiyani was removed from his
ministry. By these beatings, the bones of the Qddiydnis
started breaking and they began crawling on the ground. No
matter how much tribute is paid to those people who
received benefit from Darul-ulGm Deoband for their great
services regarding the belief of khatm-e-nubuwwat, it will
not be sufficient.

Before this in 1949, the platform on which the
announcement was made with the name of Majlise-
tahaffuze-khatm-e-nubuwwat was systemized into a
separate group after the 1953 Tahrik-e-khatm-e-nubuwwat
for introspection of the Qddiydnis. At this time, formation of
Jamiat 'Ulemd-e-Islém Pakistan' was being undertaken
religiously and politically for the guidance of the Muslims of
Pakistan, for establishing an Islamic system and for the
propagation of din. These all are the works of the sons of
Darul-ulim. During the Ayylbi era, the Jamiat 'Ulema-e-
Isldm Pakistan had Sher-e-Islam Maulana Ghulam Ghauth
Hazarwi in the West Pakistan assembly and Mufakkir-e-
Islam Maulana Mufti Mahm(d in the national assembly.
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Under their blessed rule, the services rendered for
'Tahaffuze-khatm-e-nubuwwat' is a part of history. In brief,
religiously and politically, an introspection of Qddiydnism
was done. On the sign of their “western leaders”, in the
Qaddiydnism army and other governmental circles there was
some zealous actions. The services of the independent
group of the ‘ulemd, Maulana Ahmad Ali Lahori, Maulana
Sayyid Ata-ullah Shah Bukhari, Maulana Ghulam Ghauth
Hazarwi, Mauland Mufti Mahm(d, Mauldand Qadi lhsan
Ahmad Shuja’ abadi, Maulana Ghul Badsha, Maulana Yisuf
Binnori, Maulana Khayr Muhammad Jalandheri, Maulana T3j
Mahm(d, Maulana Lal Husayn Akhtar, Maulana Muftl
Muhammad Shaft’, Maulana Abdur-Rahman Miyanwi,
Maulana Muhammad Hayat, Maulana Abdul-Qayyum,
Maulana Abdul-Wahid, Maulana Abdulldh Darkhasti (May
the Mercy of Alldh be upon all of them) and their thousands
of students, hundreds of thousands of those attached to
them and millions of those connected to them; the services
that all of them rendered are all through the blessings of
Darul-ulim. It is not possible to enumerate all the names.
All these personalities are not in need of our writing these
words regarding the services they rendered. Definitely, they
have already attained the rewards of their good deeds in
the presence of Allah 4.

(cxbalall ! oa)

Resolution of Rabitah Alame-Islami Makkah Mukarramah

The annual meeting of Rdbitah took place in April 1974.
Mufakkir-e-Islam Maulana Abdul-Hasan AlT Nadwi, Shaykh-
ul-Islam Maulana Sayyid Muhammad Y{suf Binnori and
other Akabir of Deoband were not only present but called
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for this resolution to be passed. Rabitdh Alame-Isldmi
unanimously accepted this resolution against the Qddiyédnis
which had far-reaching consequences. Though this, there
was unanimity of all the 'ulemé of Islam throughout the
world on the kufr of Qadiydnism.

Tahrik-e-khatm-e-nubuwwat 1974

By the grace and kindness of Allah 4, in 1970, due to the
sterling efforts of the 'ulema of Islam, Mufakkir-e-Islam
Mauland Mufti Mahm(d Rahimahullaah, Sher-e-Islam
Maulana Ghulam Ghauth Hazarwi Rahimahullaah, Maulana
Shaykh-ul-Hadith Mauland Abdul-Hag Rahimahullaah,
Maulana Abdul-Hakim Rahimahullaah, Maulana
Sadrushahid and others were chosen as members of the
national assembly. Janab Zul-Figar Ali Bhuttu came into
power. In 1970, the Qddiydnis held onto the skirt of the
Peoples Party and individu'ally assisted them. The Qddiydnis
then displayed their true qualities. On 29 May 1974, they
made an attack on the students of Nashtar Medical college
of Multan at the railway station of Chanabnagar (Rabwah).
This resulted in the formation of a movement. The Muslims
of Pakistan gathered on one platform 'Majlise amal
Tahafuzze khatm-e-nubuwwat Pakistan' which was run by
that illustrious personality, muhaddith-e-kabir Maulana
Sayyid Muhammad Binnori Rahimahullaah. In the national
assembly, Allah % granted the representation of the Muslim
ummah to that dutiful son of Darul-ulim Deoband
Mufakkir-e-Islam Maulana Mufti Mahmi{dRahimahullaah.
By law, the Qddiydnis had reached their logical end and
were regarded as a non-Muslim minority. On one side they
had dreams of Qddiydni rulership and on the other hand,
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they were counted amongst the sweepers and shoemakers.
The services of those who have taken benefit from Darul-
Ulidm Deoband, in all these efforts, is a manifestation of
Allah % kindness and grace. In short, the movement of
Tahaffuze-khatm-e-nubuwwat which started by the “alif” of
si. the first patron of Darul-uliim Deoband Hali Imdadullah

Muhajir Makki Rahimahullaah attained success by the “ya”
(@,»,) of Shaykh-ul-Islam Maulana Sayyid Muhammad Y{suf

BinnoriRahimahullaah.

In the National Assembly, those efforts made regarding the
Qddiydnis has been published by the 'Alami Majlise-
tahaffuze-khatm-e-nubuwwat' with the name of '‘Qaumi
Térikhi Dastdwez'. This document is a fair witness of how
the students of Darul-Ulim Deoband under the blessed
leadership of Maulana Mufti Mahm{d completely overcame
the Qddiydnis in the National Assembly. The Qddiydnis
handed over a public attestation to the National Assembly
whose answer was written by Maulana Muhammad Taqi
Uthmani and Maulana Sama-ul-Haq under the supervision
of Maulana Mufti Mahmad and Maulana Muhammad Y@suf
Binnori Rahimahullaah. Maulana Muhammad Hayat and
Maulana Abdur-Rahman Ash’ar obtained its references and
Mufakkir-e-Islam, leader of the Jamiat, Mufti Mahm(d read
it out in the National Assembly.

After Janab Zulfigar Ali Bhuttu, General Muhammad Zia-ul-
Haq came into the power. During his era, the Qddiydnis
showed their true qualities once again. Once, change was
made to the affidavit on the voting list. At the time, the
secretary general of Majlise tahaffuze-khatm-e-nubuwwat
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Maulana Muhammad Sharif Jalandheri Rahimahullaah came
to Rawalpindi very quickly in the presence of the secretary
general of the ‘ulemad of Pakistan Mufakkir-e-Islam Maulana
Mufti Mahmdd Rahimahullaah Hadrat Mufti Saheb
Rahimahullaah was under treatment for a wound on his leg
in the military hospital. In this condition, Hadrat Mufti
Saheb phoned General Ziya-ul-Hag. Due to his call, the
leadership came to their senses and the mistake was
corrected. Actually, it wasn’t a mistake, but was the first
plot to make the law softer towards Qddiydnism, which was
made unsuccessful by one call of one of the sons of Darul-
ulim Deoband.

In 1982, during the leadership of General Zia-ul-Haq, the act
of removing old laws began (those laws whose aims had
been completed were removed). At this juncture, confusion
was created whether the amendments regarding the
Qadiydnis were also abrogated. On this, the opinion of
lawyers throughout the country was taken. Majlise
Tahaffuze-khatm-e-nubuwwat published an announcement
in the daily Jang which had the signatures of 250 lawyers.
Maulana Qari Sa'idd ur-Rahman principal of Jamia Islamia
Kashmir road, and Sadr Rawalpindi. Maulana Samiul-Haq
Saheb, principal of Jamia Haqganiyah Akorah Khattah met
was the vizier. Due to his consultation, General Saheb issued
an ordinance, and the ambiguity about the changes
regarding the Qddiydnis was removed. The Muslims of
Pakistan breathed a sigh of relief. This ordinance till now is
constitutionally protected.

Tahrike-khatm-e-nubuwwat 1984
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During the era of Bhutto, it was not possible to plot on the
law regarding the constitutional amendments. During the
time of general Zia-ul-Haqg, it was the desire of the
Qadiydnis that this amendment be nullified. Therefore they
began making internal schemes. Refutation of these
schemes and plots of the Qddiydnis came in the form of
'Tahrike-khatm-e-nubuwwat 1984'. Shaykh-ul-Islam Hadrat
Maulana Muhammad Yasuf Binnori and Mufakkir-e-Islam
Maulana Mufti Mahm(d had already gone on to meet Allah
4. In this new trial, the leaders of Darul-ulim Deoband
Hadrat Maulana Khan Muhammad Saheb, leader of Jamiat
Maulana Fadl-ur-Rahman, Maulana Muhammad Ajmal
Khan, Mauldand Mufti Ahmed-ur-Rahman, Maulana
Ubaydullah Anwar, Pir-e-tarigat Maulana Abdul-Karim bin
Sharif, Mauland Muhammad Murad Halchowi, Maulana
Muhammad YUsuf Ludhiyanwi Shahid, Maulana Muhammad
Sharif Jalandheri, Maulana Mian Sirdj Ahmad DinpQri,
Maulana Sayyid Muhammad Shah Amroti, Maulana Abdul
Wahid, Maulana Munirud-Din Quetta, Doctor Abdur-Razzak
Iskander, Maulana Habibullah Mukhtar Shahid, Maulana
Muhammad Lugman Alipuri, Maulana Aziz-ur-Rahman
Jalandheri, Mauldna Ziya-ul-Qasimi, Mauland Manzur
Ahmed lJinuti, Maulana Sayyid Amir Husein Gilani and
thousands of other ‘ulemd (May the Mercy of Alléh be upon
all of them) led this movement. This result of it was the
“Ordinance for the restraint of Qddiydnism” which closed
the doors to plotting and scheming in the laws concerning
the Qddiydnis.

This ordinance is a part of the statutes at present. From it,
the following benefits are attained:
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1) The Qaddiydnis cannot call their chief party’s leader
and priest 'Amir-ul-Mu'minin.’

2) The Qddiydnis cannot call their party’s head 'Khalifa
tul-Mu'minin' or 'Khalifa tul-Muslimin.'

3) No disciple of Mirza Ghulam Ahmed Qadiyani can be
called 'Sahdbi' (May Allah protect us).

4) RadhiAllaahu Anhu cannot be written for any disciple
of Mirza Ghulam Ahmed Qadiyani.

5) The word 'Ummul-mu’'mineen' cannot be used for
Mirza Ghulam Ahmed Qadiyant’s wife.

6) The Qddiydnis cannot call their places of worship
'masjid’.

7) The Qddiydnis cannot give adhdan.

8) The Qddiydnis cannot call themselves Muslims.

9) The Qddiydnis cannot call their religion Islam.

10) The Qddiydnis cannot propagate their religion.

11)  The Qddiydnis cannot call to their religion.

12) The Qddiydnis cannot taunt the religious fervor of
the Muslims.

13)  The Qddiydnis, in any way, cannot count themselves
as Muslims.

14)  They cannot use any shi’dr (distinguishing feature) of
Islam.

Alhamdulillah, through the execution of this law, restriction
was placed in Pakistan on their yearly gathering which they
regard as zilli haj. The chief leader and priest of the Qddiydnt
group, Mirza Tahir had to leave the country and go to
London. No fair-minded person can ever overlook the great
services rendered by the sons of Darul-ulim Deoband for all
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these successes. As soon as this law was affected, the
Qadiyadnis feel into a state of helplessness.

Court cases

1) The Qddiydnis challenged this law at the Federal Shariah
Court. On the command of the headquarter amir of 'Alami
majlis tahaffuze khatm-e-nubuwwat' Hadrat Maulana
Khwajah Khan Muhammad Saheb, Shahid-e-mazlum Hadrat
Mauldand Muhammad YUsuf Ludhianwb, Hadrat Maulana
Muhammad Sharif Jalandheri and Hadrat Maulana Abdur-
Rahim Ash’ar Saheb (May the Mercy of AllGh be upon all of
them) in a big group moved to Lahore to prepare for the
case and to follow it. From the library headquarters of the
Alami majlis of Multan, dozens of boxes of books were
brought to Lahore. A copier was arranged. Those in charge
of Jamiah Ashrafiyyah Lahore dedicated the library of the
Jamiah to follow the case. The case was heard from the 15
July to 12 August 1984. Hadrat Amir-e markaziyah
Rahimahullaah, the custodian of the narrations of Raipur
Hadrat Agdas Sayyid Nafisul-Husayni and Mufakkir-e-Islam
Allamah Doctor Khalid Mahm{d Rahimahullaah continued
coming. All the different groups of Lahore took full part and
the court-case of Bahawalpur came to mind. Allah %
through His Kindness and Benevolence showered
abundance of favours. On the 12 August 1984, when the
judgment came, the slogan of the Qddiydnis was removed.
“Kufr was defeated, Islam won”. Justice Fakhr-e-Alam has
written the judgment in detail.

2) The Qddiyanis filed an appeal against this judgment at the
Supreme Court appeal bench of the Federal Shariah Court.
Allah 45 is gracious. On the 12 January 1988 the Supreme
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Court appeal bench rejected this appeal. Similarly, the
Qadiydnis tried to bring the case to the High courts of
Lahore, Quetta, and Karachi. In all these places, they were
faced with ignominy and disgrace. The Qddiydnis took an
appeal of all the court-cases to the Supreme Court of
Pakistan. Here too, Allah 4 gave (tawfiqg) to the students of
Darul-Ulim Deoband. Following it, the pious guides of the
'‘Alami  majlise  tahaffuze-khatm-e-nubuwwat' Hadrat
Maulana Yasuf Ludhiyanwi Shahid, Maulana Aziz-ur-Rahman
Jalandheri, Maulana Allamah Ahmad Miyan Hamadi, Shahid-
e-Islam Mauland Muhammad Abdulldh, Qari Muhammad
Amin, Mauland Muhammad Ramadhan Alawi, Shaykh-ul-
Qur’an Maulana Ghulamulla’s successor Maulana Qadi Ihsan
Ahmad, Maulana Abdur-Radf and all the ‘ulemé and orators
of Islamabad and Rawalpindi made manifest their imani
bravery and religious fervor. On the 3 January 1993, the five
judges of the Supreme Court of Pakistan, together on one
bench, passed judgment against the Qddiydnis. All praise be
to Allah 4, all these judgments have been published in a
book form 'Qddiydniyat ke khiléf a’lé a’ddlato ke feislah'in
which all the details can be seen.

3) Similarly the Qddiydnis initiated a court-case in
Johannesburg, South Africa. Hadrat Mauldand Mufti
Muhammad Taqi Uthmani, Hadrat Maulana Mufti Zaynul-
Abidin, Hadrat Mauland Muhammad Yasuf Ludhiyanwi
Shahid, Hadrat Mauland Abdur-Rahim Ash’ar, Doctor
Mahmud Ahmed Ghazi, Allamah Doctor Khalid Mahmud,
Maulana Manzlr Ahmad Chinyoti and Maulanad Manz(r
Ahmad al-Husayni journeyed there to follow it. This
judgment also went against the Qddiydnfs.
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Overseas

After the execution of the 'Law of the Restriction of
Qadiyanism', the fugitive chief leader of the Qddiydni group
made London his permanent residence. The sons of Darul-
ulidm Deoband also reached there. From 1985, every year
continuously there has been an International khatm-e-
nubuwwat conference in Britain. From Pakistan, Hindustan,
Arabia, Africa and Europe, the ‘ulemd and sons of Darul-
ulim Deoband come there and address the conference.
Similarly in Britain, Alami majlis tahaffuze khatm-e-
nubuwwat has opened their own office to keep a check on
Qadiydnism, in which the duties of protecting khatm-e-
nubuwwat is being accomplished.

There are many countries in Africa, America and Europe
where work is taking place against the Qddiydnis. All this
work is being fulfilled by the sons of Darul-Ulim Deoband
with the praises of Allah . In Hindustan, under the
auspices of Darul-ulim Deoband, besides the huge khatm-e-
nubuwwat conferences, a chain of training courses has
commenced. Books and literature are being published and
distributed. For this work, in Darul-Ulim Deoband 'Kul Hind
Majlise-tahaffuze khatm-e-nubuwwat' has been established.

Effects and results

A brief picture of the efforts of the elders of Deoband and
the services and aims of the 'Majlise Tahaffuze khatm-e-
nubuwwat' has come in front of you. Now, let us gaze at the
effects and results which have occurred due to the
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continuous struggles of the group and as a result of the
unity and mutual helping of the Muslim Ummah.

1) The National Assembly of Pakistan has declared the
Qddiydnis as non-Muslim. Besides this, approximately 30
Islamic countries have declared the Qddiydnis to be kdfir,
apostates, out of the fold of Islam and against the law.

2) The movement of khatm-e-nubuwwat was successful in
Pakistan; thus in the whole world the kufr and hypocrisy of
the Qddiydnis became apparent. All the Muslims of the
distant lands became aware of the worst kufr of the
Qadiyanfs.

3) From Bahawalpur to Mauritius and Johannesburg, many
courts passed judgment of Qddiydnis being minority non-
Muslims.

4) 'Majlise tahaffuze khatm-e-nubuwwat' saved not only
Pakistan but other Muslim countries also from the
domination of the Qddiydnis. All the world’s Muslims began
regarding the Qddiydnis as a group of schemers and
renegades and became more alert and aware about them.

5) Countless people who had become entrapped in the
snares of the Qddiydnis and had become apostates; when
the kufr of Qddiydnism opened on them, they left
Qadiydnism and returned to the fold of Islam.

6) At one time, Muslim working-class youngsters were
completely over-awed by the Qddiydnis since Qddiydnis had
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control of high posts in Pakistan. On one hand they would
propagate Qddiydnism to those workers under them and on
the other side; they would only choose Qddiydnis for top
posts. Due to this there would be clear loss of rights for the
Muslim youngsters. Many youngsters, in desire for good
jobs, would join the Qddiyani religion. Now too, even
though many Qddiydnis hold key posts, and in business,
their share is more with regards to the Muslims; but now
the inferiority complex of the Muslim youngsters is coming
to an end and there is requests from the side of the
youngsters that the Qddiydnis should not be granted more
seats then their proportionate share in other organizations.

7) From the time of the establishment of Pakistan till 1947,
Rabwah was a prohibited area for Muslims. Muslims were
not allowed to enter there. So much so, for governmental
posts such as the railway and postal services, being a
Qadiydni was a condition. However, now Rabwah’s
strictness has broken. Most government workers are
Muslims. From 1975, saldh with jamé'ah started and
Majlise-tahaffuze-khatm-e-nubuwwat have established
maddris, masdjid offices and libraries there.

8) The Qddiydnis used to insist on burying their dead in the
Muslim graveyard. Now it is prohibited for them to be

buried in the Muslim graveyard.

9) On forms for passports, identification cards and army
service, Qddiydnis have to explicitly mention their religion.
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10) In Pakistan, to speak or write anything against khatm-e-
nubuwwat is regarded as a penal crime (i.e. deserving of
punishment).

11) In Saudi Arabia, Libya and other Islamic states, the entry

e A A .

of the world of kufr.”

12) In Pakistan there was no permission to say anything
against the nubuwwat of Mirza Ghulam Ahmad Qadiyani.
Now the condition is such that the Qddiydnis cannot call
themselves Muslims.

13) The Qddiydnis used to spread this propaganda in foreign
countries that Pakistan is run by a Qddiydni government and
Rabwah is the capital city. Not only have they become
disgraced because of this lie, but inspite of the vastness of
Allah’s 4 land, they have become straitened, so much so,
that their leader cannot find comfort even in London.
Rabwah’s name has been obliterated. Now it is Chanapghar.
Today the name of the Qddiydnf village is removed. That
time will come when the sign of Qddiydnism will be
removed.

(Gt i el o)

Note : Keeping in view the relevancy of the topic and the
form of the question, only the services of the 'ulemé of
Deoband have been mentioned regarding protection of
khatm-e-nubuwwat. Otherwise, all ‘ulemd have stood
together on this front, whether Barelwi, Ahle-Hadith or Shia.
All have rendered valuable services in this field. Detailed
mention of the golden services rendered by the elders of all
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the different schools of thought can be found in 'Alami
majlis tahaffuze khatm-e-nubuwwat’s published book
'Tahrike khatm-e-nubuwwat 1953', 'Tahrik-e-khatm-e-
nubuwwat 1974' (3 volumes).
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THE LIFE OF ‘1SA &)

Question 1: The Islamic, Jewish and Christian Viewpoint on
‘Isa %2 Being Alive

Question 1: Explain clearly the viewpoint of Islam,
Christianity, Judaism and Mirza'ism regarding Sayyidina Tsa
%8 being alive?

Answer : Islam’s viewpoint on 1sa 8 being alive

The belief of 1sa &l being alive as well as his ascension and
descension, like the belief of khatm-e-nubuwwat, is
included amongst the fundamental beliefs of Islam and
amongst the dardriyate-din, which is proven by clear texts
from the Noble Qur'an, mutawdtir ahadith and by Ijmé’
(consensus) of the ummah, and which the ‘ulemd of the
ummah, with complete explanation and elucidation have
enumerated in the books of tafsir, the commentaries of
ahadith and the books of iimul-kaldm (beliefs).

Islamic belief about Hadrat Tsa 38

The Islamic belief regarding 1sa 342 is that he was born in the
blessed womb of Hadrat Maryam g only by the infusing of
spirit by Jibrail %8, Then he was sent as the final nabi of
Bani-Israil. The Jews had enmity and hatred towards him.
Eventually, on one occasion during their evil efforts to kill
him, the angels, by the commands of Allah 45, lifted him
safely to the skies alive. Allah 4 has given him long life.
Close to Qiydmah, Dajjal will appear, and he will spread
mischief and corruption in the earth. Hadrat isd & will
come down for a second time as a major sign of Qiydmah,
and he will kill Dajjél. His descension in this world will be in
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the form of a just ruler. In this ummah, he will be a khalifah
(vicegerent) of Rasd@lullah SalAllaahu Alayhi Wasallam. He
will act himself on the Noble Qur'an and ahadith (shari'ah)
and make others do the same. During his period (the last
period of this ummah) all other religions besides Islam will
be obliterated and no kdfir will remain in the world.
Therefore, the law of jihdd will be stopped. Nor will khardj
(land tax for non-Muslims) be collected nor jizyah (tax for
non-Muslims in place of protection for their life, wealth and
honour). Wealth and goods will become so common that
none will accept from others. After his descension, Hadrat
Tsa 28 will get married and will get children. Thereafter, he
will past away. The Muslims will perform jandzah saldh for
him and bury him in the rauda of Ras(lullah SalAllaahu
Alayhi Wasallam. All these matters have been mentioned
clearly in sahih mutawdtir ahadith which exceeds 100. (For
details, see 'At-tasrih bimé tawdtara fi nuzilil masih’)

Important points of the Islamic belief

1) Hadrat 1sa %8l is Allah’s slave and messenger and he
is that messiah of guidance whose glad tidings have been
mentioned in previous scriptures. He has already been sent
once into the world in the rank of a truthful nab.

2) He remained protected from the impure and filthy
hands of the Jews.

3) He has been lifted to the heavens in his original body
4) He is presently alive there.

5) Before Qiydmah, as a major sign of it, this same
Masih-e-hiddyat (messiah of guidance) i.e. Hadrat is& bin
Maryam R3<8l will descend and will kill Masih-e-daldlat (the
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messiah of deviation) i.e. Dajjdl. No other person will come
in the world in place of him with the name of Masih.

The Jewish viewpoint with regard to Sayyidina isa %)

The Jews believe that Masih-e-hiddyah has not come as yet.
The person, by the name 1sa bin Maryam, who called
himself masih and rasdl of Allah (May Alléh protect us) was
a magician and false claimant of nubuwwat. For this reason,
the Jews dealt with hatred and enmity towards Hadrat Tsa
%8 and made plans to kill him and get him hanged.
According to them, their schemes reached completion as
Allah 4 says:

B Iy 10 1 (e okl WA U1 obshy
“And due to their saying that we have killed Masth is4 bin
Maryam, the rasGl of Allah.” [Surah Nisaa: 157]

All the Jews are unanimous on their claim of killing 1sa bin
Maryam. However from them, one group says that after
being killed, he was hung on the cross so that he could be
humiliated and for public exposure. The other group says
that 1sa %<8 was killed after four nails were driven into him

on the cross. [Mahéddire-ilmiya number 4 p. 14 by Hadrat Qérf
Muhammad Uthmdn]

The Christian viewpoint on Sayyidina Tsa 55

It is the unanimous belief of the Christians that the Masih-e-
hiddyah (messiah of guidance) has come, and that is Hadrat
isa bin Maryam 28 From them, two groups arose:

1) One big group says that the Jews killed him by
crucifying him. Then Allah % gave him life and lifted him to
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the skies. His being crucified is atonement for the sins of the
Christians. For this reason, Christians worship the cross.

2) The other group says that Allah 4 lifted him to the
skies without him being killed and crucified.

Both these groups unanimously believe that on the day of
Qiydmah this Masih-e-hiddyah will come as Allah either in
his human form or in a divine form and he will take
reckoning.

In short, all the Jews and majority of Christians are of the
opinion that Hadrat is %% passed away on the cross. All the
Jews and Christians are awaiting one Masih-e-hiddyah; the
Jews await since the prophecy has not completed and the
Christians because he will come on the day of Qiydmah in
the form of Allah % to pass judgment on creation.
[Muhddara-ilmiyah no.2 p.4]

The Qddiyani belief regarding Hadrat Tsa 5

The summary of what has been written by Mirza Ghulam
Ahmad Qadiyani in his books 'lzdlah-Awhdm, Tuhfah
Golarwiyah, Nuzdl Masih aur hagigatul-wahi' etc, has been
written by Mirza Bashir Ahmad M.A Qadiyani in his book
'Haqiqf Isldm’'. He writes:

“During this discussion, | (Mirza Qadiyani) want to shed
some light on the following important matters:

1) Masih-e-ndsiri (referring to 1sa ss®- translator) was a
normal human like other humans, who, due to the evil of
enemies was placed on a cross. However, Allah 4 saved him
from this accursed death. After this, he migrated secretly
from his country.
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2) After leaving his country, Hadrat Masih journeying quietly
reached Kashmir and he passed away there (after 87 years).
His grave is present there (i.e. in Khanyar, a district of
Srinagar).

3) No human can go to the heavens with his original body.
Therefore, the thought of Masih going up alive is
unfounded.

4) Definitely, a promise has been given of the second
coming of a Masih, but this means the coming of Mathil-e-
Masih (one similar to Masih), not Masih himself.

5) The promise of the coming of Mathil-e-Masih (one similar
to Masih) has been completed by his presence (Mirza
Qadiyani). And he is that promised Masih on whose hands
the final victory of truth in this world has been predestined.
Mirza Ghulam Ahmad Qadiyani himself has taken an oath
and written: “I am that promised Masih which Rasdlullah
SalAllaahu Alayhi Wasallam has informed of in sahih ahadith
which are included in Sahih Bukhdéri, Sahih Muslim and other
Sahih books

Mg il S
[Hagqiqi-Islém p.29,30]

Question 2: Proof of Qur'an and Sunnah of Masih ‘1sa 32
Being Lifted to the Sky

Question 2 : It is the Muslim’s belief that Allah 4 protected
Hadrat Ts3 %% from the oppression of the Jews and lifted
him up to the skies. Prove this belief in the light of the Noble
Qur’an and Sahih Ahadith.
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Answer : Hadrat 1sa’s 5 ascension to the heavens alive in
his original body

Proof 1: Allah 45 says:
gast cpdll Jolorg 19,3 cpdll (10 & yglang J) hadlyg hdgio 3l gy dll JUB 50
Oilif 43 (S Lad @S (WS @Sarpo 1§ ol agy S 19,35 ) 35
(Remember) when AllGh said: “I will take you, lift you up to
me, purify you from those who disbelieve and | will make
those who follow you superior to those who disbelieve till
the day of Qiydmah, then to Me shall all of you return, then |
will pass judgment amongst you in those things in which you
used to differ.” [Al-imran: 55]

In the verse directly before this one:

B Sag 19,809

the details of the hidden and the perfect planning which has
been alluded to, has been mentioned as follows by the
commentators of the Noble Qur'an under this verse. Just
before the occurrence of this perfect plan, when the Jews
had surrounded the place where Hadrat 1sa 32 was residing
and were making dirty plans to kill and crucify him, Allah 4,
at this dangerous moment to console Hadrat 1sa % gave
glad-tidings to him that your enemies will be unsuccessful.
In this connection, Hadrat s %% was given four promises.

1) | will take you completely.

2) | will lift you to me (i.e. in the heavens).

3) | will save you from the evil of the kuffdr (Jews).

4) | will keep your followers domination over you

enemies till Qiydmah.
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These four promises were made because the schemes of
the Jews were as follows:

1) They will catch Hadrat s s,

2) They will afflict him with many types of punishment
and then kill him.

3) Then they will disgrace and humiliate him.

4) By this, they will annihilate his religion that no
followers would remain.

In contrast to their catching him, Allah 4 has mentioned
hdge 3l

i.e “l will take you completely. You are in My protection.

In contrast to their intention of causing harm and killing,

Allah ¥ said,
JI iy

i.e | will lift you to the heavens.

In contrast to their disgracing and humiliating Allah ¥ said,

198" el o & pglasg
| will purify you from these unfortunate Jews, they will not
get the opportunity to disgrace and humiliate.
In constrast to those who wanted to destroy his ummah and
obliterate the Christian religion, Allah 4 said:

i.e. After raising you, | will give you followers dominance
over these kuffar.

The meaning of “4s”
The first promise has been made with the word
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S¥
Its original letters are “&s” which means to complete, to
fulfill. Thus the Arabs say the following eugn ds5. He has
fulfilled his promise. [LisGnul-Arab]. Coming on the scale
of,Ja&s its meaning becomes: a1y (=1 Jxi(s5kae) i.e. to take
something completely. This meaning of dg is in the rank of a
o~ (category), under which all its ¢lg\ (types) come i.e.

n

death, sleep and bodily ascent. Thus Imam Raz
Rahimahullaah says:

eVl gy Sl gl af i 529 G5 I (e oy (hdsae gl) A"
"SS5S 49 £ L 1 OIST(J) Shadlyg) sia JB Lold slodt
“Allah’s 45 statement (¢kdge ) shows that dg will be
attained. This word is a = (category) under which there
are several ¢y (types), like death or ascension to the sky.
When Allah 45 said there after (J! &), then this ¢g has

become specified and it is not repetition.” [Tafsir-e-kabir p.72
vol.8]

This is an accepted axiom that when a > of a certain word

is spoken, then it is necessary to find the concatenation of
circumstances to take a specific ¢ (type) as the meaning.

Here one indication that d¢s means ascension to the sky is
that immediately after it J! &)y is mentioned. &3 means to
lift up since &2, is the opposite of avy and _aé~ which means
to keep down and to put down. Another indication is &,gasg
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19,45 ) e because ,gs means that | will save you from the

evil hands of the kuffdr (Jews).
Muhaddith Ibn Jarir Rahimahullaah has quoted from lbn
Jurayj Rahimahullaah:

adl ol and B JB (19,88 dll 0 &yglasg %;\ Shadlyg hadgre 3 A o o o
Mo ol o opglasy obl 4dgs

Narrated from lbn Jurayj Rahimahullaah regarding the
verse,

1945 o) (o0 I pglasny J1 chadlyy chdgas
He said: “Allah's # lifting him up is his ds and his ks
(purification) from the kuffar.” [Tafsir Ibn Jarir vol.3 p.290]

The third indication is a marfu’ narration of Hadrat Abu
Hurayrah RadhiAllaahu Anhu which Imam Bayhaqi
Rahimahullaah has narrated and in which descension from
the heavens is clearly mentioned:

¢S ol oo 20l I3 131 @81 S
“How will you people be when the son of Maryam descends
from the sky amongst you?” [Kitdbul asmai was sifdt p.203]

This is in indication because before descension takes place,
ascension has to be established. Similarly, when this word
Jds comes in the meaning of death it needs some indication

towards this. For example:

0 0 b s (S

Page 158



A Glimpse into Qadianism

“(O Rasdl) say, the angel of death which has been appointed
for you people, will take you (i.e. take away your life).” [Sajda:
11]

Here, the angel of death is the indication. In a few other
verses also, 4y appears having the meaning of death looking
at indications, since in death &g (taking completely) takes
place.

Similarly, wherever it comes in the meaning of sleep, it
needs an indication, e.g.

oL o Sogm st 52
'He is that being who completely takes you at night.”
[An’dm: 60] i.e. He gives you sleep.

Here, night is an indication that &s means sleep since sleep
is a type of &g (taking completely). All these details are

according to the usage of the bulaghd (those well-versed in
rhetorics). However, the general people use ds in the

meaning of taking away life and seizing the rdh (soul). In
Kulliyat Abul-Baqd the following is mentioned:

Jloxi! adeg 31 o1y slanwlg) Lalall Jloris! 4y =901 2y BLY G5t
n;w‘
“The general people use &y in the meaning of tasking life

and seizure of the rih (soul) and the bulaghd use it in the

meaning of taking completely and taking rights.” [Kulliyat abul
baga: 129]
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Now, in the verse under discussion, due to the indications,
the meaning of Jg is taking completely i.e. the body with
the soul in its translocation, and not death. However, taking
of the rdh (soul) in a sleeping state can also be meant
because taking of the ridh can be in two forms, one with
imsék (keeping back) and the other with irsdl (sending
back). This verse can also mean sleep due to the indication
d! &y, This is not against our claim, because sleep and
bodily ascent can be done together. Therefore, one group of
mufassirin (commentators) have chosen this meaning:

G i @y By o Y1 G ) Juas By aseg ol Fgdls 1L (W)
"J}é adsely S Pﬁ\& 29 4 sz Ka\} Nt} (o 0\53 5\5} e}J\ uh:d (\.@.a\.ﬁ

Proof 2:

4._\.5‘ 4&\‘ w) JJ (L;n“j-j‘ O}L‘é \.63
“And they did not kill him definitely, but Allah #
to Himself.” [Nisd: 157/158]

lifted him

In the above mentioned verse, mention is made of the
fulfilment of Allah's 4 promise of raising 1sa &l in his bodily
form, after the siege from the side of the Jews.

Investigation of the word «,
The literal meaning of 8 has been shown before as lifting
up. The following is mentioned in Al-misbdhul-munir:

Ay Lo ‘;L:- J}eﬁ (é\.d.\ ‘}3 J\.E:J‘ﬂ\j 2\5,4-\ ‘:3 b e\.w;,-‘ﬂ\ ‘:3 8)\3
(a\.ﬁ.\
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“The word &, when used regarding physical bodies, in its
hagqiqi (true) meaning, means movement and transfer; and
when used regarding intrinsic qualities, depends on what
the situation demands. [Al-Misbéhul-Hayéh p. 139]

From here, it is known that the original meaning of &, when

used regarding physical bodies is this that the body is
moved and relocated from bottom till top. Here the real
meaning should be taken as there is no difficulty in
accepting it. In general usage, there are many examples of it
e.g. in the hadith regarding the passing away of Hadrat
Zaynab g, the following is mentioned:

=2 ij&\w&\ Jgwy é\ X
“The child (Nabi’s SalAllaahu Alayhi Wasallam grandchild)

was lifted to RasGlullah SalAllaahu Alayhi Wasallam. [mishkat
p. 150]

The people of the language say:
St S &J\ Candy

“I (cut and) lifted the harvests to the treshing floor”. [Qamus,
Asdsul-baldghah]

Anyway, in the verse

& asdy o
bodily ascent together with the rih is definitely meant
which is its haqgigi (proper meaning), because the pronoun
“»” refers to Hadrat isa 348 who is body together with rih,

and not only rih, as occurs in another verse:
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SN e apl a3y
“And He (YGsuf 3£8) lifted his parents and seated them on
the throne.”

Where there is an indication, then the word #, used in the

majdzi (figurative way), gives the meaning of lifting of ranks.
Here the meaning of bodily lifting cannot be taken because
it is not permissible to combine the hagqigr (true) and majézi
(figurative meaning). As Allah 4 says:

Slrys jan B wgaan Ladyg
“And we have raised some in ranks over others.” [Surah
Zukhruf: 32]

However, in "4\ a2y ", neither is there difficulty is using the

haqiqi (true) meaning nor is there any indication which
shows the majdzi (figurative) meaning. Therefore, here, the
meaning of raising of ranks cannot be meant. To understand
the bodily ascension of Hadrat 1sa <8 B one verse was
sufficient, but in the Noble Qur’an this is mentioned clearly
in 2 places with the word «2,. However, these physically and

spiritually blind Qddiydnis persistently proclaim “There is
not one verse in the Noble Qur'an in which the lifting of
Hadrat 1sa %&@in his bodily form alive is mentioned
(destruction to them)”. Besides these 2 verses, the subject-
matter of the ascension of Hadrat Tsa 228 bodily is
established e.g.:

1) 4 gV QLS Jal o OVg [Nisd: 159]
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2) it WM wily  [Zukhruf: 61]
3) bl egdeSy wglt & oW1 WSS9 [Al-e-Imrdin: 46]

The proof of the descension of isa %4 from the ahadith

Hadith 1:

A s 130 o haog ade o Al Jguy JB JB wis Al oy Ol o Wlsdl 0
Toir! o 4iS oy (93900 Ly 503 (B sliaed) UL e Jjid g o el
akiid W Oy Sy 3> adad 21 oShe
“Hadrat Nawas bin Sam'an RadhiAllaahu Anhu narrates that
Rasllullah SalAllaahu Alayhi Wasallam said: “When Allah 4
will send down Masih bin Maryam, he will come down at
the eastern white minarets of the Jami' Masjid in Damascus
wearing two yellows sheets placing his hands on the wings
of two angels...Then he will search for Dajjél until he finds

him at Bdb-e-lud where he will kill him.” [Muslim p. 401 v. 2
Chapter of mention of Dajjél]

In this Hadith, there is also mention that as a mu’jizah, his
breath will reach as far as the eye can see and the kuffar will
die as a result of it.

Hadith 2:

oSt Jp 130 051 S s ks ) o ) Jgusy JB JU6 wis ) o0y B0 ) o8
oS (Salalg slowd! 0 @00 o

It is narrated from Abu Hurayrah RadhiAllaahu Anhu that

Nabi SalAllaahu Alayhi Wasallam said: “What will be the

(happy) condition of you people when isa bin Maryam will
descend from the sky and your Imam will be from amongst
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you.” (i.e. Imam Mahdi will be your Imadm and Hadrat Tsa <2
will follow Imam Mahdji in saldt inspite of being a Nabi and
rasal). [Kitdbul asmd was sifdt lil Bayhagi p. 301]

Note 1: In this Hadith, the word sw.di » (from the sky) is

clearly mentioned.
Note 2: From this Hadith, we come to know that Hadrat isa
%8 and Hadrat Mahdi are two separate individuals.

Hadith 3:
we d) oy 3 gl o8 I e e B33 UL AR LS Dlide W A aleY) JUB
9 319419 w39 39 @Blgel O g LW JB phag acde &l Lo 1 0
JV gt Jomy 052,80 0g0ly 138 Jib @iy iy o (& 0N 4 4 0 o (gt )
Jalig caheadl B [y anzy § Oyl 4ty O OVaad Obg ads oLl &)
(‘-‘yw‘ﬂ\ bl L@JSJ.LL\ $ley ‘:3 il Mg R‘-‘}}\MY\ é\ wub&.\gﬁ :\g}\ &2 ﬁ}.}\
SV e 3pl @5 3 oW1 e BV a5 ¢ Jlr ) ! wiley 3 Al el
§ e o)) ESGed o2 pvas ¥ Ol Ol Caalyg ol e SBALG A1 ae jledlg
Oobedl ads Leayy G
Imam Ahmad bin Hambal Rahimahullaah has mentioned in
his musnad a narration from Hadrat Abu Hurayrah
RadhiAllaahu Anhu that Nabi SalAllaahu Alayhi Wasallam
said: “All the ambiyé are alldti (consanguine brothers) (i.e.
mothers are different i.e. the shari'has are different) and
their din (the principles of shari'ah) are one. | am closest to
isa bin Maryam since there is no Nabi between him and me.
He will descend. When you see him, and then recognize
him. He will be wearing 2 dyed pieces of clothing. His head

will be such as if though water is trickling even though no
wetness will reach him. He will destroy the cross, kill the
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swine and remove jizyah (tax taken from non-Muslim
residents) and he will call the people towards Islam. Allah 4
will remove all religions in his era besides Islam and Allah 45
will destroy in his era Masth Dajjal. Then there will be such
peace in the earth that lions will graze with camels, leopards
with cattle and wolves with goats. Children will play with
snakes which will not harm them. He will live for 40 years,
then he will pass away, and the Muslim will perform salaah
(jandzah saldh) over him. [Abi Dawid, Ahmad]

Hafiz ibn Hajar Asqalani Rahimahullaah says in Fathul Barf,
commentary of Sahih Bukhdri, that the chain of narrators is
sahih. From this narration it is apparent that Hadrat Tsa &
has not passed away as yet. After coming down from the sky
just before Qiydmah and when all these other signs occur,
then he will pass away.

Hadith 4:
M\j%éﬁb\J}@UW;W&\&J&‘J}»;J@J@(W;‘)M\&
Ll o 5 SI1 oy
“Imam Hasan Basri Rahimahullaah has narrated a mursal
narration that Ras(lullah SalAllaahu Alayhi Wasallam said to

the Jews “Verily 1s4 has not passed away. He will return to

you before the day of Qiydmah.” [ibn Khatir in the commentary of
Ale-Imrén vol. 1 p. 366]

Hadith 5:

PN ) it ot e I sy ke ) s ) gy JB JB gy o ) e 0

O By V) p BB (538 G an (3D g8 F i g Lt ESG9 A Wy e
229 S o w58 4 e
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Hadrat Abdullah bin Amr RadhiAllaahu Anhu narrates that
Ras(lullah SalAllaahu Alayhi Wasallam said:  “Isd bin
Maryam will descend to the earth (it is clear here that
before this, he will not be on the earth but in the heavens),
he will marry and have children. He will live for 45 years,
and then he will pass away. He will be buried with me in my
grave. isa bin Maryam and | will rise from one grave
between Hadrat Ab( Bakr and Umar (i.e. on the day of
Qiydmah). [Mishkdt p.480, Kitdbul-Wafé p.177]

Hadith 6:
Yl ) J dgd § audl o8 aul o8 Sdnr gl ol W JB Bloa! LS JB i) i
o o & 0g0obd ghug adde il Jgu) 181 5)ladl O JB (psedl H1 g8 Y1 4l
1y Y Al oy 4 52 Y1 1 Y Olegdly QIS Al o 15065 0511 oo o 15189 10
JB i 1595 ol acty 38 Y1 Wy 055 Y Wl Ggelar gxudl ade A Lo o) o Ju
Ogolas gandl JB o 1508 sl ade Gl cwes Olg gt ¥ 2 Lyy OF Ogalai gzudl
Ts a5 o s s Jgb JIB s 198 45505 dlaity 0I5 (o S o o Ly O
196 slondl 3 Y5 21 G (o ade it Y Jrgze 4 01 Ogalas pxunddt JB Y 1500
S (oS 330 Ly O JB (Y 10 ode Lo W1 L SIS e s oy S JB (L
Yy plalall (S Y Ly O Opalas gl JB 1505 U5 Ogalas g s\ i 0 )
PO R o VPN RN g [ B P [ JURES UNED PRI R
plaall galey OS¢ suall sday S 08 ¢ g BT aas LS waniog & 314 Jod
£ 1m0 JB gxesy LS I 0555 CaSE JB o 1906 St iy Sl g
agedll 1 52 Y IV Al J1 rgie Al J506 1350 Y1 13

“It is narrated from Rabi’ in the commentary of the verse:
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pselll H) sa WA Y A Ly

that the Christians (of Najran) came to Nabi SalAllaahu
Alayhi Wasallam and started debating regarding (the
divinity of) is4 bin Maryam. They said to him: “Who is his
father?” (What they meant by this is that if he did not have
a father, then he should be called the son of Allah) whereas
this is lies and slander against Allah 4£. There is none worthy
of worship but Him and He has not taken a wife or child.”
Nabi SalAllaahu Alayhi Wasallam said to them: “You know
that there is no child except that he resembles his father.”
They said: “Why not, definitely it is like that.” (When they
accepted this law, then Hadrat Tsa should resemble Allah 4
whereas everyone knows that Allah 4 is unique and
incomparable

A S s g (g Al o
Nabi SalAllaahu Alayhi Wasallam said: “Do you know that
our Rabb is Ever living and He will never die, whereas death
will come to Tsa. (It is clear from here that is3 is alive still
and has not passed away but he will pass away in the
future).
They said: “Why not, definitely it is so.”
Nabi SalAllaahu Alayhi Wasallam said: “Do you not know
that our Rabb watches over everything protecting and
sustaining it?”
They said: “Definitely.”
Nabf SalAllaahu Alayhi Wasallam asked: “Does 1sa possess
any of this?”
The Christian said: “No.”
Nabi SalAllaahu Alayhi Wasallam asked: “Do you not know
that nothing in the earth nor in the heavens is hidden away
from Allah 4£?”
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They said: “Definitely it is so.”
Nabi SalAllaahu Alayhi Wasallam asked: “Does 1sa know any
of this besides that which he has been taught?”

They said: “No.”

Nabi SalAllaahu Alayhi Wasallam asked: “Do you know that
Allah 4 formed 1sa <& in the womb of his mother how He
willed?”

They said: “Yes.”

Nabi SalAllaahu Alayhi Wasallam asked: “Do you not know
that our Rabb does not eat food, drink anything nor does He
relieve Himself.

They said: “Definitely we know.”

Nabi SalAllaahu Alayhi Wasallam asked: “Do you know that
1sd’s mother bore him and other mother bear children,
there after she gave birth just like other mother give birth.
He was then fed just as small children are given food.
Thereafter, he would eat food, drink something and relieved
himself?”

They said: “Definitely we know.”

Nabi SalAllaahu Alayhi Wasallam asked them: “Then how
can he be as you are claiming? (to be god)”

The Christians of Najran realized the truth but because of
obstinacy refused. Then Allah 4

: revealed these words:
pselll H) sa WA Y A Ly
[Tafsir ibn Jarir p. 163 vol. 3]

An important note:

From all these ahadith and narrations, this matter is
absolutely clear that in the ahadith that the Masih regarding
whose descent we have been informed about, is that same
Masih which has been mentioned in the Noble Qur'an who
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has born due to the infusing of spirit by Jibrail $8, without
the agency of a father, in the womb of Hadrat Maryam g
and to whom the Injil was revealed. May Allah protect us, by
descension is not meant the birth of another person from
the ummah of Nabi SalAllaahu Alayhi Wasallam who is
mathile-masih (resembles isd %&). Otherwise, if those
ahadith regarding the descent of Masih meant the birth of
someone who is mathile-masih (similar to Masih &), then
at the time of mentioning about the nuzdl (descent), then
why did Nabi SalAllaahu Alayhi Wasallam and Hadrat Abu
Hurayrah RadhiAllaahu Anhu recite the verse of the Qur’an
as a proof? May Allah protect us, if in the ahadith the word
nuzil (descent) means the birth of mathile-masih (one
similar to Masih) and the birth of Mirza Qadiyan, then this
becomes necessary that in the Noble Qur'an wherever
Masih is mentioned, Mirza Saheb and mathile-masih (one
similar to Masih) is meant. Nabi’s SalAllaahu Alayhi
Wasallam reciting the verse of the Qur’an as a proof, when
mentioned about the descent of Masih Glis a clear proof that
Nabi’s SalAllaahu Alayhi Wasallam purpose was to explain
about this Masth bin Maryam’s descent, regarding whom
the verse was revealed. No other Masih is meant. Besides
this, Imam Bukhéari Rahimahullaah and the other Imams of
ahadith, by mentioning the verses of Sdrah Maryam, Sirah
Ale-Imrén and Sdrah Nisd together with the ahadith of nuzdil
(descent) is another clear proof that in the ahadith, this
Masih bin Maryam %8 is meant, which is mentioned in the
Qur’an with the words gy (taken up completely) and ' &)
skt (lifted to the heavens). Besides the Noble Qur’an, in
the ahadith there is no other Masih meant. In both places,
one personality is meant.
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Important note:

More than 100 ahadith are narrated from Nabi SalAllaahu
Alayhi Wasallam regarding the nuzil (descent) of Hadrat Tsa
<8, which has been mentioned in Imamul-asr Hadrat
Maulana Sayyid Anwar Kashmiri’s Rahimahullaah book 'At-
tasrih bimd tawdtara fi nuzalil-masih’,

From this book, the above 6 have been chosen because
1) In the first hadith, mention is made of Isa s&
descending on the eastern minarets of Damascus, coming
down placing his hands on the wings of angels and the
killing of Dajjél at Bab-e-Lud (name of a village in Palestine).
2) In the second hadith, there is clarity of Tsa bin
Maryam & descending from the heavens.

3) In the third hadith, Nabi SalAllaahu Alayhi Wasallam
says that that Tsa bin Maryam & will come down, between
him and me there was no other Nabi.

4) In the fourth hadith &% { (He did not die) and g,

(return) is clearly mentioned.

5) In the fifth hadith, _2,% ' Js5 (descent to the earth)
is mentioned.
6) In the sixth hadith, st «le gt (death will come to

him) is mentioned.

One challenge

In the books of ahadith, there is a chapter on the descent of
Tsa «&). All the Qddiyénis together cannot show one book of
hadith in which the chapter on the death of Masth &8 is
mentioned.
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Note : The booklet “Nuz(l Tsd %2” of Hadrat Ludhiyanwi
Shahid Rahimahullaah, included in Tuhfa-e-Qddiyéniat vol.
1, is worth seeing.

Question 3: The Main Reason for the Qddiydni Belief of ‘Isa
%5 not Being Alive

Question 3 : Why does Mirza have so much interest
regarding this issue? Mirza is claiming nubuwwat. What
does this have to do with Tsa 322 being alive.

AAAAA

acknowledged Tsd & being alive. He used to deduce from
the verses of the Noble Qur'an Isa 3¢ being alive.

“This verse (dswy Jwsl ! s2) is prediction in the right of isa
%87 regarding physical and political rule. That promise
which has been given that the perfect religion Islam will
become dominant, this dominance will become apparent by
Masih 8. When Hadrat Ts4 32 comes back to the earth a
second time, then on his hands the religion of Islam will

spread to all corners of the world.” [Baréhine-ahmadiyya vol. 1,
Ruhdni Khazdin vol. 1page. 593. The same text with slight variations is
found in Chashma-e-ma’rifat in Ruhdni Khazdin vol. 23 p. 91]

Thus, in the initial stages, Mirza acknowledged is 322 being
alive. For the claim of nubuwwat, he went about it
gradually. First he claimed he was a servant of Islam and
then a propogator of Islam, appointed by Allah and a
revivalist. The original aim was the claim of nubuwwat. He
planned it in such a way that first he would make a claim of
being one who was mathile-masih (similar to a Masih). To
be a masih, the belief of the life of 1sa & was an
impediment. To remove this impediment, this belief of the
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death of Tsm 3«8 was fabricated. Since, the coming of sa <&
has been proven in the ahadith, he then said that 1sa &l has
passed away and | have come in his place as one similar to
Masih. | am superior to him. The following is famous poem
of his:
99 556 S SIS gy 0l
= ) A g =
“Do not make mention of Ibn Maryam, Ghulam Ahmad is
better than him” [Défiul-bald p. 24, Ruhdni Khazdin p. 240 vol. 18]

When Mirza, according to his concocted thinking, had
become a Masih, he then said that since 1sa was a Nabi, so
why should the second Masih (Mirza Qadiyani), who is
superior to him, not be a Nabi? Therefore | am a Nabi. In
this way of deception, he chose the belief of the death of sa
%8 only so that he could claim nubuwwat. He gradually
went towards the claim of nubuwwat. He thus perpetrated
deception on deception. Nabi SalAllaahu Alayhi Wasallam
mentioned: “After me, whoever makes claim of nubuwwat
is a Dajjél (great deceiver).”

Dajal (J=2) means deception, fraud, joining truth with

falsehood. This was found in Mirza Qadiyani to the fullest
extent. This great Dajjdl and big fabricator, by his deception,
tried to destroy the basic belief of Islam of khatm-e-
nubuwwat and Tsd %5 being alive, by his heresies and
deviations. (May Allah ¥ protect us).

Question 4: An Answer to the Qddiydni Distortion in o
hdge gl and the Belief of Hadrat Ibn Abbas
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Question 4 :Allah 4 says JI cladlyy chdge 31 e &) JB 31, Prove
from it s4 & being alive by giving its correct tafsir
(explanation). Mirza takes the meaning of s to mean
death. Hadrat ibn Abbas’s RadhiAllaahu Anhu tafsir of ¢ldss
is narrated as &£, In corroboration of this, Mirza also
submits these verses ¥ & Wy and ekl 2o LBy . Give and
reply to all these points.

Answer : From this verse Ji cladlyy chdgme gl owem &l JB 31 the

bodily ascension of 1sa & is proven. This is a proof of s =&
being alive, and not of his passing away. A little explanation
of 4y etc has passed before. Here is more detail.

The true meaning of &y

The true meaning of ¢y is not death. If its true meaning was
death, then somewhere in the Noble Qur'an or hadith, s
would have been mentioned in contrast to <i> (life),
whereas this is not so ¢# has however been mentioned in
contrast to g2 <3l (as long as you remain amongst them).
From here we can see that the true meaning of &g is not
death. Look, in the Noble Qur’an, in many places w3 (death)
and <\> (life) has been mentioned in comparison to each

other and not ¢y and <\~ e.g.

G B (0% Yy L s Y (o2 ly Dbl a (1St F WSt (g o G
Fop kg Cll o H i E B o)W1 (£ (G o2 Ll b Sl
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This comparison shows that the opposite of wi> (life) is wse
(death) and not &g according to the law wslisy LYl O
“Things will be recognized by their opposites.” In the Noble
Qur’'an, ¢s has been brought in comparison to eg cwsb

" b Lol agd Cusle KW ks Sy’
“And as long as | remained amongst them, | was a witness
on them, when you took me up completely......”

From here the true meaning of & can be understood. For
this Allamah Zamakhshari’s quotation is sufficient:
34l aS)s) il oligiy g5 SIS pag JeSia! 0ldg ol gauel coldgl
sy, olgul and oy means JSaul ie. taking in full. The
figurative meaning shows death eg. sbg and & sy death has
come to him.”

From this quote, we can see that the true) meaning of ¢y is

not death. Yes, figuratively it is sometimes used in the
meaning of <ss (death).

B) Allah ¥
of death) only to Himself. Nowhere is it attributed to any
one besides Allah %, whereas ds in many places is also

in the Noble Qur’an has attributed “cswt” (giving

attributed to the angels. This also shows that the true
meaning of dg is not death eg. Wy adg oghl WSl sl 131 5>
Here dg is attributed to the angels.
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C) The hagqigi (true) meaning of ¢ is not wss (death). In the
Noble Qur’an, it is mentioned: wgi ,gdsu 3. Here dg and <y
are mentioned together with one another. Here its means
that death will take them completely. If 4 meant <

(death) then the sentence would mean < s “Death will

give them death.” What a feeble meaning. The speech of
Allah 45 and this feebleness? It can never be imagined.

D) The hagqigr (true) meaning of & is not death. In the Noble
Qur’an, Allah % says:

iy S ke 8 G od gl 2 @y e Y1 g
o J) J) s Y
Allah 4 takes the souls at the time of its death and those
who have not died in their sleep. Then He keeps those souls
on which death has been passed and sends back the
remaining until the appointed time. [zumr: 42]

1) Here in the first sentence & (s is restricted by
4. This shows that ¢y is not ws itself.

2) Thereafter dg is divided into <3 (death) and sleep.
This shows that ¢ is something other than wss (death).

3) <y (death) and sleep are both included in dg. In
sleep, one is alive. s is attributed to him. Thus Jg is there

and he is living also, not dead. Is this not clear that the
actual meaning of dg is not ws (death).
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Summary of the discussion
The hagqiqi (actual) meaning of &y is to take in full. Yes,

however sometimes (s is used figuratively in the meaning
of death eg. y¥! as Wy and il g etc.

Necessary note

If any word sometimes is used in the figurative meaning,
then its actual meaning will not be left out forever. If
anyone understands it like this, then it can only be the
foolish Qddiydnis. The principle is only this that the
figurative meaning will be taken when it is difficult to use
the actual meaning. In &hdge o) o, the actual meaning of

taking in full will be taken and in ¥ & Wy, the figurative
meaning will be used.

Hadrat ibn Abbas RadhiAllaahu Anhu and Tsa 48 being
alive

A) Hadrat ibn Abbas RadhiAllaahu Anhu, like the whole
ummah, advocates that 1sd %8 is alive. He has narrated
from RasUlullah SalAllaahu Alayhi Wasallam a number of
narrations regarding the ascent, descent and living of
Hadrat 1sa s¢8. In the book “At-tasrih bimé tawétara fi
nuzdlil masih (published Multan) on page 181,223, 224, 245,
273, 274, 279, 284, 289, 291, 292, Hadrat Shah Kashmiri
Rahimahullaah has collected 10 narrations of Hadrat ibn
Abbas RadhiAllaahu Anhu, regarding the ascent and descent
of Hadrat 1s3 .
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B) The narrator of Hadrat Abdullah bin Abbas RadhiAllaahu
Anhu taking the meaning of &lése as ezt is Alf ibn Abi Talha.

[Tafsir ibn Jarir p. 290 vol. 3] The ‘ulemd of asma'ur-rijél (science
of hadith wherein the narrators are scrutinized) have used
sentences of cuud caaz, o and caldll 358 e against him
and they say that he did not even meet Hadrat Abdullah bin
Abbas RadhiAllaahu Anhu. Mujahid Rahimahullaah is an

intermediary. [Mizénul-I'tiddl vol. 5 p. 163, Tahdhibut-tahdhib vol. 4 p.
213]

However the question arises that how did this narration
come in Sahih Bukhéri? The answer is that Imam Bukhari’s
Rahimahullaah adherence (to only sahih ahadith) refer only
to those ahadith which are musnad (mentioned with the
whole chain of narrators) and not the ta’ligdt (those ahadith
in which the narrators are not mentioned) and the sayings
of the sahabah . Thus the following is mentioned on p. 20
of Fath al Mughith:

ool Cudl-1 98 4 35eads (A8 o b W1 USTS Cd b (gylsedt g
PETRVR S N RUVEES (PR NP R APV v PP I PR APS IUPER-NOWE
U3
The meaning of Imam Bukhari’s Rahimahullaah statement:
“I only entered in my book those ahadith which were sahih
according to me” regards the musnad sahih ahadith, not the
ta’ligdt, the mauqdf narrations (those narrations which are
not linked to Nabi SalAllaahu Alayhi Wasallam) and those
ahadith which are found in the tarjumatul-bdb (topic of the

chapter).”
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C) Even though the meaning of the word &s has been
transmitted as w3 (death) from Hadrat Abdullah bin Abbas
RadhiAllaahu Anhu in another sahih narration, but in this
narration there is clear mention that in the verse is tagdim
and ta’khir (i.e. some part has been brought forward and
some part is placed before) which itself refutes the Qddiyani
group.

Q) et JU0 A1 JB ais Al oy e ) 08 R o Blonly SLas ool £ 5
OLl 5T 3§ ehdge & Sladly oo J) Shadlyy hdgu

“lbn Asakir and Ishaqg bin Bishr have narrated from ibn

Abbas RadhiAllaahu Anhu (in a sahih narration) that the

meaning of the verse I &ladlyy &hdgs oyl omwm is @ “I will raise

you then in the last era (after descent), | will grant you

death.” [Ad Durr Al Manthir vol.2 p.36]

D) A sahih narration of Abdulldah bin Abbas RadhiAllaahu
Anhu has been transmitted in Tafsir ibn Kathir that Hadrat

s4 % had been lifted to the heavens alive, without being
killed.

oL o %;\ e Sl e ¢lowad! g;\ Cadl B By o0 (s g”
“Isa %<8 was lifted (alive) to the sky from the roof of the

house. This chain to ibn Abbas is completely correct.” [Tafsir
ibn Kathir vol. 1 p. 574 under the verse & asy J,]

Question 5: The Meaning and Explanation of <k, and J:
A Axd
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Question 5 :Allah 4
Surah Nisa "« &3, L". In both these places, the Qddiydnis

says in Surah Al-e-Imran “2lsi,,” and in

say that &, (ascension, lifting up) refers to a spiritual

ascension or it means raising of ranks. Refute this stand of
theirs in such a way that their deception is completely
destroyed and by which Hadrat is&’s %<& bodily ascension is
proven.

Answer :This is also a masterpiece of the Qddiyani
deception that sometimes in the verse &ty and 4t & assy Jy;

they take it to mean a spiritual ascension. When the
objection is raised against them that according to your
(Qddiyani) belief, Hadrat Masih =8 went to Kashmir after
getting off the cross and after his wounds healed, and after
37 years only did his death occur, so after passing away this
spiritual ascension took place whereas this is completely
contrary to the literary style of the Qur’an since three of the
four promises which were directly related to the blessed
being (body) of Masih 28 were fulfilled altogether at one
time; then the Qddiydnis are forced to come to this meaning
of uxys &b (lifting of stages). Just as the Qddiydnis do not
have constancy in their Imdn (belief) so too, they have no
constancy in their viewpoints. They are always changing
their viewpoints. Sometimes they take the meaning of ¢y,

¢ (spiritual ascension) and sometimes they take the
meaning of «=y» «3 (raising of ranks) whereas both these

viewpoints are incorrect.

Page 179



A Glimpse into Qadianism

1) This matter is as clear as daylight that the pronoun of
4 a3, refers to the same thing as the pronouns of s5ké and
ssee. This is obvious that the pronouns of these two words

refers to the blessed and pure body of Hadrat isd <& and
does not refer to a soul without a body since killing and
crucifying is only possible on a body. It it completely
impossible to kill and crucify the soul. Thus the pronoun of
ad, Jrefers to that same body which the pronouns of ok

and ssle refer to.

2) Secondly, the Jews did not claim to have killed the soul
but claimed to kill the body. 4! & 43, s comes in refutation

of that. Therefore in 4y J, bodily ascension can only be
meant. The word _in the Arabic language comes to negate
whatever is mentioned before (J& L Jul). Therefore

whatever is before and after must be contrary to one
another e.g.

050,500 3Le s a1 @31 A1 15084
(And they said: “Rahman has taken a son Allah is pure. In
fact, they are honourable slaves). In being a son and in being
a slave there is opposition. They can never be together.
In another verse:

GFU sl o Ler 4 Oglsdy o)
“Do they say that with him is madness? In fact he brings to
them the truth.” Being mad and bringing the truth (s> o)

from Allah % are complete opposites and cannot come
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together. It is impossible that a mad person will bring a true
sharf'ah. Similarly, in this verse it is necessary that being
killed (cJsis) and being crucified (cwstes) which is before
must be completely contradictory to being raised to Allah 4
(& J <9+ which is after .. It must be impossible for both

to occur and take place. It is obvious that there is no
contradiction between being killed (cJsis) and a spiritual

elevation (i.e. death). The soul being lifted to the heavens
can be combined with bodily death just like the martyr’s
bodies which are killed and their souls are raised to the
heavens. Therefore, it is imperative that & 3, Js refers to

bodily ascension which is contrary to being killed and
crucified. Spiritual ascension and raising of one’s honour
and prestige are not contrary to being killed and crucified. In
fact the more oppressively one is killed or crucified, the
more his honour and prestige will be increased and his ranks
will be much higher. For the raising of ranks, death and
being killed are not a condition. Even the living ones attain
raise in ranks as Allah 4 says:
Slryd @l gl pdlly @SS Igaal cpdll) ) ad

3) The Jews claimed to have killed and crucified Hadrat isa

%8, To negate this, Alldh 4 said 4! & a3, | i.e. you people

are incorrect that you killed him and crucified him, but in
fact Allah 4z lifted his body to the sky safely. If by & is

meant ¢ &, (lifting of the soul) i.e death, then what benefit

is there in negating his being killed and crucified? The
purpose of killing and crucifying is death. After J;, the word

brought is in the past tense which points to the fact that
being lifted to the sky occurred before they tried to kill and
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crucify him. This is just like the verse @\ «2c> L which

shows that Nabi SalAllaahu Alayhi Wasallam bringing them
the truth occurred before they started calling him mad.
Similarly here too, 43! & asy L is brought in the past tense to

allude to the fact that he was lifted to the heavens before
their concocted and imaginary killing and crucification.

4) Wherever the Jsis (Object) or 3 (connection) of &,

is a bodily object, then in this place definitely raising
of the body is meant. And if the object or connection
of & is a rank, status, position or any abstract

matter, then in this instance it will have the meaning
of a raise in status and rank. Allah 4 says:

slalt oS358 Ladyg
“And we raised above you the Mount of Tar.”
g des by Olgandl a2y o1
“Allah is that being who raised the skies without any pillars
as you are seeing it.”
&9&"\3 C.m.‘\ o .\.&\}ﬁ.‘\ mh\}o\ cﬁﬂ 5\3
“And remember when Ibrahim lifted the foundations of the
house, and Ismail.

S e ag adyo

“And Y0suf raised his parents onto the throne.”

In all these places, & was used with physical bodies, and in
each place, bodily raising and lifting was meant.

8,53 &l Ladyg
“And we have raised for you your remembrance.”
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Slrys jam B wgaan Ladyg
“We raised some over others in rank.”
In these places, increase and raise in rank and honour is
meant. That is why an indicator towards it is also mentioned
i.e. the restriction of S3and wixs.

Qadiyani objection
In one hadith it is stated:

Gagld) sladt J1 ) andy dall aolgs 131
“When a slave humbles himself, then Alldh 4 raises him to
the seven heavens.” Kharditi has mentioned this hadith in
his book Makdrimul-akhldq from Ibn Abbas RadhiAllaahu
Anhu. [Kanzul-Ummal vol. 3 p. 110 # 5720]

The Mirza'is, very happy with this narration, present it as an
objection that the Jsés (object) of «2 is a physical thing and
sled! U1 (to the heavens) is clearly mentioned, but inspite of
this «8 refers to an abstract or spiritual raising and not a

physical one.

Answer : Here, to take the figurative meaning, there is a
categorical rational indicator that this is referring to those
living people who walk about on earth in front of people
and yet humble themselves, then their rank by Allah % is as
high as the seven heavens. Here it is obvious that a physical
raising is not meant but raise of ranks. In short, the meaning
of & here is taken figuratively as increase in ranks due to a

rational indication to it. If any person with weakness in
understanding cannot understand this rational indication,
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then there is a categorical indicator. In Kanzul-Ummal,
immediately after this narration, this narration is
mentioned:

e  alag g By dl @by dms A eolgy 0
“According to the amount of humility one adopts for Allah
4, Allah 4 raises him in ranks until He gives him place in
llliyin (which is the final status of honour).” In this hadith,
the word i»)> is clearly mentioned and this is an accepted

principle.

Vo dny undy Eodd)
“One hadith explains another hadith.”

In short, the meaning of « is to lift and to take up.
However, this a3, can be of physical bodies sometimes and it
can be of an abstract nature sometimes. At other times it
can refer to raising in speech and action and sometimes
raising of ranks can be meant. Wherever there is raising of
physical bodies, then a physical raising will be meant.
Wherever raising of actions or ranks are mentioned, then an
abstract raising will be meant. «2 means to raise and lift.
However, depending on the object, its raising will be
accordingly.

5) The clear meaning and significance of this verse is that
when the Jews intended to kill and crucify Hadrat Masih &),
then at this time they could not kill and crucify him but he
was raised to Allah 4. From here it is known that the &,
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mentioned in 4! & 43y & had not been acquired by Hadrat
Ts4 %<& before this, but this & became apparent when the
Jews intended to kill him, and the g which was acquired

here was this that his original body was lifted towards the
sky in a safe and perfect condition. High rank and honour
had already been attained before that. Before this, he had
been given the title of

bl 09 85 W1g W) 3 \gers
Therefore, in the verse only this & can be meant which

occurred at that time when the Jews intended to kill Ts& =&
i.e. physical ascension since the raising of honour and
position had been attained before this. To mention it here is
completely out of context.

6) The disgrace, grief and failure of the Jews and complete
honour and respect of isa 8 will be more apparent by his
ascent to the sky in a safe condition. Also, this noble rank
and high status is not specified to Hadrat 1sa s¢2. The living
people of imdn and the people of /Im (knowledge) also
acquire it.

Slryd @dall gigh pdlly oSG Igael cpdllt dll 25
“Allah 4 raises in rank the believers amongst you and those
who have been given knowledge.”

7) If in this verse gty &8 (spiritual ascension) with death is

meant, then this has to be accepted that this spiritual
ascension with the meaning of death occurred before the
Jews killed and crucified, just as
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FFUslr b Og o lall Ladl 1)U W Oglglg (3L emelr b i 4 Oglgly o)
In these verses, Nabi SalAllaahu Alayhi Wasallam bringing
the truth occurred before being called a poet and mad.
Similarly, spiritual ascension with death has to occur before
their killing and crucification, whereas Mirza Saheb does not
advocate this. Mirza Saheb says that Tsa & got freed from
the Jews, went to Kashmir from Palestine and for a long
time lived there. During this time, his wounds healed. After
living for a long time i.e. 87 years he passed away and he
was buried in district of Srinagar in Khanyar, and his tomb is
there. Therefore, according to Mirza Saheb’s presumptions
the text should have been as follows:

4! 8” 4 arlel ? b 30 ?\3‘3 Mé\ o2l e uaJ;JJ okl 09k Log
8) By taking the meaning of spiritual ascension with death,
there remains no connection with US> ;e & 03, since

and <~ are used in these kind of places where some

strange and extraordinary matter occurs. Here the strange
and wondrous event which took place is a bodily ascension.
A person should not think that for an original body to go
into the heavens is impossible. He is full of power; grandeur
and overpowering. For him, this is not difficult task. Nor
should one think that this body being lifted up is contrary to
wisdom and contrary to expedience. He is Hakim (Al, Wise).
None of His actions are void of wisdom. When the enemies
attacked Hadrat Masth %8, then Allah 4 showed a sign of
His power by lifting his Nabi to the sky. From amongst those
enemies who came to kill him, one was made to look similar
to the Nabi and was killed by them. Then after killing this
person, they were placed into doubt and uncertainty.
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The meaning of &, as a death of honour is not established
from any dictionary, any usage or any technical term of any
field. It is only the fabrication of Mirza Saheb. However, the
word #% alone is not contrary to honouring and bodily
ascension. Honouring and bodily ascension can be
combined. If by &% is meant a death of honour, then Js3
(descent) will have to mean a birth of disgrace, since in the
ahadith Jyp is mentioned in contrast to #. It is obvious that

this meaning of Js; is only worthy of Mirza Saheb.

In this verse regarding this matter there is no clarity of going
to the heavens. The answer to this is that 4! <& a3, Js (Alldh
4 lifted Tsa %8 to Him) means this that Allah 4 lifted him to
the heavens just as in 4l 731y i # 5. The meaning of this

is “The angels and Rihul-Amin climb towards Him” i.e to the
heavens. In another verse, Allah 45 says <l WIS dray &1
wby Elal Jeadls“Towards Him (Alldh 4£) pure words ascend
and Allah %£ lifts up good actions.”, i.e. the pure words
ascend to the heavens. Similarly here in )i & 4, J, the

meaning is towards the heavens. Anyone whom Allah 4 has
granted a small amount of intelligence will understand that
the meaning of 4! & &, | being a death of honour is
completely out of context as well as contrary to the
language.

In the tafsir (explanation) of this verse, there is a narration
from Hadrat ibn Abbas RadhiAllaahu Anhu with a sahih
chain of narrators:
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slowdl J) et @b OV 511 L
“When Allah 4 intended to raise Tsa %8 to the heavens.”
[Tafsir Ibn Khathir p.574 vol.1]

Besides this, in many ahadith, there is clear mention of
going to the heavens. We have already mentioned those
ahadith.

10) Mirza Qadiyani has written:
Therefore this matter is proven that the meaning of &, is
death. However, this was such a death accompanied by
honour as occurs for the mugarrabin (close ones), that after
death, their souls reach llliyin:
lale tloe s Bl uails (8
[Izélah Auhédm p. 599, Khord, Ruhdni Kazdin p. 424 vol. 3]

Mirza Saheb is saying that by 2 such a death is meant

which is with honour which occurs for the especially close
ones that after they pass away their souls reach /lliyin. From
this text, it is clear that 4 & 43, Js refers to going to the

heavens, since Illliyin and d.e 42is are in the heavens. Thus,

Mirza Saheb also accepts going to the heavens. The only
difference is whether Hadrat Tsa bin Maryam’s & soul only
went to the heavens or both the body and soul went. We
already have proven that this verse refers to his physical
body.

Question 6: The Proof of the Descension of ‘Isa 4; his

Descension is Not Contrary to Khatm-e-Nubuwwat
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Question 6 : Mentioning the proofs of 1sa %8 descending,
refute the false deduction of Mirza : “I am a mathile-masih
(similar to Masih).” Also prove the belief of the descension
of 1s4 8 is not contrary to the belief of khatm-e-nubuwwat.

Answer : The proof of descension from the verses of the
Qur’an

The subject of 1sa’s %2 descension is alluded to in 2 verses
in such a way that it is close to being very clear.

1) wgs B 4 peid W1 QUSTN R1 oy Oy

“And there is none from the ahle-kitdb except that he will
believe in him before his death. [Nisa: 159]

2) sl ('.1&‘ 4.3\3
“And verily he is one sign of Qiydmah.” [zukhruf: 61]
Thus, Mulla Ali Qari Rahimahullaah mentions:

Baldl Aadle o ALl @dad s ol ity U5 dl) JB WS slondt 0 st J3509
e@wdjjmway&é@ay‘}jmwy Pl JA\&O\)QW&\J@}
fy\m")’\ e Q_Shj 3.\7\3 J.u.\ W sl
isa’s =& descent from the heavens is proven from the verse
of Allah 4 i.e. “Verily Ts4 is one sign of Qiydmah.” Allah 4

also says:

Woo Jd ay cegd W QLS ol s Ol
i.e. There is none from the ahle-kitdb except that he will
believe in him before he (Isd %) passes away after his

descent close to Qiydmah then all the religions will become
one and that is the religion of Islam. [Sharh figh al- Akbar p.136]

From the hadith it is established that the pronoun of «; J3
returns to Hadrat 1sa <& just as the pronoun of & ;w4 refers
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to him: The following is mentioned in Irshddus-sdri, the
commentary of Sahih Bukhari:

ol QUSIH ol 025 s g B comams 0 W1l OLSY Jal 0 Ol
ot olgy Led ol ol i 18 g e Ale g Bty LY 05 wiley § Oy
T Sl 48 gor p deaw b 4
“There will be none from the ahl al-kitdb except that he will
believe in Ts4 & before 1s4’s 38 death. They will be those
ahl al-kitdb who will be alive during the era of isd's &
descent. Then only one religion will remain and that is the
religion of Islam. Hadrat ibn Abbas RadhiAllaahu Anhu has
asserted authoratively in a narration of his which ibn Jarir
has narrated through the means of Sa'id bin Jubayr with a

sahih chain.” [irshGdus-sdri vol.5 pp.518-519]

Concensus (jma’) of the ummah on the living and descent of
Tsa s

Based on the verses of the Qur’an and the mutawdtir marfi’
ahadith, there has been concensus (ijmd’) on this definitive
belief of the living and descent of 1s4 &l from the sahabah F
until today. None of the imdms of din have ever narrated a
view contrary to this. The Mu'tazila, who differ with the Ahl
us Sunnah wal jamd’ah in many masd'il of belief, hold the
same belief as Allamah Zamakhshari Rahimahullaah has
explained in Kash-shdf. Thus Ibn Atiyya Rahimahullaah said:

As bl e a2 L2 5 paiall ot sland) (10 g5y aadl L) Aot el Bl

Cusl=-Ni 4y
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“The whole ummah have consensus on this point and it is
proven in mutawdtir ahadith that Tsa 98 is still living in the
heavens with his physical body.”

These over 100 ahadith are narrated from 30 Sahabah in
different manners, whose names are:

1) Hadrat Abu Hurayrah RadhiAllaahu Anhu.

2) Hadrat Jabir bin Abdullah RadhiAllaahu Anhu.

3) Hadrat Nawas bin Sam’an RadhiAllaahu Anhu.

4) Hadrat ibn Umar RadhiAllaahu Anhu.

5) Hadrat Huzayfah ibn-Usayd RadhiAllaahu Anhu.

6) Hadrat Thauban RadhiAllaahu Anhu.

7) Hadrat Majma’ RadhiAllaahu Anhu.

8) Hadrat Abu Umamah RadhiAllaahu Anhu.

9) Hadrat ibn Mas(d RadhiAllaahu Anhu.

10) Hadrat Abu Nadra RadhiAllaahu Anhu.

11) Hadrat Samurah RadhiAllaahu Anhu.

12) Hadrat Abdur-Rahman bin Khabir RadhiAllaahu Anhu.
13) Hadrat Abut-Tufayl RadhiAllaahu Anhu.

14) Hadrat Anas RadhiAllaahu Anhu.

15) Hadrat Wathila RadhiAllaahu Anhu.

16) Hadrat Abdullah bin Salam RadhiAllaahu Anhu.

17) Hadrat ibn Abbas RadhiAllaahu Anhu.

18) Hadrat Aus RadhiAllaahu Anhu.

19) Hadrat Imran bin Husayn RadhiAllaahu Anhu.

20) Hadrat Ayesha <.

21) Hadrat Safinah «.

22) Hadrat Huzayfah RadhiAllaahu Anhu.

23) Hadrat Abdullah bin Mugaffal RadhiAllaahu Anhu.
24) Hadrat Abdur-Rahman bin Samurah RadhiAllaahu Anhu.
25) Hadrat Abu Said Khudri RadhiAllaahu Anhu.

26) Hadrat Ammar RadhiAllaahu Anhu.
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27) Hadrat Rabi' RadhiAllaahu Anhu.

28) Hadrat Urwah bin Ruwaym RadhiAllaahu Anhu.
29) Hadrat Hasan RadhiAllaahu Anhu.

30) Hadrat Kab RadhiAllaahu Anhu.

These personality’s detailed narrations can be seen in 'At-
Tasrih bimé tawdtara fi-nuzdlil-masih.'

This book, in reality is a dictation of one of the past Head
Teachers of Darul-ulim Deoband, the Zuhri of the time,
Hadrat Allamah Anwar Shah Kashmiri Rahimahullaah, which
was compiled in a beautiful manner by his noble student
Hadrat Maulana Mufti Muhammad Shafi” Saheb, Mufti
A’zam of Pakistan, thus rendering a valuable service for the
people of Islam. (May Allah 4£ reward him abundantly). The
famous scholar of this time Hadrat Shaykh Abdul-Fattah Abu
Ghudda Rahimahullaah has done investigative work on this
book and after more researching has added 20 ahadih,
which he has named as 'Istidrdk'. Hadrat Ludhiyanwi Shahid
Rahimahullaah book “Nuzil Tsd 3¢8” included in Tuhfa-e-
Qddiydaniyat vol. 3 will be beneficial for readers.

From the horse’s mouth

The descent of Hadrat Masth bin Maryam proven by
mutawdtir ahadith is such a reality that even Mirza Saheb
accepts it. He writes:

“This fact is not hidden that the predictions regarding the
coming of Masih bin Maryam is of the first rank, which all
unanimously have accepted. The other predictions
mentioned in the sihdh books do not have the same weight
and rank as this. This has achieved the first rank of
tawatur.” [1zGlah-auhém p.231]
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In the same book, a few lines before, Mirza Saheb writes:
The naturalists of today in whose hearts no honour remains
for the Noble Qur'an and ahadith, present this unfounded
assertion that those narrations regarding the coming of
Masih bin Maryam in the sihdh books are all wrong.
However they are putting their imén in danger by refuting
so many ahadith which are mutawdtir. [i1zdlah-auhdm p. 230]
This is another matter that Mirza Saheb tries to prove
himself as the corroboration of the promised Masih by
twisting and changing the ahadjith.

Qadiyani deceit of mathile-masih

This is completely absurd. Form the birth of Masih %8 till his
descent and from his descent until his death, there is not
one thing of similarity with Mirza Qadiyani. Masih 3«8 was
born without a father. He did not build a house. He never
married. After descent, he will be a just ruler. He will kill
Dajjal. In his era, all the false religions will be destroyed.
Worship of the cross will be destroyed and only worship of
Allah % will remain. He will go to Damascus and Baytul-
Maqdis. He will perform umrah and hajj. He will present
himself in Madinah Munawwarah. After descent, he will live
for 45 years and then pass away. These are few of his major
signs. From amongst them, not one is found in Mirza
Qadiyani. Inspite of this, he claims to be similar to him. Can
there be any audacity in the world greater than this?

The descent of Hadrat isa & is not contrary to the belief
of khatm-e-nubuwwat

The whole foundation of Qddiydnism is on deceit and
deception. To deceive the Muslims, at this place he presents
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one objection that Hadrat Masih s&), after coming down the
second time will he still have the rank of nubuwwat or not?
If he comes having the rank of a Nabi, then this causes a
problem on khatm-e-nubuwwat. If he is not a Nabi, then
this will make necessary a Nabi being removed from his
position of nubuwwat which is also contrary to Islamic
belief.

Answer : Allamah Mahm(d Alusi Rahimahullaah in his tafsir
'Ruhul-Ma’éni" writes:

A (5 (R o Lol oy St Ly Y (6T sl G w5

“Nabi SalAllaahu Alayhi Wasallam being khdtamul-ambiyé
means that none will be made a Nabf after him. Ts4 32 has
already been made a Nabi before Nabi SalAllaahu Alayhi
Wasallam.” Thus isd’s 348 coming is not contrary to Nabi’s
SalAllaahu Alayhi Wasallam khatm-e-nubuwwat. Nabi
SalAllaahu Alayhi Wasallam was the last person in this world
to be characterized by nubuwwat. Now, no other person
can attain the quality of nubuwwat. The meaning is not that
all the past Nabi’s have passed away.

2) The quote has passed before where Mirza calls himself
khdtamul-auldd of his parents whereas his big brother Mirza
Ghulam Qadir was still alive. Inspite of him being alive, if
there is no difference in Mirza being khdtamul-auléd, then
in 1s4 %8 being alive, there is no difference in Nabfi’s
SalAllaahu Alayhi Wasallam khatm-e-nubuwwat.

3) There is a hadith in Ibn Asakir that Adam %% asked Jibrail
28 “Who is Muhammad?
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He replied:

sl o S.Uj ):-T
“Your final son from the Ambiya.” [Kanzul-Ummdl p. 455 vol. 11
number 139 from Ibn Asdkir]

This Hadith makes it abundantly clear that the meaning of
khdtamun-Nabiyyin is that Nabi SalAllaahu Alayhi Wasallam
is the last Nabi to be born. This is not contrary to any Nabi
remaining alive. Therefore Nabi SalAllaahu Alayhi Wasallam
being dkhirul-ambiyd (last of the ambiya) and khdtamul-
ambiyd is not in any way incompatible to the descent of is4

4) Mirza Qadiyani writes in his book 'Tirydqul-qulib p. 156,
Khazdin p. 479 vol. 15.'

“It is necessary that the person on whom the cycle of the
reality of man ends with perfection and entirety will be
khdtamul-awldd i.e. after his death, no complete person will
be born from the womb of that woman.” When according to
Mirza Saheb, the meaning of khdtamul-awléd is that from
the womb of a woman, no complete person will be born
after him then why won’t khdtamun-Nabiyyin have the
same meaning, that after Nabi SalAllaahu Alayhi Wasallam
no Nabi will be born to any woman. In this there are three
benefits.

1) There is no opposition between khatm-e-nubuwwat and
the descent of Masih 3«8, Khdtamun-Nabiyyin demands that
after him no Nabi will be born from a womans womb. Masih
%E) was born before Nabi SalAllaahu Alayhi Wasallam.
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2) This is also clear that if Mirza Saheb was born from his
mother’s womb, then his nubuwwat is contrary to khatm-e-
nubuwwat.

3) This is also specified that the information given about the
descent of Masih %8, he will not be born from the womb of
his mother at that time, otherwise it will be against
khatamun-Nabiyyin. On this basis, Mirza Saheb cannot be
the promised Masih. It has been clearly repeated that the
meaning of the statement that after Nabi SalAllaahu Alayhi
Wasallam no Nabi will come, means that after Nabi
SalAllaahu Alayhi Wasallam none will be granted the rank of
nubuwwat. Hadrat isd % had already been given the rank
of nubuwwat hundreds of years before Nabi SalAllaahu
Alayhi Wasallam.

Listen to a rational answer for the above mentioned
objection. One person is a king in a certain kingdom. He
goes for an official visit to another country. Now it is
obvious that he has not been removed from his kingship,
leadership and high rank. However, when he goes to the
other country, his laws will not be followed. There, the laws
of the president or grand minister will be followed.
Similarly, when 1sa %8 comes again, then he will not be
removed from his status of nubuwwat, as is mentioned in
the Noble Qur'an: "Jl. & JI Ysuy" “His risdlat (message)

was to Bani Israil.” Now in the ummah of Nabi SalAllaahu
Alayhi Wasallam, the laws of his nubuwwat will not be
followed. The laws of the Muhammad SalAllaahu Alayhi
Wasallam will have to be followed by this ummah. This is
something different that by the coming of isa %, the Jew’s
reformation will be done and the wrong impressions of the
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Christians will be removed. All will enter into the circle of
din-e-qayyim (Islam) and the statement "dS" .pdt s o gl will
be realized.

Question 7: Hadrat Mahdi x5, the Accursed Dajjdl, and the
Qadiyani Dajjal

Question 7: Together with mentioning the Islamic viewpoint
of the advent of Hadrat Mahdi and Tsd 32 as well as the
coming of Dajjdl, mention the Qddiydni fabrications and
refute it.

Answer : Hadrat Mahdi

In the light of the ahadith, the following has been
mentioned about the appearance of Hadrat Mahdi.

1) He will be from the progeny of Hadrat Fatima g.

2) He will be born in Madinah Munawwarah.

3) His father’s name will be Abdullah.

4) His name will be Muhammad and his title will be Mahdi.
5) At the age of 40, 40 abddls from Sham will recognize him
in the Haram in Makkah Mukarramah.

6) He will lead the Muslim armies in a few battles.

7) He will reach the Jami' of Damascus in Sham where the
descent of Sayyidina 1sa %<& will be.

8) After descending, Hadrat 1sa =& will perform saldh
behind Hadrat Mahdi.

9) Hadrat Mahdi’s complete age will be 49 years. At the age
of 40, he will become khalifa. He will remain khalifa for 7
years. For 2 years, he will remain as a vicegerent of Hadrat
Tsa %8, He will pass away at the age of 49.

10) “Then he will pass away and the Muslims will perform
his jandzah salGh” [mishkat : 417].
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There is no clarity in the ahadith regarding where he will be
buried. However, some have written that he will be buried
in Baytul-Mugaddas.

Regarding this, Shaykh-ul-Islam Hadrat Maulana Sayyid
Husayn Ahmad Madani’s Rahimahullaah book 'Al-khalifatul-
Mahdi fil-ahddith-is-sahihah' and the great muhaddith
Maulana Badre-Alam Meeruthi’s Rahimahullaah book 'Al-
imdmul-Mahdi" in 'Tarjumanus-sunnah' vol. 4 included in
'Intisdbe-Qadiydniat' vol. 4 are worth studying.

Hadrat Sayyidina isa's % descent

1) He is Allah’s 45 high-ranked messenger, who before this
ascension, his whole life was a life of poverty, abstinence
and meekness.

2) The Jews were out to kill him. Allah 4 saved him from the
oppressive hands of the Jews and lifted him alive to the
heavens.

3) Close to Qiydmah, he will descend, his hands placed on
the wings of 2 angels.

4) He will be wearing two yellow-colored sheets.

5) He will descend on the white eastern minarets of the
Damascus masjid.

6) He will be the imdm in all saldh besides the first one.

7) He will be a just ruler. Islam will spread throughout the
world.

8) He will kill Dajjagl at Bdb-e-lud (where the Israelis have
their air-base at present).

9) After descension he will live for 45 years.

10) He will pass away in Madinah Tayyibah. He will be
buried in the Rauda with Nabi SalAllaahu Alayhi Wasallam,
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Hadrat AbGO Bakr RadhiAllaahu Anhu and Hadrat Umar
RadhiAllaahu Anhu, where today there is a place for a fourth
grave. Wy o, 04 [Tarikhul-bukhdri].

The Coming of Dajjél

1) In the light of Islamic teachings and the ahadith, Dajjél is
the name of a (specific) person regarding whose mischief all
the Ambiyd warned their ummah of, as though Dajjdl is such
a dangerous fitna (trial) upon whom all the ambiyd are
unanimous on his enmity of Allah 4.

2) He will emerge from a place between Iraqg and Sham
(Syria).

3) He will spread strife and corruption in the whole world.

4) He will claim to be Allah.

5) He will be one-eyed i.e. one eye will be bare.

6) He will intend to go to Makkah Mukarramah. Allah’s 4
angels who have been commanded to protect the
Haramayn will turn him away. He will not be able to enter
Makkah and Madinah.

7) Most of his followers will be Jews.

8) A group of 70 000 Jews will join his army.

9) He will be killed at the hands of Sayyidina Ts& %8 at the
place of Lud.

10) He will be killed by the weapon of Hadrat 1sa =&,

From an Islamic perspective, there are approximately 180
signs of Hadrat 1sa %8 and Hadrat Mahdi narrated from
Nabf SalAllaahu Alayhi Wasallam. The coming of Hadrat Tsa
%8 and Hadrat Mahdi are proven by tawdtur. Allamah
Shawkani Rahimahullaah writes:
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“This fact is established that the ahadith in which mention
is made of the awaited Mahdi is mutawdtir, and the ahadith
in which mention is made of the descent of isa bin Maryam
is mutawatir.” [Al-idhG-ah p.77]

Hafiz Asqalani Rahimahullaah states:

WYl ada e sdghl L LY O plg ML CBLe § ) ! gl JB
Vg ady il o8 drle pl sl 1 ool 3y 3 S5 adls Ly g OV
W‘ﬂ\ (S
“Abul-Hasan Khasi” Abadi Rahimahullaah writes in
Mardqibe Shafi’i. “The ahadith have reached a level of
tawdtur that Mahdi is from the ummah and that 1sa ) will
perform saldh behind him.” Abul-Hasan has mentioned this
in refutation of the hadith which Ibn Mdjah has narrated
from Hadrat Anas RadhiAllaahu Anhu that there is no Mahdi

besides 1sa $<8.” [Fathul-Bari p.358 vol.6]

From amongst the ahadith alluded to by Hafiz Asqalani
Rahimahullaah, here is one:

@\y?\dﬁ&d\j‘ﬂJﬂ@&&\w&\dy)w‘j@d@&\.\,&wﬁ\z&;
o JW eapel Jgid 0 (o (goes Jid JB Ball) o Q) ppalb 31 (e O5lE
LY oda ) 80, chyal yamy o @Siam O 1Y Jaid W

“It is narrated from Jabir bin Abdullah RadhiAllaahu Anhu
that he said: “lI heard Nabi SalAllaahu Alayhi Wasallam
saying: “From my ummah, one group will continue fighting
on truth and will be dominate till the day of Qiydmah.
Thereafter Nabi SalAllaahu Alayhi Wasallam said: “Finally Tsa
bin Maryam will descend (it will the time of saldh). The
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leader of the Muslims will say: “Come forward and lead us
in saldh.” He will say: “This cannot happen. From the side of
Allah 4, there is this honour that some of you will lead
others.” [Muslim vol.1 p.87 chapter on descent of sa, Ahmad vol.3 p.345]

From this hadith, where on one hand this is proven that
Hadrat Mahdi and Hadrat Masth & are two different
personalities, on the other hand, the high honour and
esteem of the ummah of Nabi SalAllaahu Alayhi Wasallam is
also proven in this way that close to Qiydmah there will
continue to remain such individuals that a honourable Rasul
from the Isra"lli chain will keep this persons rank as imém
and will perform saldh behind him. This is a clear
proclamation that the rank of honour and respect on which
you were before this is the same today.

This event will be similar to that which occurred during the
final illness of Nabi SalAllaahu Alayhi Wasallam when he
performed one saldh behind Hadrat Ab( Bakr RadhiAllaahu
Anhu giving the ummah clear guidance that after me, full
ability and capabilities of leadership is found in Hadrat Ab(
Bakr RadhiAllaahu Anhu.

If one wants to see the signs of Sayyidina Masth &8 and
Sayyidina Mahdi in the light of the ahadith, then see :

1) ‘Aldmdat-e-qgiydmah aur nuzdle-masih' (translated by
Maulana Mufti Muhammad Rafi” Uthmani) found at the end
of 'At-tasrih bimd tawdtara fi nuzilil-masih’ and

2) Mufti Muhammad Shafi” Rahimahullaah’s book 'Masihe-
mau’ad ki pahchdn'.
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Mirza Qadiyani also accepts that Hadrat Masih 3«8, Hadrat
Mahdi and the accursed Dajjél are three personalities:
“Therefore, we have to accept that the promised Masih,

Mahdi and Dajjal will all appear in the East.” [Tuhfa-Galarwiyah
p. 47 Khazdin p. 167 vol. 17]

The three will be in the east. This is one trap of the Qddiydni
deceit. However, from this quote of Mirza Qadiyani this
much is proven that these three are different personalities.

e A A

However look at the misfortune and deprivation of imén of
the Qddiydnt group. Their stand is that Masih Bl and Mahdi &
are one personality and that is Mirza Qadiyani, whereas
Masih and Mahdi are two completely separate
personalities. Their names, work, place of birth, place of
descent, time of appearance, period of staying and age have
separately been narrated from Nabi SalAllaahu Alayhi
Wasallam. See the deceit of the Qddiydni Dajjél and his
group that they leave so many sahih and mutawdtir ahadith
and endeavor to prove their belief using a false and
concocted narration.

Mirza Saheb said:

Skl A b1 (315 (Sehas) ekl B g1 o) Ll
“O people! | am the Masih of the Muhammadi chain and |
am Ahmad Mahdi.” [Khutba Ilhdmiyah, Khazdin vol.16 p.61]

Qadi Muhammad Nadhir Qadiyani writes:

“Imam Mahdi and the promised isa is one person.” [imém
Mahdi ké zuhar p.16]
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Qadiyani error
_The Qddiyéni group presents the narration of Ibn Mdjah as
proof:

frt ot et Vg Y

“There is no Mahdi except Masih bin Maryam.” [ibn Maéjah
p.292 Chapter of shiddatuz-zamdn]

This same Qadi Muhammad Nadhir writes regarding this
hadith:

“This hadith has given a clear judgment that Isa bin Maryam
is al-Mahdi and beside him, there is no other al-Mahdi.”
Firstly, this hadith is daif. Secondly, the meaning is not as
the Qddiydnis explain it. Mulla AlT Qari Rahimahullaah said:

P B e 67 4 e LS (IS Bl a2 60 ot (o W Skee Y Cut>
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“The hadith, “There is no Mahdi like Tsa bin Maryam” is
daif, according to all the muhaddithin as ibn Jazri has clearly
mentioned. Besides this, it is of the same type of Js ¥ s8Y.
[Mirqét vol. 10 p.183]

This means that if a hadith is accepted as sahih to a certain
degree, then it will have the same meaning as is found in %

& ¥ (There is no youngster except Ali). Mahdi is on the

scale of a quality and its literal meaning is meant. This is
shown that the highest rank of guidance will be Isa bin
Maryam. This is in the form of hasr iddfi (limited restriction)
just like Js Y1 s ¥ which means the highest ranked and

bravest person is Hadrat Ali . To take this meaning that
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the personality whose name is Mahdi is only the personality
of Isa bin Maryam is wrong.

Mirza Saheb himself writes one principle:

“In this condition where approximately all ahadith confirm
to the Qur’an...Now if rarely, there appears any hadith
which is contrary to this definite collection, then we will
take out this hadith from being a proof or we will be forced
to make an interpretation since it is not possible that one
day ‘if and shddh (rare) narration can break down that firm
building which has been made ready by clear proofs of the
Qur’an and Ahadith. [izalahe-awhém p. 225, 226]

In the light of this principle, what status remains of the
narration of lbn Majah presented by the Mirza'is? The
above-mentioned narrations of the descent of 1sa & which
are sahih and mutawdtir has clearly proven that Hadrat isa
<8 will descend from the heavens, not that he will be born
in any family of this world whereas regarding Hadrat Imam
Mahdi the following is mentioned in a hadith:

“l heard Nabi SalAllaahu Alayhi Wasallam saying : “Mahdf is

from my progeny i.e. from the children of Hadrat Fatima g.”
[Abu Déwid vol. 2 p.131]

Q) o) el ely 1 Al Dl
“His name will be the same as my name. His father’s name
will be the same as my father’s name.” [Abu Ddwud vol.2 p.131]
The following hadith has made the matter absolutely clear.

5T rendly glawg csukghly Lg) Ul sl s (i
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“How can this ummah ever be destroyed when | (Nabf
SalAllaahu Alayhi Wasallam) am in the beginning, Mahdi is

in the middle and /s is in the ending.” [Mishkdt p. 583 Reward of
this ummah]

This hadith proclaims very clearly in this matter that Mirza
Qadiyani’s viewpoint is full of lies and deception. However
those Qddiydnis who are physically and spiritually blind
cannot even see these clear, clear narrations and without
any shame reiterate that Masih and Mahdi are one,
whereas the narrations regarding both of them are different
and are mutawadtir.

Dajjal

1) Regarding Dajjél, the Qddiydni viewpoint continues to
change its colours like a chameleon. First they said it meant
a priest.

On this they were asked about the following narration of
Hadrat Ayesha «:.She narrates that once Nabi SalAllaahu
Alayhi Wasallam came and | was crying. He asked me the
reason for my crying. | said: “You have mentioned the
details regarding Dajjél. After hearing it, | have become
worried. Now as soon as | think of it, | begin crying.” Nabi
SalAllaahu Alayhi Wasallam said: “I am present. If he comes,
then | will be sufficient for you. If he does not come in my
life, then the person who continues to recite the last few
verses of Surah Kahf will be safe from him.”

If a priest was Dajjdl, then he would have been present in
Nabi’s SalAllaahu Alayhi Wasallam time also. Then what is
the meaning of this statement?
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2) Thereafter Mirza said: “It means the English people.” It
was said to him. “If the English are meant, then remember
that Hadrat 1sa =& will kill Dajjdl. You are the cultivated
plants of the English.”

3) Then Mirza said: “It means the Russians.” When he was
told that Dajjdl is one person and not a nation, he said that
in the hadith is not ' Dajjdl ' but 'Rijél' (men). This is a proof
of his ignorance. So much is sufficient to refute it that
regarding the question of ibn Sayyad, Hadrat Umar
RadhiAllaahu Anhu sought Nabi’s SalAllaahu Alayhi
Wasallam permission to kill him. Nabi SalAllaahu Alayhi
Wasallam said : “If it is him (Dajjdl) then you cannot kill him.
Only Hadrat Tsa will kill him.”

Regarding ibn Sayyad there is an abundance of narrations in
the books of ahadith. From it, we also come to know that
Dajjal will be killed by the sword and not by the pen as is the
viewpoint of the Qddiydnis.

Summary: Mirza Qadiyani and his progeny’s viewpoint is
completely contrary to the 1400 year’s viewpoint of Islam.

Question 8: Answers to the Qddiydni Distortion in
Opposition to Tsa’s & Ascension

Question 8 : Mention 3 verses and narrations which the
Mirza'is present to show the non-ascension and death of
Masih B and give a categorical answer to it.

Answer:
Qddiydni proof 1

s ) Ll LS 5B Lold 0 d sl g eile LS
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The translation of this verse by Mirza Bashrud-din is as
follows:

“And as long | remained amongst them, | remained as a
watch over them. When you seized my soul, then You

watched over them.” [Qur'én Majid translation, Mirza Bashrud-din
p.252]

The basis of the Qddiydni proof, according to their thoughts,
on the death of Ts4 & from this verse is due to a detailed
narration of Sahih Bukhdri which is below:

PREINCR ROHSPYX Gl b Jdb Jlesdt 13 o dgd zal e Jiry lg W)
e a3l lngd aiale Sy E Ll el JB LaST S8 ity 1)
“Some individuals from my ummah will be brought and will
be taken on the left side (towards Jahannam). | will say: “O
my Rabb, these are my companions.” It will be said: “You do
not know what they did after you.” Then | will say just as the
pious slave (Isa $<8) said : “I kept watch over them as long as
| remained amongst them. When you took me completely,

then you kept a watch over them.” [Sahih Bukhdri p. 665 vol. 2
kitabut-tafsir]

The word ¢y comes in both the speech of Nabi SalAllaahu
Alayhi Wasallam and sd 3¢8. It is obvious that Nabf’s
SalAllaahu Alayhi Wasallam &g is in the form of death, so
the g of Hadrat isa 348 will also be in the form of death.

Also, Nabi SalAllaahu Alayhi Wasallam has shown that isa
speech occurred already in the past, which shown that he
has already passed away.

Answer :
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1) The answer to this alteration has already been given that
the true meaning of &y is to take completely. However, in
Nabi’s SalAllaahu Alayhi Wasallam speech it has the
meaning of death since everyone knows that Nabi
SalAllaahu Alayhi Wasallam passed away, and in Hadrat 1sa’s
48l speech it has the meaning of
slownd! ) 3laus!
(being raised to the heavens) since an indication towards it
is present i.e. ! &adlys

2) If both these personalities ¢s was the same, then Nabi
SalAllaahu Alayhi Wasallam would have said “ 4al (J¥ L Jg81
¢ (1 will say what the pious slave said). By saying ws Jgge
t Ll wal J (1 will say how the pious slave said) shows there
is a difference between the mushabah (simile) and the
mushabah bihi (that thing to which something is likened).
The original aim of both of these personalities is to offer an
excuse for what happened in their ummah during their
absence. Therefore, 1sa ¥8 has mentioned his absence with
the word s meaning sk JI slee! (being raised to the
heavens) and Nabi SalAllaahu Alayhi Wasallam has
mentioned his absence by the word &g meaning death.

3) Regarding the fact that Nabi SalAllaahu Alayhi Wasallam
said regarding himself Js#' (present tense) and regarding isa
8 he said J& (past tense), so one reason for this is that

when Nabi SalAllaahu Alayhi Wasallam said this hadith, the
mentioned verses of Slrah Ma'ida had already been
revealed. In it Hadrat s4’s & answer to Alldh's ¥ question
on the day of Qiydmah
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has been narrated. Another reason is that on the day of
Qiydmah, the speech of 1sa & will already have been said
and Nabi’s SalAllaahu Alayhi Wasallam matter will take
place thereafter.

Qadiyani proof 2
fSlis! Jo @ndiit |8 5l Sl F01 o d dhd oo s U8 Sy Y e Lag

Qadiydni translation: “And Muhammad is only one
messenger. All the messengers before him have passed
away. If he passes away or is killed then will you return on
your heels.” [Al-e-Imrén : 144]

In this verse, the Qddiydni group takes the meaning of
'khulu' as death and believes the word 'Min gablihi' to be a
quality of 'Ar Rusul'. They also feel the J! on the word ‘Ar
Rusul" is & # a4, Therefore the crux of this proof is that

when all the messengers have passed away before him,
then Masih is also included amongst them.

Answer 1 : 'Khalat' is derived from 'khulu'. Its literal
meaning is to empty a place when it refers to places. When
referring to time it means to pass. Those things upon which
time passes can also be characterized by ‘'khulu'
subordinately.

Examples:

1) ,@.Jou ‘5;\ sk 1319
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“And when they come in solitude to their evil leaders.”
[Baqarah: 14]

2) LB b1 & ikt
“In recompense of those actions which you did in the past
days.” [Al-Hdqqah: 24]

3) e B Ll My

“This is one group who have passed.” [Bagarah: 141]

Thus, the meaning of 'khulu' is to empty a place whether
living or dead and to move from one place to another.
When isd %8 being alive is proven by gat'i (definitive)
proofs, then to take the meaning of 'khulu' as death is
definitely distortion.

Answer 2 : 'Min qablihi' is not the quality of ‘ar Rusul’
which gives the meaning that all the ambiyd, before Nabi
SalAllaahu Alayhi Wasallam passed away, because 'Min
gablihi' is in front of ‘ar Rusul' .In fact, it is the adverb of
'khalat'. Now the correct meaning is that before Nabi
SalAllaahu Alayhi Wasallam, many messengers passed.

The Ji of Jwjiis of > (species variety) because in the case
where the meaning of & xw (which encompasses all the

individuals) is taken, there will be contradiction in the
sentence in this way that in Jss ¥ &2 Ly, the quality of

being a messenger is established. If in 4é - > 48 the word

JJlis for @\ast and abd » is the adverb of j« i as has been

proven above, then the translation will be as follows: “Every
single one of those who have the quality of messenger ship
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have passed away before Muhammad SalAllaahu Alayhi
Wasallam. May Allah % save us. From this, Nabi SalAllaahu
Alayhi Wasallam will not be proven to be a truthful
messenger. Therefore it is necessary to accept the J' as that

of .

Answer 3 : If we accept the 3 points of the QddiydnT group,
then at most, due to generality of the word 'rusul’, the
death of Hadrat s % will be proven, not in a specific
manner. In this case, this verse will not be worthy of being a
proof for it because there is an accepted principle in the
books of ilm-e-usil (knowledge of principles) that if any
matter is proven by a specific proof (i.e. a verse clearly
specifying it), then it is not permissible to hold onto a
general proof against it. In this point, from clear-cut specific
proofs the living of 1sa ¥<&lhas been proven.

Qddiyéni proof 3:
o BV gheg sl 2,31 3 @Sy
“You will live with your body made of sand in the earth until

you complete the day of enjoyment and pass away.”
[Baqarah: 36]
Today with this verse, the Mirza'is also recite:

[A'rGf : 25].09 % \guag Ogigh \gdy Uges g2
The summary of their deduction is that man has to live on
the earth. How can 1sd %% leave this earth and live in
another place? [See Izala-e-auhdm p. 250]

Mirza Qadiyani says that this verse prevents this body made
of sand being taken up to the heavens. The word 'lakum’
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which gives the benefits of specification in this place shows
clearly that this human cannot go to the heavens but has
come out from the earth, will remain on the earth and will
return to the earth.

Answer 1:

By a certain place being one’s original place does not make
imperative that for a short while, he cannot go anywhere
else. A person travels by plane and for hours remains in the
atmosphere. Can any foolish person say that he is going
against the Quranic regulation? For a long time now, space
travel is taking place. In July 1969, for the first time, two
men placed their feet on the moon. It is Allah’s power that
so many things which were regarded as impossible have
become a reality through scientific discoveries. Now can one
say that this space flights are against the verses of the
Qur’'an?

If Mirza Saheb’s claim is correct that no human body can go
to the heavens, then was Neil Armstrong, Edwin Aldrin and
those who went after them, some kind of angel that they
traveled through space and reached the moon? The law of
the Noble Qur’an is correct, but where does it necessitate
that s4 %8 passed away, since for a short while he has been
lifted to the heavens. Anyhow, he also at his appointed time
will come to earth and like other humans will pass away and
will be buried in the earth.

Answer 2: The ‘ulemd of Islam are unanimous on this point

that 1sa %% has some similarity with the angels naturally.
Therefore his being lifted to the heavens and not being
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included in the verses under discussion are based on his
natural essence. Anyhow, the Qddiydnis cannot present one
sahih hadith from all the ahadith till Qiydmah showing the
death of 1s4 8. Whatever they present is fabricated,
unreliable or unknown. They cannot present even one sahih
narration on their viewpoint.

W 158586 Vghais by Istais § 06
brevity in front, we have sufficed on these. In this regard,
study Shahddatul-Qur’én written by Maulana Ibrahim
Siyalkoti. An even easier book to understand the living of 1s4
£ is  Hadrat Shaykh Maulana Muhammad |Idris
Khandehlewi’s Rahimahullaah book on the life of Isa s&
which is included in 'lhtisdbe-Qdadiydniyat' vol. 2.

Question 9: The Rational Possibility of Ascent and Descent
and Their Wisdoms

Question 9: While mentioning the rational possibility of the
ascension and descension of the human body, present some
rational examples. Also make mention the wisdoms of
ascension and descension.

Answer : The claim of Mirza Saheb and his group is:
“Isa %8 was not lifted alive to the heavens, but he passed
away and has been buried. The proof is that it is impossible

for a human body to go into the heavens.” [izalahe-auhém p. 47
vol. 1 portion of Ruhdni Khazdin p. 126 vol. 3]

Ascension and descension is not only proven by the Qur’an
and sunnah, but examples of it are also mentioned eg.
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1) Just as Nabi SalAllaahu Alayhi Wasallam with his blessed
body, going to the heavens and returning on the night of
Mi’raj is true, so in a similar manner sa &, with his human
body, being lifted to the heavens and descending from the
sky close to Qiydmah is without doubt true and proven.
2) Just as it was possible for Adam % to come down from
the heavens to the earth, so too it is possible for Hadrat isa
45 to descend from the heavens to earth
(a:T No&\\ L (s J&e ol

3) Ja’far bin Abi Talib RadhiAllaahu Anhu flying to the
heavens with the angels is proven in sahih and strong
ahadith. That is why he is remembered with the title of
Ja’far Tayyédr (one who flew).
W oo ) Jgusy JB JB ais dll oy Jimr o Al 8 e Sl lplall £ "

"slowal G AL o ke Il U s @y ade
“Tabrani has narrated with a hasan sanad from Abdullah
bin Ja’far RadhiAllaahu Anhu that he said that Ras@lullah
SalAllaahu Alayhi Wasallam said to me: “Blessing is on you,
your father flies in the sky with the angels.” In one narration
it is mentioned that Ja’far RadhiAllaahu Anhu flies with
Jibrail ¥8 and Mika'll =8 in recompense of those limbs

which were cut in the battle of Mutah. [Similarly in Fathul-Béri p.
62 vol. 7, Zurqani Sharh-e-Mawdhib p. 275 vol. 2]

Allah % granted him 2 wings like the angels and the sanad

(chain) of this narration is very good. There is also one poem

of Hadrat Ali RadhiAllaahu Anhu regarding this :
‘f\a\&ﬂteﬁﬂjg@émw&\ijj

“That Ja’far who flies with the angels day and night is the

son of my mother.”
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4) Similarly, Amir bin Fuhayra RadhiAllaahu Anhu being
martyred in the battle of Bi’r-e-Madina and then his jandzah
being lifted to the heavens are mentioned in the narrations
as Hafiz Asqalani has written in Isdbah, and Hafiz ibn Abdul
Barr in IstiGb and Allamah Zurgani in Sharh-e Mawdhib p.78
vol.2. Jabbar bin Salma who killed Amir bin Fuhayrah
RadhiAllaahu Anhu, after seeing this incident he came to
Dahhaq bin Sufyan Kilabi, accepted Islam and said:
"slow) 1 andyg 0gd o pole Jalle e Culy Lo aBYI ) gles”

“My seeing the death of Amir bin Fuhayrah and his being
lifted to the heavens lead me to accepting Islam.”

Dahhaq wrote this whole incident and sent it to Nabi
SalAllaahu Alayhi Wasallam. On this Nabi SalAllaahu Alayhi
Wasallam said:

"oke 3 Uty axr ylg AL OB
“Verily the angels hid his body, and he was lifted to llliyyin.”

Imam Bayhaqi and Abu Nu’aym Rahimahullaah have
mentioned this incident of Dahhaq bin Sufyan in their Daldi
lun-nubuwwah. [Sharhus-sudir fi ahwdlil-mauta wal qubiir of Allamah
Suylti p. 174]

Hafiz Asqalani %8, in Isdbah, has made a slight indication to
this incident while mentioning Jabbar bin Salma. Shaykh
Jalalud-din Suy(ti Rahimahullaah writes in Sharhus-suddr
that the incident of Amir bin Fuhayrah RadhiAllaahu Anhu
going to the heavens has been narrated by Ibn S'ad, Hakim
and Mdsa bin Ugbah. In short, this incident has been
established and proven with a number of chains of narrators
and in different narrations.
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5) During the incident of Raji’, when the Quraysh crucified
Khubayb bin Adi RadhiAllaahu Anhu, then Nabi SalAllaahu
Alayhi Wasallam sent Amr bin Ummayah Dhamari
RadhiAllaahu Anhu to take out the corpse of Hadrat
Khubayb RadhiAllaahu Anhu. Suddenly he heard a loud
noise. He turned around to look. During that time, the
corpse disappeared. Amr bin Umayyah RadhiAllaahu Anhu
said: “It was as if the earth swallowed him. Until now, there
is no sign of him.” Imam Ahmad bin Hambal Rahimahullaah

has mentioned this narration in his musnad. [zZurqani — Sharhe-
mawdhib p. 73 vol. 2]

Shaykh Jalaluddin Suy(ti Rahimahullaah says: “The earth
swallowed Hadrat Khubayb RadhiAllaahu Anhu. That is why
his title is of ‘baligh ul ard'. Abu-Nu'aym Rahimahullaah
states. “This is correct that Khubayb RadhiAllaahu Anhu was
lifted to the heavens like Hadrat Amir bin Fuhayrah
RadhiAllaahu Anhu. Abu Nu'aym Rahimahullaah states: “Just
as Allah 4 raised 1s? %8 to the heavens, in a similar manner,
He lifted Amir bin Fuhayrah RadhiAllaahu Anhu, Khubayb
bin A’di RadhiAllaahu Anhu and A’la bin Hadhrami
RadhiAllaahu Anhu from the ummah of Nabi SalAllaahu
Alayhi Wasallam.

6) The 'ulemd are the inheritors of the ambiyd. The ilhém
(inspirations) and kardmdt (miracles) of the awliyd (saints)
are the inheritance of the wahf (revelation) and mu’jiz4t
(miracles) of the ambiya:

S 00 @z 3lpdlly dgadly toland) Lo slond! (11 2B 01 2B (g9 29"
ot BB g g ade ) Jgay JUB o JUBD U agy o B g el O il
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“Shaykh Jalaluddin Suy(ti Rahimahullaah states that the
narration which Nasa'i, Bayhaqi, Tabrani, and others have
narrated from Jabir RadhiAllaahu Anhu give consolidation to
the incidents of being lifted to the heavens (of Hadrat Amir
bin Fuhayrah RadhiAllaahu Anhu and Khubayb RadhiAllaahu
Anhu. Hadrat Jabir RadhiAllaahu Anhu says that during the
battle of Uhud, Hadrat Talha’s RadhiAllaahu Anhu finger was
injured. Due to this he uttered “Hass”. On this, Nabi
SalAllaahu Alayhi Wasallam said: “Instead of “Hass” if you
said Bismillah, the angels would have lifted you until they

entered with you in the sky while all the people were
watching.” [Sharhus-sudir p. 258, Beirut print 1993]

Ibne-Abi-Dunya Rahimahullaah has narrated in Zikrul-mauté
from Zaid bin Aslam Rahimahullaah that amongst the Bani
Isra'il there was a person who has secluded himself from the
people and was residing in a cave in the mountain. When
drought occurred, then people would go to him and ask him
to make du'a for rain. He would make du'a and through the
blessings of his du'a, it would rain. When he passed away,
the people began making his burial arrangements. Suddenly
a board started coming down from the heavens until it
reached him. A person stood up and placed him on this
board. While the people were watching, this board lifted up
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into the air until it disappeared from their sight. [Sharhus-Sudur
p.257]

7) The ascension of the jandzah of Hadrat Harun 3«8 and its
descension form the heavens due to the du'a of Hadrat

M(sa =<8 is mentioned in detail in Mustadrak Hakim.
[Mustadrak p. 464 vol. 3, Beirut]

The purpose of narrating these incidents is this that those
who deny and who are deviant understand properly that
Allah 45 has at many times assisted His beloved and close
ones in this special manner that He has lifted them in a
healthy and perfect condition to the skies by means of
angels while the enemies were witnessing this. This was so
that one sign of His great power could become manifest, His
pious slaves could be honoured and so that the deniers of
these miracles could be disgraced and humiliated. The
appearance of these types of supernatural occurrences was
a means of reassurance for the believers and for those who
testified to it, whereas for those who belied it, it did the
work of itmdme-hujjat (completion of proof against them).
From these incidents, it is also clear that a normal body
being lifted to the heavens is not contrary to Allah’s 4
system of power, nor does it clash with Alldh's 4 laws. In
fact, in such conditions, the law of Allah ¥ is this that His
close servants are lifted up so that the manifestation of the
power of ,uis ehls can become apparent and so that people

can know that this is the law of Allah 4 with His very close
servants. In short, this human body being raised to the
heavens is not impossible at all, but it is possible and has
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occurred. Similarly, any human body living without eating
and drinking is also not impossible.

The wisdoms of nuziil (descent)
1) The 'ulemé have mentioned the reason for the ascension
and descension of Hadrat 1s3 342 is that the Jews claimed to
have killed him.

B gy 10 o g el LD U1 @39 JUB LaS”
and Dajjéal who will appear in the last era will also be a Jew.
The Jews will follow him. For this reason at that time, Allah
# took Hadrat 1sa %2 up and close to Qiydmah, He will send
him down and he will kill Dagjjg/ so that it can become
manifest that regarding that being whom the Jews said that
they killed, is all wrong.
Allah 4% lifted him alive to the heavens with His perfect
power and His wisdom and then kept him alive for a long
period. Thereafter He will send him down so that all can
know that the one they claimed to kill, they could not kill,
but Allah 45 sent him to kill them. This wisdom is mentioned
in Fathul-Bari on page 357, vol 10 under the chapter of the
nuzil of 1sa g8,

2) Hadrat Tsd % was lifted up to the heavens from Sham,
and in Sham also will he descend to conquer this area, just
as Nabi SalAllaahu Alayhi Wasallam came back to conquer
Makkah Mukarramah a few years after migration. Similarly
isd % migrated from Sham to the heavens and before
Qiydmah, he will descend to conquer Sham.

3) After descending, he will break the cross indicating that
the Jewish and Christian belief that he was crucified is
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completely false. Hadrat 1sa 348 was only in the protection
of Allah 4. Therefore, after descending, he will not leave
any trace of the cross.

4) Some 'ulemd have mentioned this wisdom that Allah 4
had taken a convenant with all the ambiya that if they were
alive during the era of Nabi SalAllaahu Alayhi Wasallam,
then they would definitely believe in him and assist him, as
Allah ¥ says:

Gpaidya pagd
The chain of the ambiyd of Bani Israil ended with isa g,
Allah 4 lifted Hadrat 1s4 %<& to the heavens so that when
Dajjél appears, he can re-appear from the heavens and
assist the ummah of Nabi SalAllaahu Alayhi Wasallam since
this time when Dajjél appears will be a time of great
difficulty and the ummah will be in great need of assistance.
154 328 will thus re-appear so that he can fulfill that promise
of assistance and aid which all the ambiyd made, on behalf
of himself directly and on behalf of the other ambiyé
indirectly.

il e S ogild

Question 10: Answers to Qddiydni Doubts and Insinuations
Question 10: From amongst the rational doubts which the
Qddiyénis make regarding isa %% being alive, mention three
and answer them.
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Answer :
Qddiyani doubt no. 1: “If Hadrat isd ¥ is in the heavens,
then what will happen when he eats?”

Answer 1: When a person goes from this world to the
heavens, then spiritual attributes overcome him and the
worldly attributes leave him. Understand this that in this
world, the body dominates; in that world, the soul
dominated and the body is overpowered. Therefore, isa %5
receives spiritual sustenance there according to the
conditions there. Thus what does he eat? This doubt does
not remain.

2) The Ashab al-Kahf living for 300 years without eating and
drinking is mentioned in the Noble Qur’an:

e 19315319 i Bl &b (..@.&45‘:% \}5&}3

3) In a hadith, Nabi SalAllaahu Alayhi Wasallam mentioned:
“When Dajjal appears, then there will be severe drought
and the people of Imdn will not easily get food.” On this, the
sahabah | said: “O Rasdlullah what will the condition be
then of the people of Imdn.” Nabi SalAllaahu Alayhi
Wasallam said:
el gl o slad! Jal (554 b 0T34

"Tasbih and Taqdis which suffices the angels will suffice
them.” [Mishkét p. 477]
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4) In a hadith, it is mentioned that Nabi SalAllaahu Alayhi
Wasallam used to keep saume-wisdl (fasting continuously
for a number of days) and would say:
sy gy ol ol @) gl oS

“Which of you is like me? (Who can equal me in fasting
continuously?). My Rabb feeds me and satisfies my thirst.”
This divine food is my sustenance. This shows that
sustenance and drink is general. It can refer to palpable or
to divine nourishment. Therefore, to use this verse as proof

ebda.‘\ u}.\f\g Y \M('.g_.lar Loy
that it is impossible to live without eating and drinking is not
correct, since eating and drinking is general either palpable
or divine.

5) Hadrat Adam %3 lived in Jannah like the angels before
eating from the forbidden tree. His sustenance was tasbih
and tahlil. Thus why can Tsd %5, who was born from the
breath of Jibrail 38 not live like him making tasbih and
tahlil, as Allah 4£ says:

PpsT oS dl) s pme Ji0 O
That which Adam & used to eat, 1sa & eats. [Al-e-Imrén: 59]

6) Hadrat Yunus 8 living in the stomach of the fish without
eating and drinking is clearly mentioned in the Noble
Qur’an. Allah 4 says regarding him:

Ogias gt J) aday § Sl o) 0 OIS0 Y5l
[As-Saffét: 143, 144]
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This dearly shows that if Yunus 3«8 was not amongst the
musabbihin (those who make tasbih), he would have
remained in the stomach of the fish till Qiydmah alive
without eating and drinking.

Qadiyani doubt no. 2
That person who reaches 80 or 90 years old, becomes
senile, as Alldh 4 says:

fors (e oy oy SLST o) J3)1 1 30 0 0SCag

[An-nahl: 70]

Answer 1: The interpretation of 'Ardhal il umur'to be 80 or
90 years has been made by Mirza Saheb himself. There is no
specification in the Noble Qur’an or ahadith.

2) Ashdb al-kahf did not become senile after 300 years.

3) Similarly, Hadrat Adam 3<% and Hadrat NOh %8 lived for
so many hundreds of years, and it is apparent that it is
impossible for a Nabi’s knowledge and intelligence to
terminate.

Qadiyani doubt no. 3
How it is possible to traverse such a long journey from the
earth to the heavens in a few moments?

Answer 1: The modern-day scientists write that light travels
a distance of 10 2000 000 miles per minute. In one minute,
a flash of lightning can circulate the earth 500 times. Some
stars, in one second move 880 000 miles. Besides this, when
a person looks up, the movement of the rays are so fast that
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in one moment, it reaches the sky. If the sky was not there,
it would be possible to see much further.

2) When the sun rises, then the light of the sun in one
moment spreads to the whole earth whereas the surface of
the earth is 203 63636 farsakh as mentioned on p.40 of Sabi
shiddd. One farsakh is 3 miles. Therefore the sum total is
61090908 miles. The former scientists have mentioned: “In
the amount of time it takes for the sun to rise completely,
falake-a’zam (great orbit) moves 519600 farsakh. Since each
farsakh is 3 miles, its total movement is 558 800 miles.

3) It is possible for the shaydtin and jinndt to cross such long
distances from the east to the west in a moment. So is it
then not possible for the lord of the worlds and the one
whose power is absolute to make a special servant traverse
such a long distance in a few moments?

4) Asif bin Barkhaya bringing Bilgis’s throne, which was at
the distance of months away, in the presence of Sulayman
%5 before the blinking of an eye is mentioned in the Noble
Qur’an, as Allah % says:

ois |z ol Lodd 3 b SN Wi O I8 a4y st bl QUSTI 0 @he ois gl JB
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[An-naml: 40]

5) Similarly, the wind being subservient to Sulayman & is

mentioned in the Noble Qur’an. The wind would lift up the
flying sedan of Sulayman 38 and take him to wherever he
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wished. In a few hours it would traverse the distance of
months, as Allah % says:
0Pl &F 4 by

6) Today’s deviates believe in the traversing of thousands of
miles in an aeroplane, but it is not known whether they
believe in the flying sedan of Sulayman 38? The aeroplanes
fly as man-made machines whereas the sedan of Sulayman
$<8) used to be lifted and taken by the wind as per the order
of Allah %. There was no human action or work on it.
Therefore, it was a mu’jizah (miracle) and the aeroplane is
not a mu’jizah (miracle).

Qadiyani doubt no. 4

Mirza Qadiyani has written, “It is absolutely impossible for
any human body to go into the heavens, since how can a
normal body pass in a good, healthy state trough tabage-
ndriyah (stage of fire) and kurrahe-zamhaririyah (icy layer).
[Izala-e-auhdm p.47 vol.1, Ruhéni Khazdin p.126 vol.3]

Note: These two stages, tabage-ndriyah and kurrahe-
zamhaririyah are the concocted views of ancient Greek
philosophers, which has been proven completely false in the
face of modern science. After reaching the moon man
began allotment of the land there. So, in these space
travels, where were these 2 stages? In today’s literate
society, what chance does anyone have of presenting this
Greek nonsense? Besides this, listen to the answer from the
lives of the ambiya.
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1) Just as it is possible to cross these stages by Nabi
SalAllaahu Alayhi Wasallam on the night of mi’rdj and by the
angels day and night, so too is it possible for Hadrat isa 52
to cross it. It is possible for Hadrat 1sa & to descend on the
same way which Hadrat Adam % descended.

2) The table descending from the sky to Hadrat 1s& %2 is
clearly mentioned in the Noble Qur’an, as Allah ¥ says:

A ‘._;\) clomdl 0 8L Lpke J3 OF Sy c,h:.«q‘_}.a £ R e Osnyledt JB 3
bty WaY¥ e W 0SS sladl 0 Bukile ke 31 Ly oglll @0 o gt JB (Y0
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Thus, this table also passed through the stage of fire during
its descent. Based on Mirza Saheb’s false thoughts, if it
came down, then definitely when it reached this stage of
fire, it would have burnt to ashes due to this stage’s heat
(May Allah % save us from such interpolation). These are all
doubts made by shaytdns in the human form and are an
excuse not to believe in the signs and the miracles of the
ambiyd.

3) Could Allah 4 not make this stage of fire cool and safe for
Tsa 328 as He did for Ibrahim 38? Whereas, His grandeur is
such:

Canl &g pt 83819 gSULY (63 Oloepmnd 053 S A Joly U1 Lyl 3141 131 0,00 L)
wgellaly &85y diy
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A silencing quotation

Before ending this discussion, see the following 2
quotations. In the first quotation, Mirza Qadiyani clearly
affirms that Hadrat Mdasa & is alive. In the second
guotation, he believes that Mi{sa <& lives in the heavens.
The benefit of these 2 quotations is that wherever any
Mirza'i makes an objection on the living of sa %<& that how
has he gone to the heavens, then immediately you can say:
Just as MQsa %8 went.” If they ask that what is 1sa &
eating in the heavens, then you can say: “That what M{sa
%8 eats.” This quotation is the solution for all their
objections and it can be used as an ilzami answer (such an
answer which they are forced to accept). Mirza writes:

Mo Jorgze S dll JB Lo OT AN 3 e, W1 g, S0 ST, oy b Y oS Sl 1"
Jgwy o &Y oSl ade cwge G S5 Y1 ol OF a5 ity —aW o By § SO
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[Hamématul-buchra p. 55, Ruhdni Khazdin p. 221 vol. 7]
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[Narul-haq p. 50, Ruhdni Khazdin p. 29 vol. 8]

1) Thus when any Qddiydni objects to 1sa <& being alive,
then give him this answer which is proven from the
guotations above.

2) It is also know that the unfortunate Mirza Qadiyani was
such a wretched person that in every matter he opposed
Nabi SalAllaahu Alayhi Wasallam. Nabi SalAllaahu Alayhi
Wasallam said: “Jihad will continue. Mirza said: “Jihad is
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hardm”. Nabi SalAllaahu Alayhi Wasallam said: “Nubuwwat
is closed.” Mirza said: “Nubuwwat continues.” Nabi
SalAllaahu Alayhi Wasallam said: “Isd SalAllaahu Alayhi
Wasallam is alive.” Mirza said: “He has passed away.” The
belief of Nabi’s SalAllaahu Alayhi Wasallam ummah is that
Muasa %8 has passed away” Mirza says: “He is alive in the
heavens.”

That person who, in every matter, goes contrary to Nabi
SalAllaahu Alayhi Wasallam is even a bigger disbeliever than
Iblis.

Hadrat Isa 342 is a Ras®l and Sahabi

Hafiz Shamsuddin Dhahabi 28 in Tajrid, Hafiz ibn Hajar
Asqalani %8 in Isdbah and Allamah Zurgani in Sharh
Mawdéhib writes : “Isa bin Maryam, just as he is a Nabf and
Rasl of Allah, so too is he a Sahabi, since Masih bin
Maryam 38 while alive in his original body saw Nabi
SalAllaahu Alayhi Wasallam on the night of mi’rdj.
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THE DECEIT OF MIRZA QADIYANI{

Question 1: Mirza Qadiyani’s Particulars and the Condition
of his Claims.

Question 1 : Write a concise biography of Mirza Ghulam
Ahmad Qadiyani. Also mention in it in the gradual change
he underwent in reaching such a stage where he claimed
nubuwwat. Write clearly.

Answer : Name and lineage: Mirza Ghulam Ahmad Qadiyani
introduces himself:

“My name is Ghulam Ahmad. My father’s name is Ghulam
Murtada. My grandfather’s name is Ata Muhammad. My
great-grandfather’s name is Gul Muhammad. And just as it
has been mentioned, our tribe is Mughal Barlas. From my
ancestors' old letters which are still protected, it is known

that we have come to this country from Samarqand.”
[Kitébul-bariya footnotes p. 134, Ruhdni Khazdin p. 162/163 vol. 13]

History and birthplace

Mirza Ghulam Ahmad Qadiyani's ancestral town is the
hamlet of Qadiyan, the area of Batalah, district of
Gordaspur in Panjab. Regarding his date of birth, he
mentions:

My birth was in 1339 or 1840 during the last time of the

Sikhs. In 1857 | was 16 or 17 vyears. [Kitdbul-bariya p. 146
footnotes, Ruhdéni Khazdin p. 177 vol. 13]
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Education

Mirza Ghulam Ahmad Qadiyani lived in Qadiyan and
acquired knowledge from a number of teachers. He has
described in a bit of detail regarding this:

“Education in my childhood took place such that when | was
six or seven years old, then a Persian-speaking teacher was
appointed for me as a servant (Note the respect for his
teachers-narrator) who taught me Qur’an and a few Persian
books. This person’s name was Fadl-e-llahi. When | was
approximately 10 years old, then a Moulwi Saheb who knew
Arabic was appointed for my moral instruction. His name
was Fadl-Ahmed. It is my opinion that since my education
was a primary sowing of Allah's 4 fadl (kindness); both my
teachers' first name was fadl. This Moulwi Saheb was a
pious person. He taught with effort and diligence. | learnt
some books of sarf (morphology) and some laws of nahwa
(syntax) under him. When | was about 17 or 18 years old,
then | happened to study by another Moulwi Saheb. His
name was Gul Ali Shah. My father also hired him to teach in
Qadiyan. By this last-mentioned Moulwi saheb, | acquired
nahwa (syntax), mantiq (logic) and hikmat (philosophy) and
other basic knowledge as much as Allah wished. | studied
some medical books under my father. He was an expert in
the field of medicine. During these days, | was so absorbed
in looking at books that it was as if though | was not in the

world.” [Kitdbul-bariya footnotes p. 161 to 163, Ruhdni Khazdin p. 179 to
181 vol. 13 - footnotes]

Merriment of youth and employment

When Mirza Ghulam Ahmad Qadiyani attained some
understanding and reached his youth, then due to this
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foolish friends and associates he became involved in
vagrancy. A rough estimate can be made from the following
incident which his son Bashir Ahmad wrote:

“My mother said to me: “Once Hadrat Masth-e-Mau’id
(Mirza), during his youth went to collect your grandfather’s
pension. Mirza Imamuddin went behind him. When he got the
pension, his friend enticed and deceived him taking him out
and galavanting, instead of coming to Qadiyan. When Mirza
Imamuddin finished all the money, he left Mirza and went
somewhere else. Hadrat Masih-e-Mau’(d, due to shame, did
not return. Since it was your grandfather’s desire that he
should seek employment, he started working in the court of

the deputy commissioner in Sialkot for a small wage.” [Siratul-
Mahdi part. 1 p. 43 narration 49, authored by his son Bashir Ahmad Saheb
Qaddiyéni]

The one who duped and deceived Mirza Ghulam Ahmad
Qadiyani, Mirza Imamuddin was such a scum. See the
following regarding him:

“Mirza Nizamuddin and Mirza Imamuddin etc were the

most irreligious and biggest atheists.” [Siratul-Mahdi part. 1 p.
114 narration 127]

A favourite of the British government

While working in Siyalkot, Mirza Ghulam Ahmad began to
become very intimate with European missionaries and some
English officers. Using religious discussions as an excuse, he
would meet Christian priests for long periods of time
secretly. He assured them of his assistance and aid.
Therefore on page 15 of Sirat-e-Masih-Mau’(d written by
Mirza Mahm{d (Ribah), there is mention of Mirza meeting
Mister Reverend Butler, the person in charge of the British
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Intelligence Mission of Siyalkot. This was in 1868. After a
few days, Mirza Ghulam Ahmad Qadiyani left his
employment in the Siyalkot court and began living in
Qadiyan permanently, and began writing books. Mirza
Saheb remained an employer in the court of the deputy

commissioner of Siyalkot from 1864 to 1868. [Siratul-Mahdi
part one p. 154-158 — condensed]

The commencement of trying to destroy Islam by using the
slogans of the truthfulness of Islam

After reaching Qadiyan, Mirza Ahmad Qadiyani had some
incomplete debates with the Christians, Hindus and Ariyans
to turn the attention of the general Muslims towards
himself. After this, from 1888 he began writing a book called
Bardhin-e-Ahmadiyyah; in which most of the subject matter
is according to the beliefs of the general Muslims. However,
together with this, Mirza added some of his ilhdmdt
(inspirations) and the strange thing is that inspite of
claiming to write on the truthfulness of Islam, he
vociferously proclaimed in his book complete obedience to
the English and the prohibition of jihdd. Mirza Ghulam
Ahmad Qadiyani wrote 4 volumes of Bardhin-e-Ahmadiyyah
form 1880 to 1884, whereas the fifth volume was written
and published in 1905.

The claims of Mirza

From 1880, Mirza began a series of different claims. Some
of his important claims are :

1) In 1880, he claimed to be a mulhim min Alléh (inspired by
Allah).

2) In 1882, he claimed to be a mujaddid (revivalist).

3) In 1891, he claimed to be the promised masih.
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4) In 1899, he claimed to be a zillf buruzi Nabi.

5) In 1901, he claimed to be an independent Nabi with a
shari'ah.

Besides this, he made strange other claims also.

Claim of being Baytulldh

“Allah, in my inspirations, has kept my name as Baytulldh.”
[Arbain 4 p. 15 footnotes of Rihdni Khazdin vol. 17 p. 445]

1882 claim of being mujaddid (revivalist)
“When the 13" century came to an end and the 14" century
began to appear then Allah % informed me through ilhdm

(inspirations) that | am the mujaddid of this century.”
[Kitébul-bariya p. 183 in footnotes, Ruhdni Khazdin p. 201 vol. 13]

1882 claim of being ma’mur (commanded by Allah #%)

“I have come as a ma’'mur (commanded) by Alldh ¥%.”
[Nusratul-haqq, Bardhin-e-Ahmadiyyah 5 p. 52 from Ruhdni Khazdin p. 66
vol. 21 and Kitdbul-bariya p. 184 footnotes of Ruhdni Khazéin p. 202 vol.
13]

1882 claim of being nadhir (warner)

231l Lo Logd i OT AN ey )
(Rahmdn (Allah) has taught you Qur’an so that you may

warn such a nation whose forefathers were not warned).
[Tadhkirah pg 44, Daruratul-iman p. 31 from Ruhéni Khazdin p. 502 vol. 13,
Bardhin-e-Ahmadiyyah vol. 5 p. 52 from Ruhéni Khazdin vol. 21 p. 66]
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1883 claim of being Adam, Maryam and Ahmad
ol (Sl A b B Srgyg ol (Sl g0 b &) elmgyg ot Sl 25T b
Skl gy @ o b sl ) g
“O Adam, 0 Ahmad, O Maryam. You and that person who is
your companion enter into Jannah i.e. the means of true

salvation. | have from my side, blown into you, the soul of

truth.”
[Tadhkirah p. 70, Bardhin-e-Ahmadiyyah p. 497, Ruhéni Khazdin vol. 1 p.
590 footnotes]

Explanation: By Maryam is not meant that Maryam who is
the mother of 1s4 %<&, and by Adam is not meant that Adam
who is the father of mankind, and by Ahmad is not meant
khdtamul-ambiyd (SalAllaahu Alayhi Wasallam). In all these
ilhdmat (inspirations) in which M{sa, 1sa, Dawdd, etc is
mentioned, those ambiyd are not meant, but in every such

place this humble one is meant.”
[Maktubdt Ahmadiyyah vol. 1 p. 82 letter written by Mir Abbds Ali]

1882 claim of Risdlat
Ilhédm:
b @S syt B bl o elaiad g
“I have given you virtue over the worlds. Say: “I have been

sent to you all.”
[Tadhkirah p. 129 letter Hadrat Masih Mau’Gd Mirza dated 30 December
1884, Arbain no. 2 p. 7 Ruhéni Khazdin vol. 17 page. 353]

The claim of Tawhid and Tafrid
Ilhédm:

“You are to me as my tauhid and tafrid (oneness).”
[Tadhkirah p. 381 second edition]

“You are from me, and | am from you.”
[Tadhkirah p. 436 second edition]
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1891 claimed of being Mathile-Masih (similar to Masih)

“Through the revelation and ilhdm of Allah %, | have
claimed to be similar to Masih. This has also become
apparent to me that the Qur'an and ahadith has informed

regarding me and has given promises about me.”
[Tadhkirah p. 172 third print, tabligh-risélat vol. 1 p. 159 Majmua Ishtihdrdt
p. 207 vol. 1]

1891 claim to being Masih bin Maryam
Ilhédm:
£ c?wL‘ Slida>
“We have made you Masih bin Maryam.” Say to them: |

have come on the footsteps of Tsa.”
[Tadhkirah p. 186 third print, Izalahe-auhdm p. 434 in Ruhdni Khazdin p.
442 vol. 3]

“Leave mention of ibn Maryam

Better than him is Ghulam Ahmad”
[Défiul-bald p. 20 in Ruhdni Khazdin p. 240 vol. 18]

1892 claim to be owner of 08 S
Ilhém:
U2 S A Jal5 OF Bl 351 131 & a1 )

“Your command is such that when you intend anything, you

say to it be and it occurs.”
[Tadhkirah 203 third print, Bardhin-e-Ahmadiyyah part. 5 page. 95 in
Ruhénf Khazdin p. 124 vol. 21]
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1898 claim of being Masih and Mahdi

b gp gy () 3gmundl (Sughly wigdp SN 358kt el OF JBy (3500
“Allah has given me glad-tidings and said: “That promised
Masih and the fortunate Mahdi whom the people are
awaiting is you.”

[Tadhkirah p. 257 third print, Itmamul-hujjah p. 3 in Ruhdni Khazéin p. 275
vol. 8]

1898 claim of being Imdm of the era
“So | say at this moment without fear that by the kindness

and favours of Allah 4, | am the imdm of the era.”
[Daruratul-imém p. 24 in Ruhdni Khazdin p. 495 vol. 13]

1900-1908 claim of being a zilli Nabi

“When |, in a buruzi form, am Nabi SalAllaahu Alayhi
Wasallam; and in a buruzi form, all the perfections as well as
nubuwwat of Muhammad is reflected on the mirror of my
image. Then who is that different person who has claimed

nubuwwat separately.”
[Ek ghalati kG izdlah p. 8 in Ruhdni Khazdin vol. 18 p. 212]

The claim of nubuwwat and risélah

1) "¢ Ol oy y8 ol bt"

“We have revealed him close to Qadiyan.”
[Bardhine-Ahmadiyyah footnotes p. 499 in Ruhdni Khazdin vol. 1 p. 593, Al-

Hukm vol. 4 no. 30 dated 24 August 1900 quoted in Tadhkira p. 367 third
print]

2) “The true Alldh is that Alldah who sent his Rasdl to

Qadiyan.”
[Ddfiul-bald p. 11 in Ruhéni Khazdin vol. 18 p. 231]
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3) “I am a Rasdl and a Nabf i.e. | have been sent and | bring

news of the unseen from Allah 4¢.”
[Ek ghalati kG izdlah p. 7 in Ruhdni Khazdin vol. 18 p. 211]

4) “Allah is that Allah who has sent his Rasil i.e. this humble
one with guidance, the true religion and with good

character.”
[Arbain no. 3 p. 36 from Ruhdni Khazdin vol. 17 p. 426 supplement of Tuhfa-
Golarwiya p. 24 from Ruhdani Khazdin vol. 17 p. 73]

5) “That powerful Allah will protect Qadiyan from
destruction by plague, so that you can understand that
Qadiyan was protected since Allah’s Rasll and chosen one
was in Qadiyan.”

[Défiul-bald p. 5 from Ruhdnf Khazdin p. 225, 226 vol. 18]

Claim to be independent Nabi with a shari'ah and Rasl

1) " o Jspo T and oS A gy ) oUINGL B

“Say, O people, | have been sent by Allah to all of you.”

[Ishtihdr Mi’yarul-Akhyér p. 3, Majmua-ishtihdrdt vol. 3 p. 270 quoted from
Tadhkira p. 352 third print]

2) Mgy 0583 I Lihuy) LS @Sl 10aLE Yy @SII Wiyl b
“We have sent to you a Ras(l, similar to the Rasdl we sent

to Firaun.”
[Hagiqatul- wahi p. 101 from Ruhdni Khazdin vol. 22 p. 105]

3) “And if you say that if a sghib-e-shari‘ah (one who brings
a shari'‘ah) fabricates, he will be destroyed; not every
fabricator, then firstly this is a claim without proof. Allah %
has not placed a restriction of shari'ah with fabrication.
Besides this, understand what shari'ah is :
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“The one who makes mention of a few commands and
prohibitions through his wahi and who establishes a set of
laws for his ummah, is a possessor of a shari'ah. In view of
this definition, our opponents are compelled to accept
because in my wahf there is command also and prohibition
also e.g. this ilhém

Vb (SIS gy B 15hisy easlanl o Igiaiy (iageld O
This is included in Bardhine-Ahmadiyyah. In it there is a
command and a prohibition. On it 23 years have passed and
until now, in my wahi, there is a command and prohibition.
If it is said that by a shari'ah is meant that in which there are
new laws, so this is baseless.

Allah 45 says :

(309 medlpl e Jo¥1 Caeaall (A s O)
i.e. the Quranic teachings are also present in the Tawrat. If it
is said that shari'ah is that in which commands and
prohibitions are mentioned in the Tawrat and Qur’an in

complete detail, then there would be no need for ijtih4d.”
[Arbain no. 4 p. 6 from Ruhéni Khazdin p. 435, 436 vol. 17]

4) "asdis blpo Jo b bl L it "
“O leader, you are sent from Allah on the straight path.”
[Hagiqatul- wahi p. 107 from Ruhdni Khazdin p. 110 vol. 22]

5) 'y blel plld Slelr 3ly codands a6 SV Shaopo gl JBy 31505 wJSs
"oV G D S LIS s

[Anjém Atham p. 79 from Ruhéni Khazéin vol. 11 p.79]

" pldt (e opglad 1 39 bl gy Juuyl sliga”

[I’j6ze Ahmadi p. 7 from Ruhdni Khazdin vol. 19 p. 113]
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“Now it is clear that in these ilhamdt (inspirations), many
times reference has been made of me that “He is the
chosen one of Allah, commanded by Allah the trusted one
of Allah and that he has come from Allah. Whatever he says,
believe in it and whoever is his enemy is a Jahannami

(person who will reside in Hell).”
[Anjéme Atham p. 62 from Ruhéni Khazdin p. 62 vol. 11]

These are some of the claims of Mirza Ghulam Ahmad. As
we have indicated before, there were 2 motives for all these
claims:

1) To create disunity amongst the Muslims and to flatter the
British government.

2) To make apparent the effects of melancholia.

Note : These two reasons should be mentioned to the
general public and thereafter the claims of Mirza Ahmad
Qadiyani stage by stage so that the minds of the general
people will become ready to accept that the basis of those
loud claims were not on reality, spirituality, or intellect, but
based on materialism, deceit and nonsense.

Question 2: Explanation of imdn, Dardriyét-e-Din, Kufrun
diina Kufrin.

Question 2 : What is the definition of imén? What is dardriyét-
e-din? What is the meaning of kufr? What does kufr dune kufr
mean? Also give the definition of kdfir, mulhid, murtad, zindig
and mundfiqg. In which group are the Qddiydnis included?
Explain clearly luzdm-e-kufr and iltizGm-e-kufr and give an
answer to the doubt which the Qddiydnis place that those who
calling the Qddiydnis kdfir are calling one another kéfir as well.
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Answer: Definition of imédn

The word imdn is derived from aman and amanat. Literally,
imdn means to accept such information which we have not
witnessed only on the trust and reliance of the truthfulness
and reliability of the informer. In the terminology of the
shari'ah, it means to verify and accept the laws of Allah 4
and things of the unseen merely on the trust and reliability
of the ambiyd e.g. to believe in the angels without seeing
them relying on the Nabi or Ras(l is called i/mdn. Seeing the
angels with your own eyes at the time of death and then
believing is not imdn, since this believing is based on your
observation not on the trust of Nabi SalAllaahu Alayhi
Wasallam. It is clear that having yagini-ilm (absolute
knowledge) is not imdn, but it is necessary to accept it with
the heart and with one’s will which is called taslim.

Note : Hadrat Maulana Anwar Shah Kashmiri’s
Rahimahullaah ‘lkfarul-mulhidin' is a unique book on this
subject. It’s Urdu translation has already been done.
Maulana Muhammad Idris Kandehlewi Rahimahullaah has
done great effort on it. See /htisGbe Qddiydniyat vol. 2.

Definition of dardriydt-e-din

According to the terminology of the shari'ah, dardriydt-e-din
are those absolute and definite matters which have been
proven from Nabi SalAllaahu Alayhi Wasallam with tawdtur
and these have achieved general fame i.e. generally
Muslims know these matters. To accept these matters is
necessary for imdn and Islam.

Interpretation is only regarded as acceptable where there is
some ambiguity and there is scope for this interpretation
according the laws of Arabic and according to the laws of
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shari'ah i.e. this interpretation must not be contrary to the
Qur’'an, sunnat and /jma’ of the ummah (consensus).
Interpretation of those shar'i laws which are proven by such
proofs that are established without doubt and whose
meaning is completely clear is not acceptable. Actually in
those matters to make interpretations is similar to rejecting
it.

Definition of kufr

In the shari'ah, kufr is the opposite of imdn. To completely
accept Allah’s 4 laws on the trust of the Nabi is imdn. Not
to accept any one thing which has conclusively and
absolutely reached us from Ras@lullah SalAllaahu Alayhi
Wasallam is kufr. The restriction of conclusively and
absolutely has been placed because the laws of din reach us
in two ways :

1) By means of tawdtur.

2) By means of khabre-wdhid.

Tawdtur means those things which have reached us from
Ras(lullah SalAllaahu Alayhi Wasallam in a continuous and
unbroken chain in this way that in every era a whole group
narrates it, and from the time of nubuwwat, till now, the
Muslims in every era continue narrating it, generation after
generation. Such a thing is conclusive and absolute in which
there is no possibility of error or forgetfulness. To deny such
absolute, conclusive and mutawdtir matters is kufr. Those
things proven from khabre-wdhid (those narrations in which
the conditions of mutawadtir are not found), if one denies it,
it will not be kufr.

Kufr dune kufr
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The word kufr is sometimes used for kufr-e-far’t (secondary
kufr) i.e. not the original kufr (as mentioned above
translator) e.g. swearing a Muslim is a grave sin and fighting
with him is kufr. This is called kufr diine kufr. Imdn is called
ndr (light) and kufr is called zulmat (darkness). The example
of ndr is like the day and the example of zulmat is like night.
Besides day and night, the in-between sections eg. subah-
sddiqg (true dawn) etc. are not complete day nor complete
night. This is the example of kufr ddne kufr.

Luzdam-e-kufr
Sometimes a person says something, unintentionally, which
is a word of kufr e.g. He mocked the beard, but it never
even passed his mind that this is kufr. However, due to this
action, kufr comes onto him necessarily. This is called
luzdim-e-kufr.

Iitizém-e-kufr
A person says a word of kufr intentionally eg. After Nabi's
SalAllaahu Alayhi Wasallam nubuwwat continues or wahi of
nubuwwat continues. If said intentionally with this belief
and intention, then he has taken kufr onto himself. Luzdime-
kufr is the lower degree. Iltizdm-e-kufr is a severe, in fact
the most severest form of kufr. All Qddiyénis pursue these
kufr beliefs with full conviction and intentionally, thus
making kufr binding onto themselves.

Ui 09 B o I3
Kéfir
Literally kufr means to deny. In the shar'i terminology, the
person who denies any one shar'i conclusive law is a kdfir.
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Mulhid and zindiq

To make interpretations and mention such meanings which
are contrary to the unanimous beliefs of the ummah in
those matters which are clearly and conclusively proven for
din has been called ilhdd in the Noble Qur'an and zindigah
in the hadith. In the terminology of the shari'ah, a mulhid
and zindiq is that person who uses the words of Islam but
mentions it’s meaning in such a way that its reality changes
eg.

1) To interpret the word saldh in this way that in the Qur’an
saldh means only du'd and zikr. It is not necessary to
perform it in a specific form.

2) To interpret the word zakdh as tazkiyatun-nafs (purifying
the nafs). It does not mean to give a stipulated amount of
wealth from a specified quantity (niséb).

In short, a zindig is he who coats his kufr with Islam and tries
to prove that his kufr is Islam itself.

The law regarding a zindiq

Regarding the zindig, Imam Malik Rahimahullaah, Imam Abu
Hanifah Rahimahullaah and one narration of Imam Ahmad
Rahimahullaah says that his tawbah (repentance) will not be
accepted, because he has committed the act of zindigah i.e.
attempted to prove kufr as Islam. He has sold dog meat as
goat meat and has placed a label of zamzam on wine. This
sin is unforgivable. He must be killed. Understand this well
that the Qddiydnis are zindiq. [Tuhfa-e-Qddiydniyat p. 667, 668 vol.
1]

Page 243



A Glimpse into Qadianism

Murtad

Literally, irtiddd means to turn away and to return. In the
terminology of the shari'ah, irtiddd means to turn away
towards kufr after entering into Islam and /mdn. Imam
Raghib Asfahani Rahimahullaah writes in 'Mufraddt’ the
definition of irtidad:

AL e gl o
Irtiddd means to turn away from Islam to kufr.

The law regarding a murtad

There is unanimity in all four madhahib that a murtad i.e.
after entering into Islam, he turns away from it, will be given
3 days respite. Efforts will be made to remove his doubts,
and he will be made to understand. If he understands and
returns to the fold of Islam, then very good. If not, then
Allah’s 45 land must be purified of his presence. This is
called the mas’alah of gatle-murtad. There is no difference
of opinion amongst the imams of din on this issue.

Munéfiq

Mundfiq is a person who conceals kufr in his heart, but
outwardly proclaims Islam. The Mundfigs were found during
the time of Nabi SalAllaahu Alayhi Wasallam. Nowadays
only 2 forms remain either mu'min or kdfir (because wahi
has terminated, now, how will we know thew condition of
anyone’s heart?)

The law regarding the Qddiydnis
The Qddiydni are zindig. They call their pure kufr (i.e.
Qddiydnism) true Islam. They call the din of Muhammad
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SalAllaahu Alayhi Wasallam, which is true Islam, true kufr. If
100 generations of the Qddiydnis pass, they will still be
zindig and murtad. They will not have the same ruling as a
normal kdfir, since their evil i.e. saying Islam to be kufr and
kufr to be Islam, is also found in their succeeding
generations. All Qddiydnis, whether they have left Islam and
become murtad (i.e. Qddiydnis and zindig), or whether they
are born in the homes of Qddiydnis and have inherited this
kufr, the same rule applies to them i.e. they are zindigs and
murtad, since their evil is not that they just left Islam and
become kdfir, but they proclaim Islam to be kufr and kufr to
be Islam. This is found in every Qddiydni, whether born as a
Qadiyani or whether he has left Islam and become a
Qadiydni. Understand this point well. Most people do not

know the reality of the Qddiydnis. [For detail see “Kdfir Kon?
Musalmén Kon?” by Hadrat Kandhelwi Rahimahullaah included in Ihtisdbe-
Qddiyéniyat vol. 2]

Muslims calling one another kdfir

To turn the attention away from the open kufr of the
Qddiydnis, they mislead the people by saying that those
'ulema who pass a fatwa of kufr against us, amongst
themselves regard each other as kdfir. There remains no
reliance of their fatwas. For the answer to this delusion,
keep the following points in mind :

1) The work of the ‘ulemd is not to make anyone a kdfir but
to point out who the kdfir is. Regarding the fatwa of those
'ulemd@ who are not cautious, it must be said that all the
fatwas of these people who regard all other groups as kdfir
are not a representation of their whole school of thought.
Besides them, the fair minded and research scholars of
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every Muslim school of thought have always strongly
opposed this incautiousness and haste of those who have
given such type of fatwas. Therefore, to present a few
harsh, hasty and incautious individual’s fatwas to give this
impression that all the schools of thought regard each other
as kdfir is completely wrong, baseless and misleading. The
reality is this that in every school of thought, there has
always remained a few elements who had such severe
opposition to other schools of thought that they eventually
reached such a stage where they branded them as kdfirs.
However in these schools of thought, they have also
remained such ‘ulemd who have always kept the differences
in their boundaries. Never mind not exceeding the bounds,
but they have also disliked it, and actually these cautious
and fair-minded elements have remained dominant.

2) The differences amongst the different schools of thought
are differences in some incidents but not differences in
established principles. The clear proof of this is that
whenever any common problem of the Muslims arise, all
these different schools of thought in joining and sitting
together do not make these fatwas a barrier. The Qddiydnis,
which are such a baseless group, have made the shops of
their kufr and false beliefs prosper by spreading this
propaganda in the whole world, of the internal differences
of the different Muslim sects. However, it is these Muslim
groups who :

a) In 1951, they gathered together to lay the constitutional
basis for Pakistan. Without any slight difference, they
agreed on the foundational principles of Islamic law which
was called: 'The 20 points'.
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b) In 1952, the stage came to settle specific Islamic
preferences in the draft constitution of Pakistan. They all
gathered and handed over unanimous intercessions,
whereas this was regarded as more unlikely than the first.

c) In the 1953, movement of khatm-e-nubuwwat, all these
schools of thought chose a united stand.

d) In 1972 in the constitution of Pakistan (which was passed
in 1973), all these schools of thought gathered to include
Islamic clauses.

e) In the 1974 and 1984 movements of khatm-e-nubuwwat,
and in the 1977 movement of Nizam-Mustapha, all these
schools of thought were seen united with heart and tongue.
By pondering over these actions, a few things come to the
fore:

1) The fatwa of kufr passed on others are individual
opinions of a few harsh people. It does not represent a
whole school of thought, otherwise these schools of
thought would never gather as Muslims.

2) Most elements of these schools of thought have kept the
differences within their bounds. They have not made these
differences a means of labelling others as kdfir, otherwise
these types of mutual gatherings by all the different schools
of thought would not have had general acceptance.

3) All these people of thought are unanimous on the basic
beliefs of Islam which definitely holds the position of
differentiating between imdn and kuffr.

3) If some individuals have chosen a path of rigidity and

harshness in this matter of labeling as kdfir, then how can
this result be taken out that now in the world, no person
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can remain a kdfir, and if they all get together and say that
someone is a kdfir, then he can never be a kéfir?

In the world, do you not get quacks who try to cure and
cause harm to a person? Does an error not occur even from
the best of doctors? Now can any person, on condition that
he is not excused due to his intelligence, say that as a
punishment for these individual errors, whatever the
doctors say should not be accepted?

Are there not errors in the verdicts of the judges in the
courts? Now did anyone ever think that because of these
individual mistakes, locks should be placed on the courts, or
the verdicts of the judges should not be accepted.

Do engineers not err in the building of structures and roads?
Now did any sensible person ever hand in this request that
due to these errors, the contracts of buildings and
structures should be given to the gravediggers and not to
engineers?

Then, if incautiousness has occurred in the fatwa of these
trivial, and specific differences, then how can this meaning
be extracted that instead of the Qur'an and sunnah, the
judgment of Islam and kufr must be based on the Mirza'i
fabrications.

When Allamah Igbal requested that the Mirza'is should be
regarded as a minority how beautifully he said :

“The religious disputes of the large number of different
Muslim groups do not have an effect on these fundamental
points, in which all the groups are unanimous, even though

they pass a fatwa of ilhdd on one another. [Harf-e-Igbél p.127,
printed Almandr Academy Léhore 47]
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Question 3: The Reason for the Qddiydnis being Labeled as
Kdfir and the Laws of the Masjid, Graveyard etc.

Question 3: What are the reasons for labeling the Qddiydnis
as kdfir? Are the Qddiydnis included in ahl-e-Qiblah? What is
the difference between Qddiydnis and other kuffdr? What is
the ruling regarding them? If the Qddiydnis build a masjid or
bury their dead in the Muslim graveyard, then what is the
shar'i ruling?

Answer : The reasons for labeling the Qddiydnis as kdfir

In the famous court-case in Bahawalpur, Hadrat Maulana
Anwar Shah Kashmiri Rahimahullaah specified six reasons
why Mirza Qadiyani and his followers were kafir :

1) Denial of khatm-e-nubuwwat.

2) Claim of nubuwwat and his clarity by saying that such a
nubuwwat is meant which the previous ambiyd had.

3) Claimant of wahi, and regarding it compulsory to believe
in his wahf like the Qur’ an.

4) Defamation of Tsa 9kl

5) Defamation of Nabf SalAllaahu Alayhi Wasallam.

6) Labelling the whole ummah of Nabi SalAllaahu Alayhi

Wasallam as kdfir.
[Ru’yiddd Mugaddamah Mirzaiyah Bahdwalpur p. 417 vol. 1]

AAAAA

collection of kufr, in which there are thousands of kufr
(statements). Every statement of his is patched with kufr. It
is for this reason that Hadrat Maulana Anwar Shah Kashmiri
Rahimahullaah used to say : “The kufr of Musaylamah
Kathab and Musaylamah Punjab (Mirza) are worse than the
kufr of Fir'aun.” [intisabe-Qadiyéniat vol. 2 p. 11]

Page 249



A Glimpse into Qadianism

Forthwith we present a few proofs from the side of Hadrat
Shah Saheb Rahimahullaah on these specified reasons of
kufr and irtidad of Qadiyanism.

1) Denial of khatm-e-nubuwwat

Nabi’s SalAllaahu Alayhi Wasallam khatm-e-nubuwwat is
proven from absolute and clear-cut texts of the Noble
Qur’an, tawdtur of ahadith and from ijmé’ (consensus) of
the ummah. After Nabi SalAllaahu Alayhi Wasallam, for
Mirza Qadiyani to claim nubuwwat is a clear proof of his
denial of khatm-e-nubuwwat; whereas the one who denies
is it an open kdfir. We will suffice on just one text in this
regard:

s Caly il 4 Csiaoy SIS 4 3lai & el F1 oy ads nl e 455y
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“Nabi SalAllaahu Alayhi Wasallam being khdtamun-Nabiyyin

is from that which the Qur’an has declared, the sunnah has

proclaimed and upon which the ummah has unanimously

accepted. The one who claims contrary to it is a kdfir. If he

persists, he should be killed.” [Rahul-Ma’dni p. 39 vol. 8 under the
verse of khdtamun-Nabiyyin]

2) Mirza Qadiyani’s claim of nubuwwat
1) “The true god is that god who sent his Rasdl to Qadiyan.”
[Défiul-bald p. 11, Khazdin vol. 18 p. 231]

2) “Our claim is this that we are a Nabi and Ras@l.”
[Malfizét vol. 10 p. 127]
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3) “Clearly, | have been addressed by the word Nabi."
[Hagigatul-waii p. 150, Khazdin p. 154 vol. 22]

A) ao oS Jgy ) A 8
[Tadhkira p. 352 Majmud’ ilhdmdte Mirza]

5) Yguy 03,3 I Lihusy) LS 10LE Ygusy oI Loy
[Majmud’ ilhémdte Mirza, Tadhkira p. 610]

3) Claim of receiving wahi and regarding his wahi to be like
the Qur'an

1) “I take on oath by Allah 4 and say that | believe in these
inspirations just in the Qur'an and other heavenly
scriptures. And just as | know absolutely and with firm
conviction that the Qur’ an is the speech of Allah ¥,
similarly | have conviction that that which is revealed to me

is Allah’s speech.”
[Hagiqatul-wahi p. 220, Khazdin p. 220 vol. 22]

2)

G psy (e npd
plhd j Cladly by 1ady 13
alla Qi o3ia OB (saa
eyl Gl Gpas Ll )
e S ) G Ak
Bagy dy Zlad gla )

@lgi a8 sy Ol

Sl b L Gy
Oy o~ OV a S
Od Cuw £ 908 LS AS

Page 251



A Glimpse into Qadianism

“By Allah, whatever wahi | hear from Allah 4, | regard it free
from any type of fault. My wahi is free of faults like the
Qur’an. This is my belief. By Allah, this is honourable speech
which has emerged from Allah who is unique. That
conviction which 1sa %<8 had on his wahi, M{sa & on his
wahi and Nabi SalAllaahu Alayhi Wasallam on the Noble
Qur’an, l am not any less in my conviction. The one who lies
is accursed.” [Nuzdl-masih p.99, Khazdin vol.18 p.477by Mirza Qddiyéni]

3) “As corroboration, we will also produce those ahadith
which are conforming to the Noble Qur’an, and which is not
contrary to my wahi. The other ahadith will be thrown away
like refuse.” [I'jaze Ahmadi p.30, Khazdin vol.19 p.140 Mirza Qadiyéni]

Here only 3 quotations of Mirza Qadiyani’s claim to
nubuwwat has been sufficed upon. In the third quotation,
Mirza Qadiyani has not only brought his wahi onto the same
level as the Qur’an, but has also caused dishonour to the
ahadith.

4) Defamation of Hadrat 1sa &)

1) “From this ummah, Allah 4 has sent the promised Masih
who is much more superior to the previous Masih in all
aspects. He has kept the name of this second Masih as

Ghulam Ahmad.” [Défiul-Balé p.13, Khazdin vol.18 p.233 by Mirza
Qddiyéni]

2) “From this ummah, Allah 4 has sent the promised Masih
who is much more superior to the previous Masih in all
aspects. | take an oath by that being in whose hands my life
lies, that if Masih bin Maryam was in my era, he would
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never be able to do that work which | can do. That splendor,
which is being manifested from me, can never be shown by
him.” [Hagigatul- wahi p.148, Ruhéni Khazdin vol.22 p.152]

3) “And | take an oath by that being in whose hand my life
lies, if Masih bin Maryam was in my era, he would never be
able to do that work which | can do. That splendor, which is

being manifested from me, can never be shown by him.”
[Kashtf-e-n(h p.56, Ruhdni Khazdin vol.19 p.60]

5) “In the preceding part of Bardhin-e-Ahmadiyyah, Allah 4
has kept my name as 1sa, He has made all these verses refer
to me. And He also said : “The news of your coming is

present in the Qur'an and Hadith.” [Baréhin-e-Ahmadiyyah part 5
p.85, Ruhdni Khazdin vol.21 p.111]

Pay careful attention to this portion from the last quotation.
“In the preceding part of Barahine-Ahmadiyyah, Allah % has
kept my name as Tsa.” Is Mirza’s book Barahine-Ahmadiyyah
Allah’s 4 book? Saying this alone is a separate kufr.

5) Defamation of Ras(lullah SalAllaahu Alayhi Wasallam
Mirza, in his writings, have defamed and criticized almost all
the ambiyd. See some quotations of Mirza wherein he
defamed and insulted the honour of Rasllullah SalAllaahu
Alayhi Wasallam below.

1) I have shown many times that according to this verse:

o Vi L oo 05T

| am that Nabi in a burizi form who is khdtamul-ambiya.
Twenty years ago, Allah % has kept my name as Ahmad
Muhammad in Bardhin-e-Ahmadiyyah, and has adjudged
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me as the existence of Nabi SalAllaahu Alayhi Wasallam.
Thus, in this manner, there is no confusion by my nubuwwat
in Nabfi SalAllaahu Alayhi Wasallam being khatamul-ambiya,

since the zill (shadow) is not separate from it’s original. [Ek
ghalati ké izdlah p.8, Khazdin vol.18 p.212]

2) For this Nabfi SalAllaahu Alayhi Wasallam a lunar eclipse
occurred, and for me a lunar and solar eclipse, both

occurred. Now can anyone now deny. [ljdze-Ahmadi p.71,
Khazdin vol.19 p.183]

3) But you should pay attention and listen that now is not
the time for the manifestation of the name Muhammad i.e
there remains no work for a majestic form, since this
majestic form has appeared to a sufficient level. Now none
has the ability to bear the rays of the sun. Now there is a
need for the cool light of the moon. This is me (Mirza) in the
form of Ahmad.” [Arbain no.4 p.14. Khazéin vol.17 pp.445-446]

4) “And Allah % has sent me the blessings of Rasdl-e-Karim
and has made it complete. He has pulled to me the kindness
and presence of Nabi SalAllaahu Alayhi Wasallam, so much
so that my (Mirza’s) presence became his (Nabi SalAllaahu
Alayhi Wasallam)’s presence. Thus, he who enters my
group, is in reality amongst the sahabah of my master
sayyidul-mursalin. This is the meaning also of the word
w1

which is not concealed from those who ponder. The person
who differentiates between me and Mustafa has never seen

me nor recognized me.” [Khutbah-llhémiyah p.171, Ruhéni Khazdin
vol.16 p.258-259]
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5) Mirza Qadiyani’s claim is that he is Muhammad the rasdl
of Allah (May Allah 45 save us). He therefore writes:

SUSI e clast dne cpdllg il Jgusy o
In this revelation, my name (Mirza) has been kept as

Muhammad as well as RasQl.” [Ek ghalati kG izélah p.4, Ruhéni
Khazdin vol.18 p.207]

6) Labelling the ummah of Muhammad SalAllaahu Alayhi
Wasallam as kdfir

1) “Allah % has made apparent to me that every person to
whom my call reaches and he does not accept me is not a

Muslim”. [Tadhkira Majmud’ ilhéméte p.607 third print by Mirza
Qddiyéni]

2) “Kufr is of 2 types. The first is that a person refutes Islam
and does not accept Ras@lullah SalAllaahu Alayhi Wasallam
as the messenger of Allah. The second is a person does not
accept for example the promised Masih (Mirza) and regards
him as a liar inspite of proofs being complete; that Masih
regarding whom Allah and His Rasll have emphasized in
believing in him and regarding him as truthful and regarding
whom emphasis is also found in the previous ambiyd’s
scriptures. Thus he is a kdfir because he is rejecting the
statements of Allah and His Rasdl. If seen carefully, both

these types of kufr are included in one type.” [Hagigatul-wahi
p.179, Khazdin vol.22 p.185]

Similarly, Mirza Mahm{d and Mirza Bashir Ahmad have
written regarding those who do not believe in Mirza Ghulam
Ahmad Qadiyani :
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3) All those Muslims who have not pledged allegiance to
Hadrat Masih-e-Mau'lGd (Mirza Qadiyani) are kdfirs and out
of the fold of Islam even if they have not heard of Hadrat
Masih-e-Mau'Gd (Mirza Qadiyani). [Ainahe-sadaqdt p.35 by Mirza
Mahmud son of Mirza Qadiyani]

4) “Every such person who believes in Msa but not Tsa; or
he believes in Tsa but not in Muhammad; or he believes in
Muhammad but not in Masih-e-mau'id (Mirza); is not only

a kdfir, but a staunch kdfir and out of the fold of Islam.
[Kalimatul-fasl p.110 by Mirza Bashir Ahmad M.A son of Mirza Qadiyani]

Qadiyani and ahl-e-Qiblah

Technically, the word ahl-e-Qiblah is used for people of
imdn. In the shari'ah, ahl-e-Qiblah can only be such people
who believe in all the dardriydte-din. We cannot call as kdfir
any of the ahl-e-Qiblah as long as he does not perpetrate
any action or written any statement which leads to kufr.
Those people who refute the dardriydte-din eg. they reject
khatm-e-nubuwwat or regard a claimant of nubuwwat after
Nabi SalAllaahu Alayhi Wasallam as true, are not ahl-e-
Qiblah in the shari'ah. The meaning of ahl-e-Qiblah is not
that any person who faces the Qiblah and performs saldh is
called ahl-e-Qiblah even though he denies absolute laws.
Musaylamah Khattdb also used to face the Qiblah and
perform saldh. Thus, the people worthy of being called ahl-
e-Qiblah are those who, while believing in all the dardriydte-
din, face the Qiblah and perform saléh.

The difference between Qddiydnis and other kuffér
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Those people who deny the religion of Islam are kdfir eg.
Christians, Jews. However there is a world of difference
between the kufr of the Qddiydnis and the kufr of the Jews
and Christians. The present Christians are liars, but their
Nabf Tsa %% is a true Nabi. The present Jews are liars, but
their Nabi Mudsa %8 is a true Nabi. The Qddiydnis
themselves are liars and their Nabi is also a liar. Islam
accepts the presence of untrue followers of a true Nabi.
Islam does not accept a false Nabi or his followers. The
followers of a false Nabi will have the same ruling which
Hadrat Ab( Bakr RadhiAllaahu Anhu applied to the followers
of Musaylamah Khatthdb on the fields of Yamamah. The
Qaddiydnis cannot be judged with general kdfirs, since the
Qadiydnis are zindig and Islam does not accept the presence

of zindigs. [For details, study “The difference between Qddiydnis and
other kdfirs” included in Tuhfa-e-Qddiydniyat vol.1 by Hadrat Ludhiyanwi
Rahimahullaah]

The Qddiydni place of worship

The masjid is the name of the place of worship for a Muslim.
During the time of Nabi SalAllaahu Alayhi Wasallam, the
hypocrites established a house calling it a masjid, which
Islam was called Masjid-e-Dirdr. Nabi SalAllaahu Alayhi
Wasallam commanded that it be razed and burnt. When
Islam does not accept the place of worship of the hypocrites
as masjid, so how can it accept the zindig Qddiydnis place of
worship as a masjid? Their adhdn too cannot be regarded as

a shar'i adhdn. [For details, refers to the booklet “Qadiyéni aur ta’mire
masjid” written by Hadrat Mauldnd Muhammad Yusuf Ludhiyanwi
Rahimahullaah included in Tuhfa-e-Qdadiydniyat vol.1]
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graveyard

Just as it is not permissible in the shari'ah to bury a Hindu,
Jew, Christian or Chur-e-chamdr in a Muslim graveyard, so
too it is not permissible to bury a dead Qddiydni in a Muslim
graveyard. If he is buried secretly, then it is necessary to

exhume and remove him from the graveyard. [For details, refer
to “Qadiydni murdah” Tuhfae-Qddiydniyat vol.1]

Hadrat Maulana Idris Kandehlewi Rahimahullaah writes
regarding the ruling of the Qddiydnis and other kuffdr :

The worldly rulings of kufr :
1) The first condition of imdn is to free oneself from kufr and
the kdfirs i.e. regard the kdfirs as the enemy of Allah 4 and
not to have friendly relations with them. The prohibition
and restriction of friendly relations is clearly mentioned (in
Islamic teachings). The ‘ulemd have written separate books
on tark-e-muwdldt (not having friendly relations) with the
kuffér.
2) To get married to the kuffdr is harém.
3) A Muslim cannot inherit from a kdfir, nor vice versa.
4) It is also not permissible to participate in the jandzah
prayer of a kdfir or to go to his grave, as is mentioned in the
Noble Qur'an:
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“And never ever perform saldh on any of them who passes
away and do not stand at their graves. Verily they

disbelieved in Alldh and His rasGl and have passed away
while they were disobedient.”

Page 258



A Glimpse into Qadianism

5) The kdfir has no permission to join the jandzah of a
Muslim. This is a time of seeking mercy and through the
kéfir, curses come.

6) It is not permissible to make du'd for a dead kdfir, even
though he is a close relative. Thus Allah 4£ says:

Qo @GR d9 O g (S el g iy OF Vgasl oty ol OS7 s
“It is not appropriate for the Nabi and those who believe to
seek forgiveness for the polytheists even though they are
family members.”
7) The hunted and slaughtered animal of a kdfir is not haldl
for a Muslim.
8) It is not permissible to bury a kdfir in the graveyard of the
Muslims.
9) In Dardl-Islém, it is not permissible for those kuffdr who
are the subjects of the Muslims to be added to the army and
taken for jihdad.
10) From the kdfir who lives in an Islamic government,
jizyah (tax protection) will be taken. Thus Hadrat Umar
RadhiAllaahu Anhu said:
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“I will not honour them when Allah 4 has dishonoured
them. | will not respect them when Allah 4 has disgraced
them. | will not make them close when Allah 4 has

commanded to keep far from them.” [igtida-siratul-mustagim]
[For details, see “Muslamdn aur kdfir” by Mauldnd Muhammad Idris
Kandehlewi Rahimahullaah p.429-431 condensed in IhtisGbe Qddiydniat
vol.2]
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Question 4: The Characteristics of Nubuwwat and Mirza
Qadiyani.

Question 4 : What are the special characteristics of
nubuwwat? Make the life of Mirza Qadiyani clear and the
contradiction to the qualities of nubuwwat? Also judge
these characteristics on the life of Mirza Qadiyani and prove
that from amongst these characteristics not even a small
portion of even one of these characteristics were found in
him.

Answer : Allah % has granted many specialties and
characteristics to the ambiyd. From these, we will mention a
few and then judge the differences.

1) It is necessary for a Nabf to have complete intelligence
(kdmil agqgl); in fact he should have the most perfect
intelligence (akmal agl) so that he does not err in divine
revelation. His understanding and intelligence must be such
that in his era, there must not be anyone similar to him. It is
impossible that the intelligence of any ummatf (follower) be
greater than that of his Nabi. In intelligence and wisdom,
the Nabi must be so advanced that the intelligence of the
greatest intelligentsia cannot match it whereas Mirza
Qadiyani cannot differentiate between his right and left
shoes. [Siratul-mahdi vol.1 p.67 narration 83]

2) The second characteristic of nubuwwat is that his
retentive power must be correct. Not only that, but it
should be perfect and most perfect, whereas Mirza Qadiyani
admits that he is hysterical. [Malfizat vol.8 p.445]
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Also, he has written a letter to one of his disciples :

“My retentive power is very bad. If | meet someone even a
few times, then too | forget. | cannot explain the
deterioration of my retentive power." [Maktibat vol.5 p.31 no.3]
3) The third characteristic of nubuwwat is that a Nabi’s
knowledge is so perfect and complete that it is far above the
reach of the ummah. Mirza’s knowledge was such that “he
admitted that the month of Safar was the fourth Islamic
month.” [Tirydqul-qulib p.42, Ruhéni Khazdin vol.15 p.218]

4) The fourth characteristic of nubuwwat is that he holds
complete and enduring protection from sin (is’mat).
Regarding Mirza Qadiyani, his own disciples have confessed:

“Sometimes he fornicates.” [Khutba Mirza Mahmid included in the
paper Al-Fadhl 31 August 1938]

Mirza Qadiyani’s feet used to be pressed by nd-mahram

women (women whom one is permitted to marry). [Siratul-
Mahdi vol. 3 p.210 narration 780]

5) The firth characteristic of nubuwwat is that the Nabi must
be truthful and trustworthy, whereas Mirza Qadiyani had
the highest level of falsehood and untrustworthiness. He
promised to write 50 books. He took money for 50. After
writing 5, he announced : “By 5, the promise of 50 is
completed, since there is only the difference of a point

between 5 and 50 (In urdu 5 and 50). [Baréhine-Ahmadiyyah part
5 p.7, Ruhéni Khazédin vol.21 p.9]

Thus he spoke lies and ate the wealth of people unfairly. See
a few examples of his falsehood :
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Examples of Mirza Saheb’s falsehood
Keep this in mind that righteousness for a Nabi holds the
status of an indispensable quality. For this reason those
Quraysh of Makkah who did not believe in the nubuwwat of
Ras(lullah SalAllaahu Alayhi Wasallam also were forced to
admit Nabi’s SalAllaahu Alayhi Wasallam truthfulness and
trustworthiness. Bue Y1 ale > L Alldh 4 himself says:
Ogamest dll L bl Sy higndSS ¥ (16
However Mirza Saheb’s condition is such that in a number
of places he writes
39 W 52 O 2 e glay Ly

[Arbain no.2 p.139, Arbain no.3 p.43]
Inspite of this, he surpasses the famous Arabian liar Abu
Husain Khatthab. See a few examples of his falsehood and
lies :

1) It was necessary that the predictions of the Noble Qur’an
and ahadith be fulfilled in which it was mentioned that
when the promised Masih appears, he will be troubled by
the Islamic ‘ulemd. They will regard him as a kdfir and will
give a fatwa that he must be killed. Severe abuse will be
heaped on him. He will be regarded out of the fold of Islam
and a destroyer of Islam.” [Arbain no.3 pp.20-21]

Show, where are these predictions in the Noble Qur'an?
And in which books of ahadith? In 3 lines, Mirza has written
5 lies.

2) Remember this also that this news is in the Noble Qur’an
and in some booklets of the Taurat that at the time of the
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promised Masih, a plague will spread. Actually, Hadrat Tsa
%5 has also given this information in the Injil and it is not
possible that the predictions of the ambiyd are
withdrawn.” [Kashti-nih p.9]

3) “That vicegerent whom Bukhari has written regarding
that from the heavens a voice will proclaim:

XTI (R FREERTY
“This is the khalifa of Allah, Al-Mahdi”. Now think, what is
the status of this hadith which is included in a such book

which is the most authentic book after the Qur’an.”
[Shahddatul-Qur’én p.41]

The print of Bukhari Sharif which is prevalent in Hindustan
and Pakistan comprises of pages. Can anyone show us on
which page of Bukhari Sharif and under which topic is this
hadith included?

4) “Sahth Bukhari is that book in which it is clearly written
that Hadrat 1sa «®has passed away.” [Kashti-NGh p.87]
Yes? Which page? Which chapter?

5) “The information regarding me and my era is present in
the Taurat, Injil and the Noble Qur’an, that at this time (i.e.
the promised Masih’s coming) there will be a lunar and solar

eclipse and on the land there will be a severe plague.” [Défiul-
Bald p.34]

Leave out the Taurat and Injil. The Noble Qur’an is found in

the house of every Muslim. Go and show us where this
information is found?
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6) The sixth characteristic of nubuwwat is that there are no-
inheritors of him. The following hadith is proven by tawdtur.
Buo b LSyl Oyg Y
“We are not inherited from, whatever we leave is charity.”

[Bukhdrivol.1 p.526]

Note : Hadrat Imam Bukhari Rahimahullaah has mentioned
this hadith 11 times in his sahih. For the detailed index of
guotations, see Mawsda’-Atrdful Hadith vol.7 p.291. This
narration is mentioned in many books of ahadith.
In vol.4 p.302 of Al biddya wan-nihdyah is the following:
Buo 93 LSy b &y Yo sl hae 2

Maulana Muhammad Idris Kandehlewi Rahimahullaah in his
book Shard'i-te-nubuwwat on p.14 after mentioning this
narration

B 92 LSy b g Y9 &g Y clus¥) piae F
has categorized it amongst the mutawdtir narrations. (“We
the group of ambiyd do not inherit nor is inheritance taken
from us. Whatever we leave is charity).” Mirza Qadiyani not
only continued to fight in English courts to attain his
forefather’s estate, his children also inherited from his
estate. (For details, see Raees-e-Qddiydn.)

7) One condition of nubuwwat is zuhd i.e. not to be
concerned about the pleasures of this world. The purpose of
nubuwwat is to make people reach Allah ¥. It is obvious
that the one who worships his desires, how can he make
others worship Allah 4? However Mirza Qadiyani was
prepared to plunder the wealth of even prostitutes [Siratul-

Page 264



A Glimpse into Qadianism

Mahdi vol.1 p.261 narration 292]. He even fabricated a proof so
that he could use it. [Ainah Kaméléate-Islém p.607, Khazéin vol. 5 p.1]

Similarly, Mirza Qadiyani allowed the selling of dead bodies
under the name of Bahishti Magbarah (Heavenly graveyard)
which is still being lamented upon by the intellect of the
Qadiydani group.

Similarly Mirza Qadiyani was a glutton. What was his diet?
See the following : “Roasted whole chickens, mongra meat,
fried pieces of chicken, soup, sweet rice” and we do not

know what and what he would eat. [Siratul-Mahdi part. 1 pp.182-
183]

One of Mirza Qadiyani’s inspirational recipes is 'Zad jam
Ishq' in which there is saffron, musk and opium. [Siratul-Mahdi
vol.3 p.51 narration 569]

Mirza Qadiyani would seek wine from his disciples. See
“Khutite-imdm ba-ndme Ghuldm page 5 column 1”. Mirza

would use musk and amber. [Siratul-Mahdi part. 2 p.137 narration
444]

8) One characteristic of nubuwwat is that his family lineage
must be of a high level. Mirza Qadiyani was a Mughal. His
family was a stooge of the English government as Mirza
Qadiyani himself writes :

“l am from such a family who are firm well-wishers of this
(English) government. My father Mirza Ghulam Murtada
was regarded as a loyal person and well-wisher in the eyes
of the government, who would get a seat in the governor’s
courts, and regarding whom Mister Griffin has made
mention of in Raisdne-Punjéb. In 1857, he assisted the
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English government with all his might i.e. he gave 50 horses
and horseman to the English in aid right at the time of the

deception (i.e. the war of Independence). [Kitdbul-Bariyyah p.4,
Ruhénf Khazdin vol.13 p.4]

9) A Nabi is only a man as is clear from the Qur’an:

('.@,,‘\ fj) ')’\r) MROTR) o Loyl Leg
whereas Mirza Qadiyani has claimed to be Maryam and to
being pregnant.” [Kashti-Nih p.47, Ruhdni Khazdin vol.19 p.50]

10) A Nabi is a complete manifestation of good character,
whereas Mirza Qadiyani does not stop at even using
vulgarity on mothers and sisters. He thus writes :

a) The person who does not accept my conquest, then he
should be explained that he has the desire to be a bastard

and he is not legitimate.”
[Anwdre-Isldm p.30, Ruhéni Khazdin vol.9 p.31]

b) “Enemies are the swine of our fields. Their women are
worse than bitches.” [Najmul-huda p.53, Ruhdni Khazdin vol.14 p.53]

From a to z, there is no vulgar word which Mirza Qadiyani
has not uttered. He is more vile-mouthed and had worse

character then the cooks of Lucknow. [For details, see
Mughallazdte Mirza by Mauldnd Nur Muhammad Khdn].

Question 5: Mirza Qadiyani and the English.

Question 5 : Prove that Mirza was an agent of the English
and that the English clothed him with the outer cloak of
religion so that they could benefit. It is clear that the English
were afraid of the Muslim’s fervent desire for jihdd and
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wanted to end this desire from the Muslims. Clearly show
how Mirza completed this desire of the English.

Answer : Mirza Qadiyani, from an ancestral way, was the
nurtured plant of the English. When they had taken control
of united Hindustan, the English used the services of Mirza
to strengthen their rule and to destroy the fervor of jihdd of
the Muslims. See the truthfulness of our claims in Mirza
Qadiyani’s own writings :

1) “This petition was made by Her Royal Highness (the
English government) regarding such a family whose loyalty
has been proven by 50 vyears of uninterrupted
experience....took care, caution and investigation in getting
this nurtured plant...Our family were prepared to give their
blood and lives in the way of the English government and

now too, they are prepared.
[Kitébul-Bariyyah p.350, Ruhdni Khazdin vol.13 p.350]

2) “Firstly | wish to make known that | am from such a family
regarding whom the government (English) have accepted
for a long time now since this family is a first class well-
wisher of the English government. From all these writings, it
is proven that my father and my family from the outset,
were the life and substitute of the English and have
remained loyal and well-wishers.” [Majmdia’-ishtihdrét vol.3 p.910]

3) “l, from my beginning ages, until now, and | am now
approximately 60 years, am involved in this important work,
with my pen and tongue, so that the hearts of the Muslims
can be changed towards true love, goodness and well-
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wishing for the English government and to remove the
wrong notions of jihdd, etc. from the hearts of some weak-
minded people.” [Majmda’-ishtihdrdt vol.3 p.11]

4) “And | have not only done this work that | have inclined
the Muslims of British India towards the complete
obedience of the English government.” [Majmdia-ishtihérét vol.3
p.11]

5) “Most of my life has been spent in the assistance and
protection of the English rule. Regarding the prohibition of
jihdd and obedience to the English, | have written so many
books and published so many articles that if they were all
gathered, they would fill 50 cupboards. | have made these
books reach the Arabian countries, Egypt, Syria, Kabul and
Rome. It has always been my desire that the Muslims be
sincere well-wishers for this kingdom and that | can remove
from the hearts all the baseless narrations referring to the
bloody Masih and the bloody Mahdf, as well as those affairs
which give rise to jihdd; which spoils the hearts of the
foolish ones.” [Tirydqui-qulib p.15 : Ruhéni Khazdin vol.15 pp.155-156]

6) “So | have, not due to insincerity or show, but only due to
the movement of this belief which is in my heart from Allah
42, spread this message amongst the Muslims many times
very forcefully that they should completely obey the British
government, who in reality is their benefactor, and they
should be grateful to them with loyalty, otherwise they will
be sinners of Allah 4£.” [Majmaa’-ishtihGrdt vol.3 p.11]
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7) “I say truthfully that to have enmity for a benefactor is
the work of an evildoer and a villain. So my religion which |
have made apparent many times is that Islam has 2 parts :
1) To obey Allah 4.
2) To obey this government which has established
peace and which has given us protection in their shadow
from the hands of the oppressors. So this is the British
government....If we disobey the British government, then it
is as if though we have disobeyed Islam and Allah and His
RasQl.” [Shahddatul-Qur’dn, Ruhéni Khazdin vol.6 pp.380-381]

8) “Allah has slowly made the severity of jihdd i.e. religious
wars less. In the time of Mdsa, there was so much severity
that even believing was not enough to save one from being
killed and infants were also killed. Then, in the time of Nabi
SalAllaahu Alayhi Wasallam, the killing of children, old
people and women was also made hardm. From some
nations, instead of imdn, jizyah was accepted from them
and they were saved from any censure. Now, in the time of
the promised Masih, the law of jihdd has been stopped
completely.”[Arbain no. 4 footnotes of Ruhdni Khazdin vol.17 p.443]

a) “O friend now leave the thoughts of jihdd

Now for din fighting and war has been made harém
Now Masih has come who is the imdm (leader) of din
Now is the termination of all the wars of din

Now from the sky is the descent of the light of Allah
Now the verdict of fighting and jihdd is superfluous
Now the one who wages jihdd is an enemy of Allah

The one who holds this view is a denier of the Nabi."
[Supplement of Tuhfa-Golarwiyah pp.41-42 Ruhdni Khazdin vol.17 pp.77-
78]
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Question 6: A Principled Answer to the Distortions of the
Texts of the Auliyd

Question 6 : The same words upon which Mirza has been
labelled a kdfir has been narrated by some awliyd (saints). If
Mirza has written these words, then why is the fatwa of kufr
on him only?

In short, give a categorical answer to those texts of some
awliyé which the Qddiydnis use to prove their viewpoint.

Answer : The first thing that should be known is that the
original fountains of din is the Qur’an, sunnah and ijmé’
(consensus) of the ummah. The Mirza'is have kicked aside
these in many aspects. Now from ambiguous and brief
statements they want to deduce and prove their beliefs
which is completely incorrect. Also this is apparent that :

1) In this regard, those texts which the Mirza'is present are
of two types :

a) Dreames.

b) Shathiydt (conditions experienced by sufiya).
Remember, until today, whoever has said anything contrary
to the shari'ah is not free from one of two conditions. Either
he has spoken contrary to the shari'ah intentionally, in
which case he will be a kdfir, no matter whoever he may be;
or he has said it in a state of sukr (condition which
overcomes one) in which case he is excused. The Qddiydnis
should show regarding Mirza Qadiyani, was he a kdfir or
excused?
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In any of those two conditions, he is not worthy of
nubuwwat.

2) The dreams of saints have no rank in the shari'ah.
Especially with regards to beliefs they do not even equal to
zero. Presenting the dreams of saints in giving an answer
fairness, since Mirza claims nubuwwat and the ambiyd’s
dreams are also wahi (revelation), whereas the dreams of
the saints have no reality in the shari'ah.

3) A person said something while he was overcome by a
certain condition. When he was later informed that he has
said something contrary to the shari'ah, he asked : “Why did
he not kill me at that time? Look, if | say something contrary
to the shari'ah, then | should be killed?”

This is contrary to Mirza who publishes his anti-shari'ah
statements in books with great splendor and is proud and
boastful about it.

4) Most of the time, the Qddiydnis present these quotations
that someone has written that some saint has seen this
dream. The book is not the book of that saint whose name
has been taken. How can the saint take responsibility for
that which others have written? Howaver all the kufr of
Mirza is found in his books.

5) With regards to shathiydt etc. in tasawwuf, remember
that the subject matter and experts of every knowledge and
skill are different. The functions and technical terms of
every knowledge eg. tafsir, hadith, figh, aqéd'id and
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tasawwuf are different. From all these forms of knowledge
the most delicate and complicated explanations are found
in tasawwuf since these books are not related to outward
actions and visions but are related to internal experiences
and those conditions and states which are experienced by
the sOfiya during their practices. To explain this in common
language is very difficult. Beliefs and practical laws do not
have the same subject matter as tasawwuf. Thus, some
shfiya’s statements regarding things such as shathiydt is not
a proof in beliefs and actions. The speech of the scholarly
safiya like our elders, is free from this type of speech. See
Maulana Husayn Akhtar’'s book “Khatm-e-nubuwwat aur
buzurgdne-ummah” included in /htisGbe-Qddiyaniat vol. 1
on this subject.

Question 7: The Predictions of Mirza Qadiyani

Question 7: When a Nabi makes a prediction, then Allah 4
definitely fulfils it. However, not even one of Mirza's
prediction was fulfilled. Give at least 3 examples:

Answer: Regarding Mirza's verbal predictions as a basis of
his truthfulness see the following: “If it is proven that from
my hundred prophecies, even one is false, then | will admit
that | am a liar.” [Footnotes of Arbain no. 4 p.30]

“It is not possible that a prophecy of a Nabi is not
fulfilled.” (kashti-nah p.9]

The first prophecy : Regarding the death of Mirza

Mirza Qadiyani made this prophecy regarding his death that
he will die in Makkah or Madinah. [Tadhkira p.591 third edition]
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Our claim is that never mind dying in Makkah or Madinah,
Mirza Qadiyani did not get the fortune of even seeing these
places. Due to his own prediction he was disgraced and
humiliated and regarded as a liar. See the prediction of
Mirza Qadiyani :

“Doctor Mir Muhammad Ismail has mentioned to me that
the promised Masih did not perform hajj or i’tikdf, nor did
he give zakdt or keep a tasbih. In front of me, he refused to
eat a lizard.” [Siratul-Mahd7 part 3 p.119 narration no. 672]

Similarly, in Siratul-Mahdi part 1 p.11 it is written that
Mirza’s death was in a toilet in the condition of vomiting
and diarrhea. Thus the prediction of Mirza that he will die in
Makkah or Madinah has been proven to be completely
false. There is no possibility of any doubt in this.

Second prediction : Prediction of an earthquake and the
son of Pir ManzGr Muhammad

Pir ManzGr Muhammad was a special disciple of Mirza
Qadiyani. Mirza knew that his wife was pregnant. Mirza
predicted that a boy will be born to her. The words of his
prediction are as follows :

“First this revelation from Allah was given that the
earthquake which will be a sign of Qiydmah will occur very
quickly. For this, a sign was given that Pir Manzlr
Muhammad Ludhiyanwi’s wife Muhammadi Begham will
give birth to a boy. This boy will be a sign for this

earthquake; therefore his name will be Bashirud-daulah.”
[Hagiqatul- wahi footnotes of Ruhdni Khazdin vol.22 p.103]
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But Allah’s % doing was such that instead of a boy, a girl
was born. Then Mirza said: “This does not mean that from
this pregnancy a boy will be born, later on a boy will be
born.” However, this women passed away. Like other
predictions, this too was completely false. Neither was a
boy born to this lady nor did the earthquake come. Mirza
was humiliated and disgraced.

Third prediction : Trains will run in 3 years’ time

While mentioning the signs of Imam Mahdi and the
promised Mahdi, Mirza Qadiyani mentioned that one sign
was that within three years a train will run between Makkah
Mukarramah and Madinah Munawwarah. See the
following:

“This prediction will be realized by the completion of the
railway line between Makkah Mukarramah and Madinah
Munawwarah since that railway line which begins in
Damascus and comes to Madinah will also come to Makkah
Mukarramah. There is hope that very quickly and in only a
few years this work will be complete. Then those camels
which have been taking the pilgrims from Makkah to
Madinah for 1300 years will become suddenly useless.
There will be a great revolution in travelling in the Arabian
land and in Sham. Therefore, this work is being done quite
quickly. It is no surprise that within 3 years the portion
between Makkah Mukarramah and Madinah Munawwarah
will be ready. The pilgrims will reach Madinah Munawwarah
eating different different types of fruit instead of eating the
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stones of the Bedouins. [Tuhfa-Golarwiyah p.103, Ruhéni Khazdin
vol.17 p.185]

Now the Qddiydnis should show, has the train between
Makkah Mukarramah and Madinah Munawwarah begin to
run? If not, and definitely not, then is this prediction not
false and is this a means of the disgrace and humiliation of
Mirza Ghulam Ahmad Qadiyani or not? Remember this book
was written in 1902. According to Mirza Saheb’s prediction,
the trains should have started moving by 1905. 92 years
more have passed but this train has not begun running as
yet. In fact, the train which ran between Sham and Madinah
Munawwarah was closed due to the evil of this false Masih.

Fourth prediction : The glad tidings of Ghulam Halim
Mirza Saheb explained that his revelations of a promised
reformer, one who has long life and

slod! o Jj & ol

It is as if Allah has descended from the sky

applied to his fourth son Mubarak Ahmad. He however;
passed away while not even mature. After he passed
awaytorrents of objections and an abundance of criticism
streamed in from all sides. Therefore he began fabricating
more revelations to cool down his disciples. On the 16
September 1907, he told them of this ilhédm :
“Verily, we give you glad tidings of a forbearing son:

m.l;- e}?\.«u .5J..:w Y]

[Al-bushré vol.2 p.134]

After one month, he once again altered his ilhdmat
(revelations) :
“Your son is born, i.e. he will be born
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k> My &y 1)
we grant you glad tidings of one forbearing son
Gkl Jye Jiu
He will take the place of Mubarak.” [Al-bushré vol.2 p.136]

After a few days, once again, he proclaimed his ilhém:
$$,W\e%ﬂfw (] gw&)ééwu) c\,‘s)b%&éﬂmb
“Soon | will grant you a pure child. O my Rabb, grant me
pure children. Verily we give you the glad tidings of a boy

whose name is Yahya.”

In these ilhdmadt, the prediction of a pure child named Yahya
who would be the replacement and a replica of Mubarak
Ahmad was written down. After this, no boy was born to
Mirza. Thus all these ilhdmédt have been proven to be lies
against Allah 4. On the other hand, the ambiyd were
granted mu’jizah (miracles) by Allah 4 by which they could
challenge those who opposed them. A mu’jizah is contrary
to habit. However at the hands of a false claimant to
nubuwwat, no miracles occur so that there is no confusion
between truth and falsehood. For this reason, miraculously
none of Mirza’s predictions fulfilled.

Question 8: Mohammadi Begum and Mirza Qadiyani
Question 8: Mention the conflicting claims of Mirza
Qadiyani regarding the marriage of Muhammadi Begum.
Also show clearly that there is no contradiction in the words
of a Nabi whereas Mirza’s speech is a collection of
contradictions. Give at least 3 examples :
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Answer : Regarding Muhammadi Begum

Muhammadi Begum was Mirza Qadiyanis cousin Mirza
Ahmad Bégs’ young daughter. Mirza Qadiyani intended to
get married to her by force. It so happened that Mirza
Ahmad Beg required Mirza Qadiyani’s signature regarding
the deed of a land which was given as a gift. He went to
Mirza Qadiyani and requested him to sign those documents.
Mirza Qadiyani regarded this as on opportune moment to
fulfill his desire. He said to Ahmad Beg : “After making
istikhdrah, 1 will sign.” After a few days, when Ahmad Beg
spoke about signing for the second time, then Mirza
answered : “l will sign on this condition that you marry your
daughter to me.” His threatening words were :

“Allah % has revealed to me that | should send a proposal
for the marriage of this person i.e. Ahmad Beg’s eldest
daughter and | should say to him that he should first accept
me as his son-in-law and should attain some benefit from
my ndr (light) and | should say that | have received the
command to give this land to whomsoever | wish as a gift, in
fact, many other lands together with it, and many other
favours will be bestowed on you; on this condition that you
marry your daughter to me. This is a pact between you and
me. If you accept, then | will accept. If you do not accept,
then be warned. Allah 4 has informed me that if she gets
married to someone else, then there will be no blessings in

this marriage either for the girl or for you. [Aing-e-kamaldte-
Islém from Khazdin vol.5 pp.572-573]

Negative effects occurred due to these threats that Mirza
Ahmad Beg and his family refused to get their daughter
Muhammadi Begum married to Mirza Qadiyani. Mirza
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wrote letters and began publicizing them. He made so many
predictions until eventually he resorted to flattery and
promises just so that his desire could be fulfilled. However,
Muhammadi Begum’s marriage took place to Mirza Sultan
Ahmad. Muhammadi Begum did not come into Mirza
Qadiyani's marriage until death.

Regarding this, Mirza Qadiyani made false predictions. His
words are as follows :

“Allah 4 has made apparent this prediction to me as a sign
regarding this humble one’s relatives who are antagonists
and deniers, that from amongst them one person by the
name of Ahmad Begum, if he does not give his elder
daughter (Muhammadi Begum) to me in marriage, then in 3
years, in fact before this, he will die. The person who
marries her will die within the period of 2 ' years after the
day of marriage. Finally the women will enter amongst the

wives of this humble one. [ishtihdr 20 February 1886, Tablighe-
Risdlat vol.1 p.61 included in Majmu’a ishtihdrdt vol.1 p.102 footnotes]

Mirza Qadiyani also said, in explaining in detail this
prophecy :

“In this prophecy of mine, there is not one, but six claims:

1) My living until the marriage.

2) The girl’s father will definitely be living until the marriage.
3) After the marriage, the girl’s father will die quickly i.e.
within three years.

4) Her husband will die within 2 % years.

5) The girl will live until | get married to her.
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6) She will come into my marriage by breaking all the
customs of a widow in spite of the intense opposition by her
family.

[A'ind-e-kaméldte-Islédm from Ruhéni Khazédin vol.5 p.325]

In this regard, his Arabic inspirations were as follows:
chy O ) LSS ok ¥ 1 a3 g b (g SKiSCnd Ol L8 1155 Ll 150087
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Besides them, in Anjdme-Atham p.31 and in many places in
Tadhkirah the prediction is mentioned with different
wordings. By Allah’s power, Mirza Qadiyani predictions
turned out to be false in every aspect. Not even one claim
was true. Never mind Muhammadi Begum’s husband
passing away after 2 % years, he continued living for 40
years after Mirza’s passing away and eventually passed
away in 1948. Muhammadi Begum lived until 1966 and
continued proclaiming the falsehood and deceit of Mirza
Qadiyani. On the 19 Novembr 1966 in Lahore, she passed
away as a Muslim.

In short, by means of this prediction, Allah 4 made
beautiful arrangements for the humiliation and failure of
Mirza Qadiyani. If today, any intelligent person sees the
incident of Muhammadi Begum, he will easily get firm
conviction on the lies and wickedness of Mirza.

The stand of the disciples of Mirza Qadiyani

When on 26 May 1908, in Lahore, Mirza died due to cholera
and the marriage of Muhammadi Begum had not occured
nor was to occur, then the Qddiydnis made up this answer
that marriage will take place in Jannat. On this an objection
was raised that Muhammadi Begum did not believe in
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Mirza, and Mirza said that whosoever denies him is a kdfir;
so will Mirza free her from Jahannum and take her?

Then the Mirza'is prepared this answer that this prediction
is from amongst the mutashdbihdt (hidden things). Most
likely, the Qddiydnis do not even know this that a prophecy
is a promise of Allah which the Nabi announces as a
challenge and which definitely is fulfilled; but (May Allah
protect us) even Mirza'is god makes false promises to Mirza.

The contradictions of Mirza
Whatever a truthful Nabi says, he says under revelation
from Allah 4s. Therefore his speech is completely pure of
contradictions. The one who utters contradictions shows
that whatever he is saying is not from Allah’s side, but is a
fabrication of his mind. The Noble Qur’ an declares :

"M B 4d lguorg) ) g dis e O "
“If it (the Qur’an) was from besides Allah, they would have
found in it many differences.”

Under this principle, when we examine the speech of Mirza
Saheb, we find it full of ridiculous contradictions. Here are
some examples:

1) Mirza Saheb was asked : “You claimed nubuwwat in
Fatah-Islam?”

He answered : “| did not claim nubuwwat, but | claimed to
be muhdith which has been done by the command of Allah
4£.” [Izalahe-Awhém part 1 pp. 421-422, Ruhéni Khazdin vol.3 p.320]

Contrary to this, he mentions in another places :
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“If the one who receives information of the unseen from
Allah 4 is not a Nabi, then tell me, what else can he be
called? If someone says that he must be called muhdith,
then | say that in no lexicon is the meaning of tahdith as the

one who makes apparent the unseen.” [Ek ghalati ké izélah p.5,
Ruhéni Khazdin vol.18 p.209]

2) After the last of messengers, | regard as a liar and kdfir
who claims nubuwwat and risdlat. It is my conviction that
revelation of risélat began with Hadrat Adam Safiyullah and

ended with Hadrat Muhammad SalAllaahu Alayhi Wasallam.
[Majmud ishtihdrdat vol.1 p.230]

Contrary to this, he says in Malfizat:

“It is our claim that we are a Nabi and ras(l.” [Malfizat vol.10
p.127]

3) “This is true that Masih had gone to his Ghalil hometown
and passed away. However, this is never true that that body

which has been buried will come back to life.” [izalahe-Awhém
p.472, Ruhdni Khazdin vol.3 p.353]

Contrary to this in Sat Bachan he says: “Hadrat Masih left his
country, and just it has been mentioned, he went to
Kashmir and passed away. Until now in Kashmir, his grave is

present.”
[Sat Bashan footnote 164, Ruhdni Khazdin vol.10 p.307]

4) “I have only claimed to be a mathil (likeness to Tsa s<&). If
it is not that being a mathil will end on me. According to me,
it is possible that in future another 10 000 mathil-e-masih

like me will come.” [izalahe-Awhdm p.199, Ruhéni Khazdin vol.3
p.197]

Page 281



A Glimpse into Qadianism

In another place, he says contrary to this :
“If the Qur’an has not kept my name as lbn Maryam (son of

Maryam), then | am a liar.” [Tuhfatun-nadwa p.5, Ruhdni Khazdin
vol.19 p.98]

5) “At this juncture, this thought should not cross anyone’s
mind that by this speech, | have given myself virtue over
Hadrat Masth because this is a minor virtue, which a non-
Nabi can have over a Nabi.” [Tirydqul-qulib p.157, Ruhéni Khazdin
vol.15 p.481]

In another place, contrary to this he says :

“In this ummah, Allah has sent the promised Masih who is

greater than the previous Masih in all aspects.” [Review of
religion no. 6 vol.1 p.257 included in Hagiqatul- wahi p.148, Ruhéni Khazdin
vol.22 p.152, Défiul-Bald p. 13, Ruhdni Khazdin vol.18 p.233]

See another clear example of contradictions. Mirza Saheb
expended all his energies to prove that Sayyidina isa bin
Maryam %<8 had passed away. Now there was no clear text
from the Noble Qur’an or sunnah, nor any reliable historical
narration or geographical location. He started conjecturing.
Sometimes, he explained that 1sa 3«2 B reached Kashmir,
passed away there, and is buried there. In Sitard-e-
Qayseriyah he writes :

“It has been proven by clear-cut proofs that Hadrat isd’s &l
grave is present in Srinagar in Kashmir. He escaped from the
Jewish land and came to Afghanistan via the roads of
Nasibin. For a while he resided in Nu’'man and then came to
Kashmir. At the age of 120, he passed away in Srinagar. His

tomb is in Srinagar in the neighborhood of Khangar.” [sitarahé
Qaisariyyah pp.12-13]
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And the beauty of it is that Hadrat 1sa’s & grave is also in
the land of Sham.” [itmamul-Hujjah p.19]

To corroborate this, he quotes an Arabic letter of Moulwi
Muhammad Said Tarablasi, whose translation Mirza Saheb
has done. In it he writes :

“Hadrat 1sa’s %% grave is present in the land of Quds.”
[Itmdmul-Hujjah p.22]

The contradictions of Mirza is clear proof that whatever he
says is not from Allah 4.

Question 9: An Answer to the Distortion of LJs Jsi4s

Question 9 : In what context does Mirza present the
following verse of Allah 4&:
Pigl) are Laled) & ol aie LY gl j2m Wnke o5 ol
[Al-Hdqqah : 44- 46]
Refute it according to usdl (basic principles). Also in which
context does he present

What explanation does he give to the adhdn given by Abu
Mahdhdra RadhiAllaahu Anhu ? Explaining his viewpoint
clearly, write a satisfactory refutation.

The Qddiydnis say that Allah % says the following verse:
gl ae Labadl ¢ Cnadl are LAY LgBY) am Lde Joi g
[Al-Haqqah : 44- 46]
“If Muhammad Mustapha SalAllaahu Alayhi Wasallam
imputes anything falsely to Me, then | will cut off his jugular
vein and destroy him.”
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This proves that if Mirza Qadiyani had to impute falsely
from Allah %£, then he would have been destroyed within 23
years and his jugular vein would have been cut off, since
Nabi SalAllaahu Alayhi Wasallam remained alive after
getting nubuwwat for 23 years and this verse is referring to
this part of his life.

Answer 1 : Look at the context of this verse. This becomes
clear that this announcement of Alldh % is not a general
principle but it is an issue referring to a specific individu'al.
It has only been said with regard to Nabi SalAllaahu Alayhi
Wasallam and this too based on the fact that the following
is mentioned in the Bible :

“If the coming messenger claims false inspirations of false
nubuwwat, then he will be destroyed quickly.” See the
guotation mentioned hereunder: “From them, from
amongst their brothers, | will send a Nabi like you and | will
place my speech in his mouth. Whatever | commend him
(meaning Nabf SalAllaahu Alayhi Wasallam), he will say all to
them (i.e. his ummah). It will happen such that whoever
takes My name and says something of My speech which he
has not heard, then | will take him to account. However that
Nabi who becomes audacious and says something in my
name which | did not command him, or he says something
in the name of other worshipped things, then this Nabi will

be killed.” [injil, mugaddas ahdenémah Qédim p.184. Book of Exceptions
chapter 18, verse 18 to 21]

Answer 2 : If we accept that this law is general, then this is
regarding true Nabis and not false Nabis since this law does
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not restrict the giving of respite to false Nabis. Fir'aun,
Bahaullah Irani and others were given sufficient respite
inspite of claiming to be Allah or claiming nubuwwat.

Answer 3 : In the light of this proof, Mirza Qadiyani has
proven himself to be false. Mirza claimed nubuwwat in
1901. His claim of nubuwwat is a matter of contention
because his followers are divided into two groups. The
Lahori group does not regarded him as a Nabi, even though
according to his thoughts, his claim of nubuwwat is above
all doubt. On the other side, the Qddiydni group regarded
him as a Nabi and the investigation of this group is that
Mirza Qadiyani’s death occurred in 1908. Therefore this is
proven that before the passing of 23 years, he died of
cholera which falsifies this proof of his.

The answer of <5 —ais S

Hadrat Usamah RadhiAllaahu Anhu came into the presence
of Nabi SalAllaahu Alayhi Wasallam and said, “A certain kafir
came in front of me during a battle. When he was under the
shadow of my sword, he recited the kalimah (testimony of
faith). Inspite of this, | killed him.”

On this, Nabi SalAllaahu Alayhi Wasallam said : “l am free
from this action of yours.”

He said : “O RasQGlullah, he recited the kalimah to save
himself from being killed, out of fear.”

On this, Nabi SalAllaahu Alayhi Wasallam said : “Have you
split open his heart? (and seen inside).
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The Qddiydnis deduce from here that if a person outwardly
recites the kalimah, then it will be relied upon.

The answer to this is that if from a person whose detailed
condition is not known, such a thing is found which points
towards kufr, then precaution will be taken in labelling him
a kdfir. Thus, if even the slightest possibility emerges by
which he can be saved from kufr, then this possibility will be
taken and he will not be called a kdfir. However, for the
Qadiydnis to deduce this from this narration is wrong, since
their kufr beliefs are present in countless of their writings in
different ways and in clear words. Then this person (Mirza)
takes kufr meanings of it. Clear kufr is present in his speech.
Therefore, by ijma’ (consensus) of the ummah, the fatwa of
kufr will be passed on him.

The answer to the adhdn of Abu Mahdhidra RadhiAllaahu
Anhu

Hadrat Abu MahdhGra RadhiAllaahu Anhu was still young
and had as yet not accepted Islam. While playing, Hadrat
Bilal RadhiAllaahu Anhu started giving adhédn. He began to
imitate him. On this, Nabi SalAllaahu Alayhi Wasallam called
him and made him say the words of adhdn. When he
reached

B Sy et O g
he became startled. Nabi SalAllaahu Alayhi Wasallam read
it to him, and he also said it. At the same time, Nabi
SalAllaahu Alayhi Wasallam passed his blessed hands on his
chest, then passed it over his head and made du'a for him.
The result of this was that the love of Rasilullah SalAllaahu
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Alayhi Wasallam penetrated his every vein and fiber and he
became a sincere Muslim. The Qddiydnis deduce from this
that Abu Mahdhara RadhiAllaahu Anhu gave adhdn in front
of Nabi SalAllaahu Alayhi Wasallam in this condition that he
was a non-Muslim, so if we are non-Muslims, why don’t you
gave us permission to give adhdn.

Answer : Adhdn is a shidr (distinguishing feature) of the
Muslims. There is no permission at all for non-Muslims to
use this shi'agr of the Muslims. If the non-Muslims use
Islamic shi'dr, then Islam will become a plaything. In the
history, not even once did a non-Muslim give adhdn to call
for saldh. The day Abu Mahdhirah RadhiAllaahu Anhu
copied Hadrat Bilal RadhiAllaahu Anhu, Hadrat Bilal
RadhiAllaahu Anhu had given the adhdn for that saldh. That
is why he could copy and imitate him.

Question 10: The Character of Mirza Qadiyani.

Question 10 : Prove that Mirza Qadiyani was ill-mannered,
foul-mouthed and a vile person. He would swear his
opposition. He would dishonour the ambiya, especially
Hadrat 1sa ¥<8. Write at least 20 points on this subject
matter.

Answer : Mirza Ghulam Ahmad Qadiyan’s birth was in 1839
or 1840 in the house of Mirza Ghulam Murtada which is in
the town of Qadiyan, the area of Batalah, district of
Gordaspdr (India).

The English, to disunite the Muslims and to get someone to
say that jihdd is hardm, made him rise for their evil
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intentions and desires. He was such a bad-mannered person
that for insignificant things, he would become abusive.
Calling his opponents bastard, children of prostitutes, kdfir
and denizens of hell was daily past time, as he has written in
his books. See the following :

1) “He who does not acknowledge our conquest, then he
should be clearly explained to that he has the desire to be a
bastard and is not legitimate.” [Anwérul-Islém p.30, Ruhéni Khazdin
vol.9 p.31]

2) “Whoever opposes me, has been given the title of Jew,

Christian and polytheist.” [Nuzil-masih footnotes p.4, Ruhéni
Khazdin vol.18 p.382]

3) “Every Muslim looks at my books with the gaze of love,
and takes benefit from its knowledge. They attest to my call
ad accept it, however the children of prostitutes have not

attested to it.”
[Aind-kamdélate-Isldm pp.547-548, Ruhdni Khazdin vol.5 pp. 547-548]

4) “Those enemies of our lectures have become swine. Their

women are worse than bitches.” [Najmul-huda p.53, Ruhdni
Khazdin vol. 14 p.53]

5) “I have been given glad-tidings that whoever chooses
enmity and opposition to me after recognizing me is an
inhabitant of hell.” [Tadhkira p.168 second print]

6) Allah 4 has made apparent to me that whomsoever my

call reaches and does not accept me, is not a Muslim.”
[Tadhkira p.600 second print]

His foul-mouth was not only used on a general Muslims,
but also on the ambiya. See the following :
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7) “I also attest to this that no Nabi has ever come who did

not make mistakes in his ijtihdd (judgment). [Supplement of
Hagiqatul- wahf p.135, Ruhdni Khazdin vol.22 p.573]

8) “Allah % is showing so many signs for me that if in the era
of NOh 3«8, these signs were shown, the people would not

have drowned.” [Supplement of Hagigatul- wahi p.137, Khazdin vol.22
p.575]

9) “This ummah’s Yusuf i.e this humble one (Mirza Ghulam
Ahmad Qadiyani) is greater than the Isra'ili Yusuf, because
this humble one made du'a to be locked up but was saved
from it, whereas Yusuf bin Ya'qub was placed in the jail.”
[Bardhine-Ahmadiyyah vol.5 p.99, Khazdin vol.12 p.99]. His evil speech
and abuse of Sayyidina Hadrat 1sa & has broken the world

record of all those who are foul-mouthed. See below:

10) “It was the general habit of him (Isa $<#) to swear and
use indecent speech. On small matters, he would get angry.
He could not control the rages of his desires. However,
according to me, these actions are not a source of distress
since he would swear and take revenge on the Jews.
Remember this also that he (isd %<& ) was in the habit of

lying occasionally.” [Footnotes of Anjéme-Atham p.5, Khazdin vol.11
p.289]

11) “It is extremely shameful that he (Isa 3¢2) stole “the
teachings of the Mountain” which is regarded as the
essence of the Injil, from the Talm(d of the Jews. Thereafter

he made it apparent as if though these were his teachings.
[Footnotes of Anjéme-Atham p. 6, Khazdin vol.11 p.290]

12) “His (isa 32 family were very pure also. Three paternal
and maternal grandmothers were prostitutes, through
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whose blood his presence occurred. However perhaps this is
a condition for divinity. His companionship and mixing with
the prostitutes was possibly due to this ancestral relation.
Otherwise, no pious person will give a young prostitute the
opportunity to put her impure hands on his head, to rub her
filthy perfume earned by fornication on his head and rub
her hair on his feet. People of understanding will

understand what kind of a person this is. [Supplement of
Anjéme-Atham p.7, Khazdin vol. 11 p.291]

13) The reason for the harm which drinking has caused to
the people of Europe is that Tsa :8 used to drink wine.

Perhaps it was due to a sickness or due to old habits. [Kashtie-
Nah footnotes 73, Khazdin vol.19 p.71]

14) “From this ummah, Allah 4 has sent the promised
Masih who is more greater than the previous Masih in all
aspects. He has kept the name of this second Masih as
Ghulam Ahmad.” [Défiul-Balé p.13, Khazdin vol. 18 p.233]

15) “Don’t mention ibn Maryam

Better than him is Ghulam Ahmad.”
[Défiul-Balé p.20, Khazdin vol.18 p.240]
See this evil is being uttered by the person who himself is
addicted to wine. For details, see 'Khutlte-Imdm ba-ndme-
Ghulém' p.5, and who is massaged by ghayr mahram
women. [Siratul-Mahdi vol.3 p.210]

He would consume opium in his medication just as he
included opium in his made up ilhdmi prescription (for
sexual strength). [Tadhkira p.761 third print]
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Similarly in his dreams, he would see naked women. [Tadhkira
p.129, third print]. For this reason, the Lahori group of Mirza
Qadiyani’s followers regarded him as a wali and not a Nabi.

They accused him of adultery. [See Alfasl Qadiyé vol.26 no.200
dated 31 August 1938]

A person with such evil character claims that he is a Nabi,
and he is Muhammad, the messenger of Allah. Can there be
a greater oppressor than him! No! Never. If anybody has
understood the kufr of Mirza Qadiyani from the ummah,
then the most knowledgable will be Hadrat Maulana
Muhammmad Anwar Shah Kashmiri Rahimahullaah. He
said: “Mirza Qadiyani was a greater kdfir than Firaun and
Haman.” To save ourselves from this evil and to save the
entire ummah is our responsibility. May Allah 4 grant us
the ability. Amin.
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P ~

7 ~
,’Hakim-al-asr Hadrat Maulénd Muhammad
\

Yusuf Ludhiydnwi Sdhib Rahimahullaah said:

Alhamdulillah, we have made the liar go back to his
mother.
The British is the mother of the Qddiydnis, who

created them.

The sum total of the perfections of the ambiya is

Hadhat Muhammad SalAllaahu Alayhi Wasallam.

What is the meaning of imdmul-ambiya?
Do you not understand this sign?
The imdm, as long as he remains an imém, the

followers
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Notes:
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